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Preface

The work on "“Meetei Law & Usage” is
the second of its kind. It is the outcome of
study on JURISPRUDENTIAL STUDY OF
THE INTERACTION OF MEETEI CUSTO-
MARY LAW AND HINDU LAW, a thesis
awarded the Doctor of Philosophy in Law at
Kurukshetra University, Haryana in the year
1985.

The book has seven chapters and six appen-
dices and is the backbone of Meetei personal
law. Without the knowledge of customary ru-
les and obligations it is impossible to apply the
personal law to the persons for whom the law
is meant. Hence Meetei customary rules and
obligations and their practices will enable the
Law courts to apply Mecete:r personal law effec-
tively.

The book is not claimed final in its autho-
rity in the areas where there needs the me-
mories of Meetei local scholars. However its
authority will extend upto such areas where the
Law courts satisfy at their discretion in the ad-
ministration of justice. In any place where there
is legal confhct between a Meetei and non-Mee-
tei in their personal rights the authonty of this
book prevails.

The book being the first edition may re-
quire much improvement in the second edition,
Suggestions and criticisms for improvement are
accepted for consideration in the second edition.
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In the conclusion I thank Prof. P.M. Buk-
shi, Law Commission of India, Dr. S.D. Sharma,
Law Facultv of Kurukshetra Unijversity, Prof.
N. Khogendra, Mr. § Gourahari, Padamshri
N. Khelchandra, Chongtham Nganba, Ningom-
bam Mang: Lainingba, Yumnam Tamphajao, Yu-
mnamcha Budhichandra, Dr. Moirangthem Ki-
rti, Yaikhom Nipamacha, L. Ashokkumar, Wa-
ngkhem Chingtamlen Khomba, Oipam Bhoge-
shor, Ng. Kangzia, Dr. Khuman Kh m a, Sou-
gaijam Iboyaima, Mayengbam Tom ou Kei-
samcha Yaima, Md. Ayub Khan and mauny others
for their ready help and for the courtesy sho-
wn to me during my investigation, exan.ination
and discussion. My thanks are also due to ma-
ny jurists of eminence, whom I had been con-
sulting from time to time.

The Librarians of Indian Law [Institute,
New Delhi, Law Department, Kurukshetra Uni-
ryersity, . Manipur State Kala Akademy, Imphal
"Magipur Updvessity, Imphal, #llampur Secreta-
riat, . Imphal, ‘Mampur Centra Libtary; imphal,
extended their help for which 1 remain grate-
ful to them.

Lastly T am grateful to all concérned whose
names I have missed to mention for their un-

expected assistan¢e and genefosity “towards me.

April 27,1988 Sanabam R. Mangang
Imphal; Manipur ’
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MEETEl LAW AND USAGE

CHAPTER I

FUNDAMENTALS OF MEETEI LAW

Meeter law and usage have their basis in the religious
heliefs of the community A comprehensive view of Meeter
law s not possible without understanding the philosophy
of Meeter religion, hence an attempt to understand the
origin and nature of Meceter law and the examunation nf
rehgious texts of the Meetess becomes neceasary. Rather,
it 1s a sime qua-non Sanamahism, the religion of the Meetels
has not only influenced Mecter law, but also, the princi-
ples of Sanamahism to-day are so blended with Meetel
law that it1s ddlicult, nay, immpossible to scparate the two.
However, mall systems of jurisprudence, early history of
law 15 rich with this mixture of law and rebgion. The
Meeter community 18 rich 1 its rebgious culture, which is
a liviag culture, of the commumty The Meeteis, in fact,
do practise in therr daly hfe the rituals of the religion
which are as well constitute their activities of social life.

It may be concludcd that Sanamahism and Meeter law
have their basis 1n the intrinstc scnse of right and justice
of the generations of Meeter people Ehrlhich’s theory that
the centre of law lises 1p the lives of the people, 13 visible
with abundant clanty amongst the Meeteis. There have



2 Meetes Law and Usage

been some sporadic attempts by certain persons for codi
fying the law of Mceteis, but no such atiempt of the
Meeteis can bring about viable results unless it is mtimately
related with the ancient traditions, beliefs, notions and
manners of the Meeter commumty It 15 with this in view
that the work at hand 15 & maiden altempt to examune
the rich cultural, religious and jurispiudential heritage of
the Meeter commumty whick m it~ richness, 15 second to
none

Ongin of Meeter law

Thera 15 no estabhishad authority on the origin of Meeler
law Morcover, the primutive communities In the strict sense
of the term had no law or law--givers Their tnibal customs
were essentially rehigious costoms in the strict modern sense,
which regarded as the strongest of Jaws * Mceters, who pro-
fess Sanamahism, believe 1o the principle of equahty and
live under a2 rommumislic sysiem where the violation of reh
gions tenets are abhorred and scrious misdemeanours are pu-
mshed by excommunication, with th: consequence that the
wrongdoer I1s depnved of the protection of his hinsmen It
15 a living law of Mecter social system which s enforced 1n
letter and spiril  The man who s wronged must take the
first step 1n guaming redress  The “‘wrong™ mamly consists 1o
the violation of the accepted praclice, essentially religicus 1n
nature

The ancient Meetes scriptures contain the basic princi-
ples of Meete1 Jaw* Therc 13 a grain of truth n Maine's
view that early law is an utegral part of religion * 1ike-
wise, the Meeteis professing Sanamahi farth had theirr own
system for enforcing, supporting and explammng Mecter Jaw
It 13 because of the Fact that the religion became the backbone
of law and usage, because Sanamahi 1s s rehgion which 13
generally the way of Life or belief based on a person’s ult:-
male relation with the Universe or God. Any group of
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people needs rules of behaviour, without which no commao-
mty can afford to lhive (ogether. With the development and
growth wn the society these rules are supplemented by secon-
dary rules * Among Meeteis the Sanamazhi rehigion, was
also the rule of life. 1t 1v the rule of behaviour develop-
ed amang the Meeters for preventing emng members
of their community from harming the other members
of the community, and thereforc Sanamahism became
the rule of Life, ihe collection of duties, which may be
called taw Tt 15 supparted by the definitton of religion

gwven by James Martirear . According to James Marti-
near, “Religion s the belisf in an ever living God, that s,
mm & Divine Mind and Wil ruling the Universe and holdmg
moral relacions with munkind °

Impact of Sapamahi Deities oa Moetei law and vsage :

The following characteristics of Meeler religron need
discussion i order to ascertaun the basis of Meeter Law @

lLirst, Sanamahrsm 15 & beliel tn supernatural betngs
(Gods , secondly, it 15 @ means for distingwshing between
sacred and pirofane abjects , thirdly 1t foccussed 1ts ritoal acts
on sacred objects fourthly, 1t 15 a moral eode beheved to be
sanctioned by gods, titthly, it 15 charactersstically religious
feehngs which tend to be aroused m the presence of sacred
abjects and during the pructice of ritual and which are con-
nected n wdea with the gods , sinthly, it s prayer repre-
senting diflerent forms for commumicating with gods , seven-
thly, it 1sa world view or a gencral picture of the world
as 4 whole and the pluce ol the individual therein,
eighthly, it1s a picture showmg some specification of an
overall purpose or point of the world and an mndica-
tion of how the mdnsdual fitls nto 1. and lastly, i 1s
more or less total organtsation of one’s life based on
world wview 1l 1s this 1 ihis aspect that may 1mpel
one to mfer that Meeter community has a4 system of
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rules which though rehgwous, has the potency of deve-
loping mto a unwersal system of rules. Behef of man
is the Ufe food of every rehgion,” and m a developed
society could become the basis of the legal Code of
society.

bl The Meeter people observe custom and usage not
only for secular reasons but alio because they believe that
obeying the customary rules will strengthen therr spinitual as-
pect as well, since the rules derive their authority from thewr
religion,

[u] The second characteristic of Sanamahism 1v the
distinction between the sa.red and the profane, which directly
iefluences the choice of approved and umapproved acts,
rules and behaviour governed by costomary law

[1n] Thentuals of Sanamahism have enriched the for
mahtes of customs and usage of the Meeteis It 14 not
difficult to sce the direct impact of these rituals of custo-
mary law For example, the rituals relating to sonship
marriage, and death, have a direct impact on the rights of
the son, matnimonial right and succession

fiv] Moral Codes have also influenced Sanamahi law
as n other systems of jurisprudence

[v] Rehgious feelings have a direct mmpact on the
aspect of the obzdience of customary rules It 1s the inter-
nal attitude of the Mceter people towaids the customary
rules, that mpels them to obey the customary rules Such
mnternal aspect towards the rulesis regaided by Hart to be
the only force for the observance of the rules

[vi] The prayer aspect of Sanamahism has a direct
Ink with the adjudication aspect of Meeter law where a
prayer 15 made for redress under custom and usage.

[vu] The concept of looking at things in itsentirety
13 a most remarkable 1dea of Sanamahism, which has a
paralle} m the Indian metaphysics of Shamkurcharya. This
aspect has strengthened the bhelief of the Meeter people
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that the law under which they are living 15 not an 1solated
phenomenon but 15 an aspect of the whole social system
and a part of the wider view of humamsm. This ideo-
logy has the merit of putttng Sanamahism at par with any
developed philosophy, and illustrates the vahdity of the
proposition that 1deas are not hmited 1n time and place.

[vin] The 1dea of specification 15 the 1dea of the
relation of the umiversal and the particular Here this ques-
tion 1s not ncw in Sanamalism only. Ancient thinkers like
Plato also deslt with this idea This 1deology of Sanama-
husm imparts to the law and usage of the Meeteis as organic
chaiacter.

Lix] Lastly, the world vicw 1devlngy of Sanamahism
1 mdicative of the potential development of Meete law.

Thus the srinciples of Sanamahism have directly 1n-
{luenced the development ol Mceler law  This influence can
bc observed even by a casual observer of Meeter custom or
usage and the philosophy of Sanamahism

Deities classified and it+ purpose :

The Meewer deities have been cassilied mto three or
four groups ® Such clas-ihication 1n the «pinion of the author
18 only of two wviz lensehold deites and local detties
( Umangla: and Yumlar)?

Amongst the deiics Uwanglar and Sanamahr are the
preatest ones  Umanpla: licrally means “forest god’., which
indicates that the /ar belongs to Umung which s the symbol
of identification ot the whole Universe whereas Sanamah
means gold iqued’ or “liwwid oaaupre.ent” The Ubiverse (3
15 a forest and the god of the Umverse 1s called Umangla
or Universal Lord Sanamah: 15 the god of mankind which
imndicates that Sanamah; v a famldy God Both are, how-
ever formless gods. In their mncr-most philosophical aspect
they are one and identical with each other, The shrine of
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Umangla1 hes always in the grove of every willage or locality
and the shrine of Sunamahy hies mnsidc the south-western corner
of every house of the Meetens.

Yek System :

The ancient teats suggest seven yeks and mine selms
which 15 a peculiar clan system of the Mecters, The seven
yeks are, the Mangang, the Luwang, the Khumun, the
Angom, the Moirang, the Kha-Nganba and t/e Salai Leishang-
them According to some iexis these are the seven yeks not
salais  Every yek has a dpstict colour of i1s own  and
cach 15 rccogmised by the colown 1t possesses The Salars
are nine 1 number.'® At the ume of creaton Tord
Salalen reproduced from s body sweven fan  sexcs called
Lamura who all marricd Lo Pakhanebe The seven wives
had seven sons, one each for cach wife These scien sons
are the seven yeks, of which Pakhangba 1» the father of
seven ychs Again these secven yeks make the Meeten

Like the Hindu and the Greeh deities 1' mosl Meeter
gods were activated through ther relationships with temsle
dusties These lemale consorts to the deities are called Lesrema
or Laimgrel  Other well-known gods of the Mecters aie
seid to be relatives of the supreme god Even l.ord Sana-
mahi 1s the son of Sahulen Shiduba uand Leungirel Shidab:
Panthoib; or Thoibr » the consort of Nuoangpok Nmgihou
or Khamba They ~re woishipped widely amongst the Meete
community  All these gods originawed 1rom onc supreme God
whose nume i mentioned 1n the Holy books of Mecter
religion. Eepuros dpokpa'% or Eepung Lowmaba Apokpa s
the Supreme God

The 1cligion has developed  through many  centurics
and has no simgle founder or uveed Rather, it consisty
of a wvast variety ol lierature of behels and prachicas,
There » no organsation to suppoit the hierarchical evs-
tence of rehgous authotly 1t w 4 mere commitment Lo
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the deities of an idcal Ife known as ‘Leechat”. The
Iiteral mcaning of this cypression 1s the ways of Iife to
be lollowed ™ 1t 15 this aspect which contributes to the
growth of Meceter law,

The Meetes mnclude both the ongmal il and plamn
ptoples of Mampur Mampur was oniginally called i different
names and Kengleipok or Meetedlerpgk was one of them The
sa-called Nagas of Manmipur are the hill Mceteis and the
so-called Manipuns of to-day are the plain Meetes of ancient
Kangleipak "4

The Meeteis beheve all the living beings, including the
sounds which we hear cveryday are the evidence of God's
existence  All the bemngs are governed by the Umversal
law and this wmiverse 1s owned by the Universal Lord who
15 the ruler of ithe uwmiverse

All the gods are believed to have settled m a golden
temple called Sena Konfu Inungkurn The names of the
gods are in hundreds **

Sanamsah), the Prominent God :

Sonantahi 15 the original god of the Meeteis ** Sanamah:
15 associaled with Lermarer his mother whose husband Lord
Salatlen Shideba 13 beheved to have been m ewustence,
Sanamah; hasy no form except a represeniation made o
bellmetal comn, whichis placed on a shelf made of bamboo,
m the Sanamahr corner or Kachin

Many households do not have the com. and the shelf
15 simply left empty, but 15 stdl regirded as the house-
hold shrine of the /s The daldy Sanamahi nitual i1s per-
formed in the evening after sunset  The prayer for prosperity
and longevity or sound health must be uitered without
sound during the devotion to Sanamal:

The Mester religion 15 not 2 fuith of image worship
From time immemonrial, the lar of the jeks and Yumjae
lai continue to be worshiped in the usual way as at present.
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The great converston of the Meetess to Hinduism has
not disturbed the Meeter deiies Even Semamaohis started
worshipping 1dolatory 1n early seventeenth century

The Sanamahi concept of Salmlen Shidaba reveals that
Sanamah: 1s the only God who s the father of all man-
kind, mcluding the Lord himself 26 This concept 15 sup-
ported by a commonly used verse of long standing 1n Meetel
society as an appeasement to their faiher Salulel the Im-
mortal, the verse 1s given below :

‘ Hei Eepa Salgilel Nyng1 I

Karubeena chikle, I dak omatgne

Thaodabiraku™
English translation by ihe author

+ Oh Father Salader Your Dog

Karubee has bitten me medicine only one

Throw down ™

The philosophy of Meeter Puyas has 1t that when

there was no sun star and the planet. only one God n
the form of ether existed From His glories  Father Salar-
lel and Mother Leimirel Shidabi came out The Lord in
his message convinced Salaildd tbat He would be born 1o
the latter as 3days old son and the name became Sana-
mahi  Afterwards Sanamahi ecreated the earth. all hiving
bengs and the man at last

Commeaniary on Meeten Philosophy :

The Sakok Salar 1s regarded as the only holy book by
1ts commenlators ' The transcendant conception of Be-
ing itsell 15 called “Eepuroi”™ Fepuror 1s the dhora (axle),
the Universe 1s chakra ( wheel )

The stars the sun, the moon the galixies and the
meta-galaxies flew wp out of the Sammaymg Koubru the
Cosmic Embryo the cosm'c source of the ‘gravitational
collapse phenomenon™ the cosmic Hands of Eepuror Apokpa
changng Humsclf wto Fepa Sorarcn and Eema Leimaren
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Shidabee and Laimingthow Sannamahee which are nothing but
the boundless ocean of space-trme cneigy

Sanimah: muw have been connected with the Meeteis
from the beginming  ldolatory s not a tenet of Sanamahi
religion  However owing to Hindu influence the first idol
of Sinumihi appedred n the sixteenth century The 1dol
was destroyed 1n the cightwenth century  When Hindwism
was declired as state rchigion  the 1dol was re installed 28
Now 1t 1 under the administration of a lawfully consu
tuted Board namely Sanamahi Temple Board '®?

Tarane Malung Shidaba 15 1the other name of Sanamahi
His duty s o0 suivive the day and to protect the night
The earth 1 thc beat the unnvirse as the ocean and the
cosnmic bives are floatine on 1l

Mankind s the centtal pivol of all the moving be
ings and 15 alo the common body of all non exstence
He s the mwier of both mmd and thought or the soul.
The soul 15 called thawar and ifself s Sapamahi Men
always have a4 meditation on Sanimahi for 4 contimuing
castence on this carth

G vin>s birth and c2using death are the reverse forms
of lle cycle of human bomgs I there 15 birth  there
shall be doith bucause the two are up and down of
Ifu wyelk  Afler death the soul becomes God and after
birth the soul bocomes Man  Man 1s merely the retreat
of God

The philosophy of Meeter relimon 15 based mostly on
Sanamahi cult Parents arc the visible symbols of God for
mankind Through the service of parents there shall be
realisabion of God Every human boing 15 the shadow of
his parents They aic the destroyer as well as the preserver of
the present gencratton  The abode of the parents 15 called
Poknapham 1 amdem  The Mceter sages regarded Poknapham
famdam a~ the only chgnms  ndentity of 1nwnkind  Pokna
pham 15 mor¢ important than the linguage and script of
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religion. becanse st 1s the only source of Mecter relipion,
otherwisc the religion of all religions

The Meeters believe that all human beings on earth
are sent by God parents They are descendants of almughty
God Man cannot forlurc Mai1 Torlure 15 considered a
sim Torture 1s condcmned 2* The only teachmg of Lord
Sanamahi to mapkind 1s ‘Love to cach other™

Sanamahl concept of Love ©

With reference to the works of Thirel Pupa Kanglei
Pung Mayo! Sgngpum I angpum Pupa and Kangleipak Lam-
ching Thousinkon love 1 to be understood in the Light of
the concept of Gnd and Man2* The ancienlt Meeter law
was mamly based on the elements of love conusting of
love of father, mother brethren and God The love of
God domunated the other loves However wviolation of any
law of love was penanced 22

Law of Nature and Moucier usage

Lord Sanamahi 1z the source of Meeler custom. Teo
follow thc law of natnre v to overcome the Jollowing
seven cvents®?

1) It health discase, weahness tiresomnc

2) Lack of conhdence ,

3} Lack of ideal friendsh.p,

4) Bad environmunt of the socety ,

5) Poverty nidden lif¢ ,

6) ldealness, uncasincss , and

7y Dependency on others absence of freedom

Dharma daes not belong to the Mecteis 2¢ The Meeteis
have their own Leechat Mecter law 15 2 part of their
Leechar 1t developed through .everal Meeter kings The
present law and usase of the Mceters are the product
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of the ancient. Their law relates to their custom, vsage,
behaviour. yek-sala and ritual ceremomies There were re-
Iimous institutions for educating the laws of ethics to the
masses but these were destroyed at the mstance of mass
Hindu converston in the eighteenth century 25

Several authorities state that Meeter law orngmated
with the law of seven-yeks, and mine salais. The Lamnwrg-
thoy Nongshaba 1s the symbol of religion which has been
associated with the Meetews for the last four thousand years
The symbol represents the laws of truth, beauty, protection
preservation and destruction =7

Nature of Mcetel Law

Nature of Society  Meceetes law comprises their custom
usage and practices based on Mecter culture and tradition.
Law 1s linked with tradition , and without it all sections of
people could not be touched effectively by the living laws,28
Meeter law tauched all sechans of the socrety except the
Mayangs The sociely emphsise the family as an economic
unit besides its compulsory duty of procreation, with the ex-
hibition of a stromg n-gioup feeling dominated by tradi-
tiopal mores for social control and marks by simphcity
and umformity 20

Social Orgenizations : Meete:r law may be of (1} extra
Judicial having the force of law, or {(u) judicial Extra-
judicial nature relates to nites, whereas judicial relates to
court decisions

Extra-Judicial Nature ( Meetei usage):

hokthokchamthokpa : There are various laws relating
to mvals The Kokthok chamthohpe ccremomial function 1
performed at the completion ot 5 months pregnancy of the
Meeter women, in wlich the father 1s Lo be declared with
riles periormed by the priestess called Maib:.
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Eepan Thaba The Ecpan Thaba cecemony 1s performed
on the sixth day after the burth of the child The father
of the chuld and the mother have to perform the rites on
the basis of the instructions giver by Maitn  Before domng
this ritual, the whole famly should be purified first by the
rite of Yumsengha 30

Chanmbg : Tt i the starting of feeding to the child,
which the parents cannot avoid under any circumsiance

Laiming Looba { or having the sacred name ) 13 the nie
which 15 regarded as the mo«t important religrous obligation
to the Sanamah farth 81 The [father of the boy or gul or
a Sager Piba or a rehipious teacher shall give the sacred name
to the boy or girl, when he or she atlans the age of 12
year

Lahongba ( Apok-Asha Thaba)* It 1s thc marripge
ceremony of the Meeteis  In all cases they apply the rules
pgoverning the Yek system  Customanly Minghru Nanngba
Pitinnobg  Saiuk tinnaba and Ectmngba aie  forbulden =
Preliminaries to marriage consnt ol Tour distinct stages
They are first, Hamaba which 1 the mtiation of
the groom’s parents 10 the bridc’s parents or famdy 1n
which their respective yeks and the other prohibited
degrees arc exposed, secondly Yathangthanaba  which
15 the exchange of their consent to the murnage, thirdly
Warowpot puba 1m which both the parties to the murrage
give theyr final consent to the marriape, and fourthly Her-
Jngpol Puba by which the marnage 1s made known to all
with the performance of a nte of Herching Kherar This
15 the obligatory offering of fruits 10 the first ancestor of the
brde’s family (Sage)) Fruis and sweets are alo oflered
to the local god (Lamla)) and clan god (Sageita;) These
frwts and sweets are tahen only by the housechold members
of the bride becausc othery are strictly forbidden to take
it Then follows the marriage mnvitation of the groom
which the groom 15 speaially imvited on. day ahead of the
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wedding ceremony This 15 a smple rite performed by a
younger brother or nearest relative of the bmde under the
instructions of the priest at the residence of the groom.
He garlands the groom and offers frwts and a nommal
amount of presentation by cash to the proom The groom
again responds by rasing the flowers of the garland to hus
forehead as a symbol of surety to the wedding. Ths func-
tion 15 obligatory because, without it there can be no wed-
d.ng ceremony Qa the pext day of the invitation, there s
the wedding ccremony at the bnde’s The gioom 15 con-
ducted 1n by a woman whaose eldest child must be a son
ond still hving, whe 1s not 2 widow and who has been
married according to the correct rites and was marnied as
a virmn  She will carry the frukmungihang basket contain-
g uce salt cotton fruil and giager 1L » to be brought
filom the groom's to the bnde's and Icft at the
rhungpe fgrrw of the brnde™s house On the fifth day of
the wedding it s apened by groom’s party The rice 15
at that ume pomed on to 4 winnowing fan and the for-
ey aof the couples are rvad awcording to the position of the
ree It also considerod 4 good omen i ants” or spiders’ webs
are discovered 1n the rice  During the ceremony of the
marrage the nite ol Meeram Aga fhabg 15 performed, m
whuch iwo Ngamu fish ( one tepresenting the groom and
another 1epiesenting the brnde jare set free m the water
and their movements observed. The mospects of the couple
are read  Then, on the wxtn day o the weddmg. the
Mupam Chakouba (unction 1~ performed, ;n which both
the couple along with their local relatives and family
members arc mwvited to a4 grand feast by the bride’s
p.renis at the'r residence

Lanns Thouram or Chupsha Moiithem It s the ritual
function for dcad man It has four performances viz,
(1) mtes on the cve o dying., (2) ntes 1mmediately
after  death (3) diaovwsal  of dead body., and {4) the
dutics ond tesponsibihities for the deceased after death 99
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Maibas play the most imporiant role 1 all rites
relating to the dying person. Rites immediately afier death
are performed with the iwdea that the deceased will have
a new birth after the complction of a full year, that 1s
on the eve of the amnual rite called Phiro:.

The nte of the dead body 1s performed by Mer Potlos,
which 15 cremation by fire The punfication ceremony 15
also conducted on the tenth day 34 Exceptions to the rules
of riual are mentioned mm the authorities of Sanamah
religion 48

Phirei The phiror festival 15 performed on comple-
tion of one year of thedeath Rcelatives and other frends
of the deceased arc imvited by the deceased family to a
grand teast on thuis day Riues are performed with the
behel that the soul of the body already enicred nio the
body of a good father and remaned for two monihs
alter death and then enterad inte the womb ol a good mother
and remamed for en months and after that has a new
birih on the ¢ve of complecimg a full year of the death
It 1 the behel that the phtrot cerc.iony 15 the ceiemo-
nia! function of aew burth  of the deccased or soul 28

Chewraoba : IL 1~ the new year s festival of the Mectes
performed on the first day of the fint Mccter month,
called Sapibu (around Apnlj 27 1L the announcement of
the coming ycar by raming a stick * K s the most
mportant sociy!l festival ot the Meetess which 1s believed
lo have had its origin during the reign of King Lemung Lowa
Artba ( 20,000-15,000 B C )3" There are weriam oblipa-
tory functions of the lesuival 49

Lasiaracha * [t 4 usually performed 1n the month
of Kaolen (around May) However it 1s periormed 1n
other months also K s the only Meeter festival inhen
ung their real customs and tradiions.*l 1y 15 perhaps the
most anthentically Meeter of all the traditional festivals,
and the one whicth most dlosely preserves the ancient
cullure 4® as 1t murrors e enlire culture of Meetel people.
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It also reveals the beliefs and superstiions  charm and
happiness ol Meelet society The performance done 1n
Lathargoba 15 what had beea don® by the gnds at the time
ol creaton It 15 merely an imitation of the invisible but
hivinr  gods The Iteral me.mng of Latharaoba 1s
pleasing the pgod® and the essence of the rnitual 35 that
1 15 peiformad to call up the for and to pve him plea-
sure However the expression Laiharacha’® itsclf should
be Lai Hor Lanba® 4*

lai Chaklon Katpa: Tt »s a small scale form of
Latharaoha 1t 1s held in apy rionth except Poinu { Novem-
ber December) o1 Wakeh g ( December-Januaiy )  The
fustival o sty oty cunhned to the membeis of a part
cular suger nd no outuler may be admitted The maibs
who officrdes alvy must not bzleng to the sager n ques-

tion It 15 no. a public festival s> has to be completed
mn a day **

Heikru Hitunghba Tt 1» the name of 2 boat race
lestival of vorv 1 molz origen The obligatory law of the
{rstival 15 that th taling of Heeikru (amla) fruit before the
occurrence of the {ustival i strictly {orbidden 4

Kangla Ukrong Hongba : It s pertormed m the first
weeh of Mera ( Sunember October ) cvery year Tt s the
sabstititcd form of death ceremony of the deceased as a
symbol ol his daly or wnnual rtes  Fire 15 compulsonly
worshipped by both the hill und the plain peoples of Mampur
irrespective of thed caste creed or sex The underlying 1dea of
the lestival 15 to preserve the law oi nature from decaymng 4

Mera Men Tongba: It 15 pciformed in the month {on
the first or full monn .y ) of Mera (around October) every
year It 15 the wor hin ~f Sawamah: and Pakhangba m the
public for a contrnuous wriod of 5 days At present five days
festival 15 performed under the ausp'ces of the Sanamh; Temple
Board The philosophy of the [festival j» that without
koowing the Lord Creator, it 1+ impossible to hpow
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Sanamak: and Pakhanghe who arc 1hc creators of fen
law givers ¢

Mera Haochongba : It 13 to be performed by all the
hill men of Manipur on the last day of Mera (Ocipber-
November). The festival 15 mtended 1o pay tributes to
the Xing of Mampur Al the Wll thizs of Mampar
ancient rme, came to the Kwng of Mantpur in theirr tradi-
tional costumes and abo with @fts whatever they thunk
best giving to the King Now 11 has heen replaced by the
performance of one duay festval i which both the il
and the plain people have thar meals together 4~ Nowadays
it 18 done 1n the Torm known 23 Thmg Tem Petlunnaha

Ningol Chakouba : It is pecformed in Hrramgee; (around
October-November).,  The hteral meanmg + 'Dauchier  at
Dmner” though the med » beforcvoon  The [lewwval 1.
meant for 1]l wemen ol Mewer sty Oa this day
they are fiee from amv woit of work Marned women
with thewr chiddren are ipvited by her puent. or brothers
of ncar relatives to a grand maal speeally arranged for
them  The woman 1s considered lughe thin the man
because wemen are servel as  goddewes by seehing  therr
boons for man's prosperdy and pedccfu! hle. Man  alo
offer valuable articles av much as they coull 1o please thewr
clderly women During thar fes'ival all shops  markets
and any sort of public concern are closed *®

Lai Keithel Kaba : Literally 1t means marketing by
the gods™ Its origtn roots to the age of mythnlogy Nor-
maily the festival « perform:d 1n Lo nra (around Mirch),
which 1y the last M-eter month  The b.hief shows (hat
there were two communities (0 ancient times namely
Meerup und Larrup  Mecrup belonged to the mankind and
Lairup belenged (v .he god They were always quarreling
The members of Mecri» were increased gradually, whereas
that of Lmrup was nul so and consequently Meerup
never cared ahout Lairup  owgver the Lairup could do
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according to their wills  they knew everythrng about Meerup
The enmitly teached ils zentth, so there wis no peace and
harmony m their soviety, By itroducing thrs festival their
enmity cume (o an end Historically, durirg the reign of
Nongda Larren Pakhangha (the first centmy Mecter Soveresgn),
the fustival was perfoimed mmsuch a way that eight women
were selectud to sl ediblcs, and all they <old wore pur-
chasved After that, a grand feast was arranged with those
edibles and 1n the fiast the rite of offerings was performed 29

Saroi Khangba: On the fust and second Saturdays
of Lamya month every year the rilc of Sarer Khangbg 1s
performed by eldetly women of the same locality in the
morauing ai an open but auspicious plwce 51 Tt has been
peiformed sine et immemonial It was Lur Ahundin Lallup
in ancient time T dible  conuisting of nerrussible frevh vege
tables 1nd ree arc offcred io thar detics  As a part of
the rite the particpints sometimes dance

Chinggor Eeruppa . It falls on the last day of the last
mon'h cilled famro ( 'rovnd March)  The literal meaning
15 lo take full bath i the holy Chmegar river 1t 18 a
bithing fesural lor punifying the body and mund Every
person 0 od to tike b ath on the holy shru e of the Chmnggor,
whith s regarded as . sociated with the stream of pure
water In Meeter rehipion punification of the body with
water, u g the Sfagren liaves 1s an ewsential ceremony of

public Iift  Chirgaes 1y deseribod 1n the Prjas as the holiest
river in Manipur ¥

Sanamaln Khuremba : 1t s the Jomestic riuil func-
tion 1n which the fumilv of the houschold woishp Sanamah:
at sunset It may be performed i the morming also  Wor-
ship ol every dav al tnice diflerent times, viz 1 the
mornng, at noon and it sun e1, 1~ oblipatory There s,
however, another iype of appeasement woiship called Seramahi
Apoiba Khurumba But it 15 not the original worship, since
the ricords show that 1t developel unde he mflience of
Hindusm,¥?
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Yumseapba: The prnciple of purity 15 the opposite
concept of impurity caused due to death or chuld birth.
Punty 15 called as Yumsengia bascd on the rites of purnfi-
cation. The period of impunty for child birth 15 5 days,?*
for death 1t 1s 10 days ** All the families lying within the
ambit of Phu Kajnaba are customanly in the status of tempo-
rary untouchable. during impurity { Yummangba ) period **
Durmng echpse mpurily exists and therefore rites and the
taking of fish are forbidden unty a purffication 15 solemnized.®’

There 1s another sort of purification called Iru Manhaba

which 15 the taking of bath everyday in the morning, generally
before taking meals or before cooking 1n the kitchen

Usin or Yelhing Thaba: It 15 a divine worship carnied
out both m private by the households, and 1n a more
public way by the Maibas *® The nitnal ruleis that fish,%?
cock, hen, pigeon, duck, pig, bull, or any permissible hiving
creature i1s set free, When the fish s set free st 1s called
Usm thaba, when the cock or hen or other such creatures
are setfree it 18 called Yelhing thaba, Unlike Thouniba rite,
the offered creatures are personiied on the notion that these
creatures existed earher to buman bewngs The underlying
idea of this offering 15 merely a mayer for prospenty ¢
Such performances are obligalory in marnuage, cheiraoba and

Ja1 haraota and also 1n other events ., recommended by
the priests from time to time

Various forms of rites: Therc are various other forms
of rites, and some of them, If avouded. affect the nature
to a state of imperfecion They are wiz, Feaipht Larpa,
Lethunlon ( on the fifth day after death ), Phouoibr Khurumba
{ rice ritual ), Nunglach; and Nongleobt (rain rituals), Apokpe
Khurumba., Konra: Hunha Laison, Anwm Athouba Lagison,
Naheiron, Ap-klon, Teodouren, Pomgning, Umanglon, Numit
Kappa, Marbaron, Iru Laison, Atar Laison, Heisol Yupgn
Thaba, Yumder Nakshen Laison, Koma Thaba, Mei Erat-
pagee Tengtha Laison, Eesiing Laya Eereima, Matker Ngakpa
Lal Taragee Tinmung Luaion, Le'nurg Thongagaren, Shing-
shatpa, Lam Tarba, Yunyuo Lenna Lerat Tengtha, Suna
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Lamok (Pakhangba caling), Akonglon, Kkvichu Lamok, Chup-
shaba, Loutaron, Phoukouron, Mongba Maranyai Maran Yum-
gaba, Numit Eeratpa, Thaa Eratpa, Thouwanmichak Khurumba,
Sanamoln  Eeralpagee Tengtha Lanon, and Lanmgthou
Pakhangba Khurumba 81

There are eighteen different ntual functions, each to
be done on a particular day of 2 particular month of the
year Each Meeter 15 bound to observe the nites wherever
necessary, They are, on the twelfth day of Lamiz (around
March ), the riie of Moirang Salai Apokpa , on the twentieth
day of Lamta, the ntc of Nengpok Panthotbr , on the seventh
day of Shaytbu the nite of Kongha Leithongphatpa-Shaybu Lei-
khun Phunba , uu the fifteenth day of Shay bu 'around Apnl),
the rete of Aliwman Salat Apokpa | on the tenth day of Kalen,
the ritc of Phakkangba Cheng-hongba , on a permssible day
of Inga (atound Jume), the nte of Kumiat Laritaba , on
the fifteenth day of Jnga (around June), the rite of Mangang
Sala Apokpa, on the twelfth day of Imgen, the nte of
Angom Salar Apokpa . on a tatnaba day of Thawan (around
August) the riie of Pakhangha , on every day of Langban
(around Septembe.), the rue of Apoipa, on the tenth day
of Merg ( around October ) the rite of Mera Sanduba
{(Mera Haochongha or Kwak Tanbg) . on any permissible day,
the rite of Newbaren Shidaha (Hethry fhtongba or Hryang
Turpaba) , m the month of Poinu {around December), the
ritc of Arva Awn, on the iwelfih day of Wakching (around
January) the e of Linang Selmi Apokpg and Imoinu
Afrongbee , on the fifth day of Phairen (around February).
the ritz of Low aba , and on the iwentysixth day of Phairen, the
rile of Swrang Lewshangtiient (Chengley) Salar Apokpa 9

It v diso nccessay to know the nature of Meetel
sociely  The hnowledge of law 1n a society must be preceded
by a knowledge of scaal practice 62 The Meeier society
15 1 patnarchal ont in which no caste syslem except the
so-called Meeters Iived The main organs of the society
are, male lolk, female folk, Mghas and Marbis Sevenrs
the sacred number  which governs them m  the form of
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yeh-sqlet for all purpwes of practical life.64 Like the
plan Meeteis there are some hill communities having seven
yek-sqlms ( though in some other names), which s the
centre of all theirr cu.tom and usage Ull to-day 86

The most interesting aspect 15 found 1 the priestly
sociely consmsting of Nongmaitba and Nongmaibi, Amaiba
and Amaibi, or Ma'ba and Mubi, who are the pricsts and
the priestesses of the religion There 15, however, another
kind of Maihi who 15 non-priesily mn their community They
act as midwives using their 1emote shills at the time of
delvery 88 The mmn function of all of them 1telates to
ritual functions and worshup of deities  Exceplionally, there
are some Mabags working as physician and some Marbi
worhug as forlune tellers, these functions are nol obliga-
tory however and ouly o1e 10 their spare tnms  Because
Thou ftouha, Thoumibg, Lovugng Phambe and Mengighg arc
obligatory ©7

The Classical Nafure: The vesl  pnigic hieralure
imparts the status of claswical natwre 10 Meeter law  The
science of righteousness [inds an  ymportant place 1 the
Tmomy Code o8 Sgugnwiuc 1dess and precepts are bascd on
Lagnglof 68 and Agne'crrol mearnat ons cubodied m the
Khamba and Thoibi Epic 70 Nieler Juw, Lhe Hindu law
attaches more importance 1o dJduty rather than to rnight
Thus, the fundamental basis of Hindu legal philosophy s
not far ddferent from that of Meetol legal phulosophy The
rcason for this smilarity 18 (o be round rather ;n the meta-
physical principles of the two comnumtins  This simulanty
binds these two communmities m a close bond that can be
sgen 1n the aciual way ol Ll of two seclions of Mesters
one the 1eal Mecters (by blood ) und another the Himdu
Mecteis { by religion } all of them 1n Manipor.

Criminal Administration of Justice :

Cheithar ol Kumbabg {CR) 1s the royal chronicle of Manipur.
The chroniele s the moun source of Meeter criminal law and
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administration of Justice since the first century A.D., and prior
to the enforcement of Indian Penal Code n Manipur 72

The recorded earliest instance of criminal act relates
to the commission of sexual transgression  Both the parties
to sexual ofleace were Liable to be punished , man was punushed
with death, while woman was given corporal punishment
ke wvermg off the nove (CK, 32) In  grave sexual
offences, however, women were also sentenced to death { CK,
33} A person commilting sexual offence against the chas-
tity of the deily’s wile was punssbed with extle { CK, 43 ).
Lor stealing a cow, death sentence was prescribed {CK, 46).
Aboition by married woman was considered a social crime,
The woman was fined, her childien were exiled, and her
helpers 1o abortion were giver corpasal punishment, ke
diaggmg bvclephant  The physician and her husband were
sentenced 10 denh ( CA 74-75)  For theft, hands were
severed ofl and exj osid in the sun (CA. 77)  For murder,
ears weie seyveed ofl and iolloned by pumishment For
murder m a duel, the survivor was punished in exile (CK,
f03) A pervon manying a woman not divorced by her
husband, was banished by desiroying the dwellmg house of
the mar.ying man ( CK, /ii4) For committing black art,
banishment was the punsshment ( CK, 129 ). For marryng
withun prolubited degices, slavery was the punushment (CK,
{30) For «elimg women bolh the seller and the purchaser
were extled in «cparate places, fine was alw imposed upen
the fapuly of the «ellet (€A [3/) For marrymg one’s
sistr-in law  bamshnient was the punshment ( CK, 139 ). For
muraening 4 wo nan, the muyderer was exiled (CKA, /47) For
brating the wite ol aiother person the ofiender was exiled
(CK. {04} Ltot kdling a child, the murderer’s caste was
chanped lor the worse (CA, 168)

Adpdicature—-Composition of Courts ;

During the t9th century the court system was a pecu-
bar one  The King was the final appellate authority. Next
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below him there was the Cherrgp for both civil and
criminal cases A military court called the Garod was also
in eustence  Another special court called the Percho tried
cases connected with woman, like adultery and wife-beating
This court conducted the trial 1n camera. Serious cases
were referred to the Cheirgp  For petty civil and ecnimmal
ca«cs there was the Siaelup  There were such other villape
authonties called Smglup, Lgrar Smglo, Nmgol Lakpi and
Pagkhung Lakpg Ther duty was assigned by Swglup Mo
ringhg and Smgel Puba  This 1s a living usage till to-day.

Regarding penal law the gravesl offence was high treason,
or rebellion agamst the Kmg the ncxt was murder, all
these ofiunces were puiishable with dedth senieuce Exe-
cution of death sentence was done 1 the mnsmner in which
the offender had klld the vicutm m the crime Cow
kifling and siealing of fire-arms were punishable with hine
For assault, and pety theil, impusonment for a specified
term or exposure at the narket place or whippmg was
the pumishment Cotting <[ the bhair was also sometimes
used The term of pumishment ordeiod varied buiween one
weck and twelve years  Brahmins were exempted trom death
sentences, but were 1nstcad banislied from the Lingdom
for good As a tustom, 1 woman Wwas never imprisoned
or put to death Fxposire to the hat sun ot the marhet
place for a specified mumber ol days or a peculiar mode
of pumishment called Khumg-gornuhy { hiteral mesning  dis-
gracing i public) wuas considuied suiliciznt e Khng-goinaby,
the femala criminal was woved. pamted with a mixtu-e
of turmeric and lime .n the hcad and was rade to walk
through crowdecd mrhet-pliges lor o specthec number of
days, while an oflicil of the State, closdy following her
proclaimed in detall her ¢rmae to the onlookeis  These
punishments, and the manner in which they were meted
out tlosely resembl: the pumshments prescribed in the
Dharmaseviras ( Smritis ) 1 1Tindu Law  For esample,
the Mrch ifaka fiha when Curedutic was bemng taken to
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the execution erourd the sime procodure was followed For
Meetet womin sometimes she was stripped upto the waist 72
This punishment wasy however later abandoned

No formal codc™ of laws scems to have been enacted
Religtous laws ind customs of the country served as the
guiding nrinemles 7 Sometimes, punishments mflicted were
excessively swvere Dedath seniences were given in cases of
murder and kling of cow  When there was n jail system
banishment to a lor willige wis 2 very common form of

punishment * +

Judicial Natore :

Custom 1n order that it miy constitute arule, mma
particular family o1 m 1 particulir commumity has to become
a long usage ind dlvo his to oblam the force of law 7'
It must be awent, ¢ tun and reasunable and not m
derogition ¢f (he rencrsd p maples of law

It hws buen held that marige by capture and widow
marriage ate lec gy el as valid mariage under Meeter
person ! law  The om of recognition 1 loukhapa cere-
monial function  The ceriemony 15 very 1mportant because
it 1s social recogmition of the marnige of a woman of any
status  The general pmemle of law s that, by Jeukharpa
only any tyje of maritage becomes legal and vahid.7s

Divorce 18 o lled Ahenaba in Meete) law  The Court
m Mantpur have receguimed the Meeter system of divorce
Its procedurc 15 a very simple one 1n which cither spouse
can 1miiate Lt s pernuswible amongst 1+~ Meeteis 1rre.
pecuve of their relimon "7  jlowever, the divorce should be
sought by either paiiy on ground of wilful desertion, infi-
delity or mi1 conl i on the p.rcof the other party There-
fore, before any muarriage 15 dissulved, attumpts are made
by the eldurs to reconcile the parbes 78

Inherstance to the pi wwrty of her husband 15 a custo-
mary right of a 1e nuried wife even in the ab.ente of
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loukhatpa cercmony Y® In the absence of loukhaipa ritual
such a wife may be boycotted from social functions, but
her right to inheritance cannot be curiaded and subse-
quently the night of her husband also cannot be deprived
of For the matter of inheritance even a mere unmion of
g man with a divorced woman without violating the norms
of prombited degrees 15 recogmsed by law and therefore
apphed to Meeters who are Hindus by relgron 80

Dworced daughters cannot claim residence as of night
in the ingkhol ( homestead land ) belonging to their maternal
nncles . and the hfe interest of their divorced mother to
reside 1n her paternal house cannot be extended to her
divorced daughters In therr turn 81

The customary law of land ceiling { that one could
not hold more than 10 paris of land ) was held as a vald
custom on the basis of sncial and econnmic conditrons
of Manipur State ®? The Repisiration Rulzs embodied it
as an express provivon of law  But, now the law has
been snbstrtuted by an enacimeni »*

The youngest son of the head of famuly would in-
hent the property, when the samc had been ira <ferrel
to such head by his daughrer after parchasing in her own
name and the head treated st as his own Tt was the
Mizo customary law recognised hy the court as the pre-
valling law prior to the entorecment of the Mizo Disqrict
{ Inhentance of Property } Act 1956 n Manmpur #4 This
customary law 1s similar to Mceter customary law, butm
a more liberal system.

Since Manipur was not a part of British Inda the
Hindu Women’s Rights to Property Act 1937 was mappl-
cable in the State before independence  The law of widow's
mheritance in Manipur remains to be decided by the existing
customary laws i Manipur 8

Any claim with regard to customary right of pasturage
to Government land should be an established usage of time
immemorial Il 1t fails to prove it cannot supcrcede the
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express provisions of statutory law [t was, thereforc held
that the right of pasturage to Government land cannot
become a law on the ground that it lacks the ingredients
of a valid custom or othurwise 1t must be a custom #*

The law in Mamipur requircs registration fora valid
adoption, this however bzcame vod owing to lack of
showmg 1ts authority It was proved by the Gauhat: High
Court in Priyokumar’s case *7 on the ground that the book-
let, * Mamipunt Custom does not ex-facie -how, m which
year Manipuri customs wire codified and under what
authority  [It, therefore fauls to comply with the provisions
of Hmdu law The provisions of Hindu lawis that giving
and taking must be ceremonially done to give due pubh-
city It negatives any such law claimung that a registered
deed 15 add tionally esserntinl for adoption. On the other
hand, by virtue of the calorcement of the Regstration Act.
1908 i1 Mamipur under t(he prav .ions of Part C State
{ Luws) Act, 1950 any State Law ol Munipur or any
custom even having the [orce of law m  Manmipur, of 1t
conflicty with any provision of th: Reg.stration Act, shall cease
to have ary cifect 1n the Stale of Manrpur

Another jud.cial naturc 15 that the status of divorced
woman s recognised and the properly acquured by her 15
trented as her stridian p.operty It was held that any
Mccter custom sllow ng divorced woman to gain legal status
should be incorporatcd in Hmdo Law €8

Scope of Meecidd Law:

Law regulites human conduct, and reconciles and har-
momses individual wills with the soctal interest, by curtailing
unregulated sysiems and rrrationul principles for an eflective
governance of the human persons as well as the commumty
wherem he lives 8¥ However, 1n certain areas of law, the scope
may be affected by anthropological characteristics. 99 The term,
“Meetei personal law”’ relates to 1h? whole Meeter community
of Mampur in the first instance, and applies subsequently
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to any Meete:r of the globe wherever he or she goes or resides,
provided all of them profess Sangmahism.

Every Meeier shall be governed by s law { or hersonal
law m the strict sense of the term ‘‘Meete1” ). wherever
necessary, but subject to the recogmition of local custom
and usage by the authorities of law

Persons fo whom Meetel Law applies :

Meetet law applies to the following persons :
1) a Mamipuri who 15 2 Meete: of Manipur, but to the
cxclusion ot forcign nauionals ,
{t1) a Meeter who 1 a Senamahi worshipper or Pakhangba
faith ;
(1) a Sawamalt woirshipper or Pukhangba laith who s a
plain or hill resident,
{(v) 4 tnbe or commundy of cither hil or plamm having
seven Yeh-salais
(v) & 1ek-swla: who hus an nminedrate converson to another
relipon by virtue of faith bul to the exclusion of
those haveng their vwn personal laws
Lxplanation (1)  Any person who resides permanently
in Mampur would be @ Mampuni ¥' A Moeeter may bea
Manipun, but all Mampuris are not Mceters, because there
are the Hindus of lndwun ongin ( or non-Mecter Hindus
oniginated from outsde Manipur ), the Sikhs  the Buddhsts,
the Jums, the Christians and the Meohammeddans The latter
arc all Mamipuns if they had settied down 1 Manipur
(or otherwise a Mamipun alizen )
Explanation (2) Any person who worships  Sanamahn
18 a Meclel irrespective ol his caste, creed, sex race, rebigion
or nationality 92 Sanamals worship includes a merely keeping
of Senamah: shrine n the proper place of the house The
south-western corner of every house 15 the only place
sanctioned by Saramahic law for such a shrine. Normally
all Brahmns {or Bamons 1n the local words of the Meetes)
in Mampur used to hcep a shrine of Sonamahi®3 and
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they are therefore recognised by Meeter society as Mcetei
Bamons, who are however have acquired a Meetes surname.
Till to-day, there are forty seven Brahnun surnames, namely
Phurailatpam, Gurumayum, Adhikarimayum and so on P4
All of them once mugrated from dilferent parts of India
to Mampur and werc married to Meeter women afterwards ¥
Thewr mother tongue 15 Meeter larguage but none has a
particular ek except gotra They are the priests of Radha-
Krishna temple «ud are respected by Manipun community
with the reverened name * Aigya ™ Agiunst this background,
Meeter law s also applied Lo Meeter Brahmins 96

Explunaiton (3): Any Naga, Mo or Kuki who s
a resident of hill or plamm area and who keeps or has
the shrine of Aacling Karai w a Sanamaln  worshipper 87
Hutotically the hll tiibhes of Manipur have the same origin
with the Medters and they are alvo Meelerns, 29 The Kuka
tribes are alvo a sub-clan of the Meeteis #* Thus, the
tribes 1n Meete) community make a race nnd their religious
law poes about 2000 years back 100 There may be such
type of Sawamalr wordupper. who fulfils iwo obligations,
viz, preservation of Samamalue cull and performance of
Sonamahic ries 191 A Pahhgugbe worshupper of Tripura
State. Bangladesh, or Burma w also 8 Sanamaht wor-hipper,
on a merely ground that Pekhangba taith 1v o cultured form
of Sgnanahesp 103 The Nagas or Kokis include Meeleis, the
Meeters melude Nagas and Kuks a1l belong to one commu-
nity called Kangle: Rhungi 193 though somne Kuli, Naga or
Mecicr tribey are of recent comers 101

Eaplunation (4) There aie mine ympoitant plamm er
hull-communities who have seven yek-salais, and they are,
namely Meete:r ( Tammee ), Koireng, Aabui, Anal, Tangkhul,
Kearam Marme, Chothe-hem, and AMayon Monsopg 103
The ych-salaiy of Mccter ( Tammee ) are, Mangang, Luwang,
Khuman An.om, Mowrang, Rha-Nganha, and Saglai-Leisaong-
them.  The yek-salais of Aoueng, are Yerte, Songthu, Letsen,
Tumteen, Tente, Walhe, and Mihal, The yek-salais of Kabul
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are Aammer, Ganguir, Gonmer, Lungimer, Mareengnmei, Pal-
me: and Phaomer The ych-salas of Apal, are Murchal,
Masum, Pasen, Chantung, Runlal, Hrangpung and Yasa That
of Tangkhul, are Dwilang, Sedong, Khodang, Khapundang,
Choudang, Sithudang and Kwgdang That of Kharam, are
Saiphu, Sarchal, Rangla, Rahhou, Scilon, Marecyam, and
Kailam That of Maring, are Dalta, Rapa, Dugther, Chongdur,
Thostak, Sampar and Thangnga That of Chothe Kom, are
Yakrung, Thao, Mar:, Purpa, Rangear. Malkal, and Rakhung
That of Mayon-Monsang, ure Riyin Wangran, Chimir Nung-

chim, ScswgHunmiam, Sonse¢r Rharfu, Ngaru Langrom,
Sirbum Tureep and Renggecr Charn

Excluding the Meeters, the total number of commu-
nities recogmsed as scheduled tribes by the Government of
Manipur are twenlymme They are, namely Awwl, Anal,
Anpgami, Chothe, Cinrn, Gangte. Fhmar Kobwm, Aacha Naga,
Khoirao, Kotreng, Kom, Lamganz  Any M=o (Lishat), Maram.
Moyon, Maring, Mao, Momsang, Paite Puaoum, Ralte Sulite,
Sewa, Simte, Tanghtul Thadon, Vaipher, and Zen 106 All
these tribes or sub-tribes inespective of thewr residential
location have seven yek-salats 107

Explanation (5) In Mecter socicty there are persons
who have an unmcdiatc conversion to  another religion,
more commonly to the Chrstianity, or 1n a lesser degree
to Budhism, who however stilf retain their custom and usage
Though he or she may be a Chri-t 21, Buddhist, or Hindu by
religion or faith, such person being a Mecter by blood 1 allowed
to stay in the same houre where the shrinc of Samamaht
1s revered So long as tluy Live under the same root of
Meeter Khuna), 108  they are treated by the socety as Mecters,
gnd subsequently Mecter law applics The only exceplion
15 that the law ccases 10 apply if they have jomned to
Muslim community 1mnedialely after therr conversion to
Islamic rchigion! 0% or if they have joined to Hindu, Sikh
or Budhist corimunity, for whom codificd Hindu law applies

Exccption, There are 716 Mecler surnames who all
bave a dntinct yeh-salm 110 There are two more Meetet
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surnames who do not have a yek-salui of theirr own, they
are the Khetrimayums and the Lairtkyengbams 111 Though
these two surmames do not acquire yek-salai, Meeter Jaw
applies.

Sources of Meetel Law:

Thers are two main sources, namely material and
formal The formal sources may be traced out from the
judicial decisions, whertas the mavenial sources may be from
the vast puyaic literaturc which has a claim of 4 324 puyas
either 1n manuscript or publishcd forms 112 On the other
hand, the study of any persond law ™ said to be the
study of any early lepal system based on ancient social
history of & crvihsed community and also on the condition
of the society of any retarded race, who retained their
primitive insututions which have died out in any other
cvilised society 113 In this context, Meetel law may also
be evaluated from both the ancient social history and the
primitive nstitutions of the Meeteis

Material Sources :

The Puyaie Literature  As sawd curhier, the puyaic
Iiterature 1s very vast, and s of cnormous materials for
the study of Mecter law smrce they lie scattercd m the
written accounts left by thewr legendary or ancicnt scholars
and sanis. For the ongin of Mecle law, the puyas namely
Numu Kappa, Nongdon Lerchinlon, Sewa Lamoh, Khuyu
Lamok, Khammo: Yangor Schning Panthmhee Khunggun,
Pakhangba Naoyom, Poireiton Khunthohpt, Taoranar Yangbee,
Thiren Shakok, Lewthak Leikharon, Leirvn and Cheeaggoiron
are worthmentioned 114  For the nature of Meceler law,
the puyas Llke Wakoklon Thcelen Sulm Amalon Pukok,
Singkak of Wakoklon Ngasapg, Nongpok Yokairon, Sahoklon,
Letsemba Artbg, Langday Langhet, Lav Rluwdayon, Rhunung
Singhak, Khunung Leidouon, Khunung Swghha, Kanghaien,
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Khamlang  Puwari, Hewamy Puwar, Theerel Layot Mapu
Theeba, Ariba Lgunng and Aluiren are notcworthy 113

Besides 1t, there are Pakhangba Aangletron, or Sakok Sola
Theeren, Sakok Lamlen and Shingdaburg  For the matenal
source of Meeter law, Mashin Achowba, Loita Shmlon and
Loyamha Shmvea are of great importance 116 For custom
and usages, Jmowmn Ahongbecgee Tungunapham Sager Salar
Khunthoklon, Langlen arc noteworthy For marnage, the
Panthotbee  Khonghuwl and the Khamba Thoibee ure the
authoritics lor dowry the commentaries of the Kangles-
khol and other publiwat.uns . Tor the concept of properly,
the Methoubuwreod and the Puud and for crmsnal law, the
Cheitharol Kumholu and the accounts left by the western
scholars are all avalable sources Tor landed property,
the Mashm, for social hestory the ANmgthourol Lambubg

and the Nwmgthowol Kembcta aie  all impotlant meterial
sourees,

The Imomu  §{ 1» the main law giver relating to
Meeter costom aud wsage  The actual date of writing of
the code 1 untraccable as tlhe recosd murely shows that
it was wuitten in Hayiwhak wlhich 15 equinalert to Soiya
Yugu Tt s thz verses of fmoine Ahongbee who 15 worshipped
as goddess of wealth The code consists of sia chapters
or parls, A few important exteipts are given bhelow 117

“The law has torbidden the habit of sarrows and

danxieties  sleeping at sunsen and hav.ng sex with

the unmarried wvirgans by using force, aamng of

firewonds at mght, slee unpe without a bight at

nighl, giving false evidence, beaning jedlous and
greedy mend sleeping naked at mght takmg dinner
without a4 hight at might taking the remams of his

own Llahing meals on the floor without a seat,

Jiving - undhstity and  dishonesty  beating of

woman to hleeding without a juult of her, treating

hiv own wie by using stang and harsh words,

kiching b own wae s a4 apsaplinay  acbion,

driving one’s owa wife oul ol the house to reach
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her parental house with tears rolling donn from
her eyes™ ( Part I The Forhdden Characiter )

“Such women are forbidden and also penanced,
who change her dress cveryday, who simhs m
luxury, who has a dishonest and double mind,
who laughs loudly who commts adultery, who
dresses against the husband's choice, who hasa
lust mind on secing other man, who 15 always
guided by lusiful thought in the presence of any
youlth, who has ill-feclings, who speaks agressively
who 1s cunning, who disobeys to her husband.
who has a bad character, who briuses her family,
whe Jdocy the wrong, who has a bad manner and
ynauthorned b havieur, who spends the time by
backbiting outside her lhouse, who does not shock
by the death of her husban.l, who co-habits with
man at the advanced stage of pregnancy, who
brooms whle others we at dime, who Leeps the
house raoms up by kiching household artreles
who dresses dnty clothe, whe warns her children
with all lim'ts. who v atways quarrelsome with
other ne phbours' female, who discloses the finuly
problem of her own, who dozs not regard  her
husband 4% hoemwll, whe does not respect her
parent in-laws as ber own prenty who cuite-
cises her husband m open bofore other, who
makes the dress of her husband by using her
legs, who tales drephinary  action agunst her
children by kiching, who does not save the e Vbles
for tomorrow, who does not completc her own
worl , who sp1te 1n the liouse corner orin the eomrt-
yard, and who docs not know the shones ol the
family ™ ( Part H . The Fortudlden Fema'e Churacrer)

The Langlol It s a collection of moral lessons

Archaic Meeter ( Manipur,; )  Some  excerpfs are pgiven
below 118
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“He who ignures the past and neglects the future shall
always be m trouble

He who commuis theft frequently, shall bein chain ;
He who cheats, shall be corrected with lashes ;

He who steals frequently by deceiving others shall be
beaten severely.

He who gives false statement under the influence of
conzpiracy, shall disclose positively ;

He who has a hundred mind shall be 1n disgust ( disgra-
cing the public), and

He who professes more than onc trade shall have a
meaninpless Ife in futore ™

Formal Sources :

Judic.al decisions  The court decisions as reported by
thc All India Renorter are the mam legal sources, Conse-
quently, the cases of Angouby, Kokngaong, Liklai, Bahadur
Baruniton, K tuks, Rinkwnr  Palla, Priyo Kumar, Ibemcha and
Gulap carry pudicial decisions relating to marniage, sonship
divarce, adoption and mheritance 11®

In Koknzang's cese { 1954), the essential ingredients
of 2 vahd cuctom was reconsidered by the court toa
question relating to the separation of major sons on atim-
mng mojority from therr father In Angoubi’s case ( 1953),
the right cf residence ot divorced duughters n the home-
stead land of maternal uncle was demied by the court, In
Liklur’s case { 1956). the mstitutions of marnge by capture
and remarnage of divorced women are recognised. In Bahg-
dur’s eenve {1957 ), 1t was held that the existence of unwritten
law or usage should be proved without doubt, but to the
satisfaction of the court In Baruniton’s case ( 1959 ), the
law of monogamy was said to be subject to personal law
of the Meeteis ( Mampuris ) In Kefukr's casc ( 1964 ) the
Meeter custom sanctioning the adoption of mster's son was
held nvaltd on the giound of lack of evidence, otherwise
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it would be valid. In Rinkini's case (1973) the Mizo
custom sanctioning the mheritance of property to the
youngest son was held valid. In Pallai’s case (1975) the
Mester custom recognising the status of divorced women
and the propertv acqmred by her was held wvalid. In
Priyokumar's cese ( 1977), the court held that in Manipur

custom sanctioning adoption does mot require a registered

decd to that effect 1In Ihemcha's case ( 1977), 1t was beld

that the Hindu Women’s Right 1o Property Act, 1937 was

inapplicable 1n Manipur before independence. In Gulap's

case ( 1977), the court held that the right of pasturage

by customt cannot be valid by relying on a mere ground

of hearsay evidence.

Legislative Enactments . There 1s no spectfiic legislative
enactment on Meeter law till to-day. However, wo may
mention that any custom or usage 18 recognised asa snurce
of law 1n India. Because section 3(a) of the Hindu Marnage
Act 1955; Section 3(d) of the Hindu Successipn Act, 1956 ;
and sectzon 3(a) of the Hindu Adoptions and Maintenance
Act, 1956 have definitions of the same cxpression.

Under the Hindu Marnage Act, 1955 the expressions
custom” and ‘‘usage” signify any rule which having
becn continuously and umformly observed for a long
time, has obtamned the force of law among Hindus
in any local area, tribe, community, group or family.
Likewise, section 2 (1)(c) of the Hindu Adoptions and
Mamtenance Act, 1956 ; and section 3 (1){c) of the Hindu
Minority and Guardianship Act, 1956 have the same legsla-
tive scope. These Acts apply to any other person who 1s not
a Muslim, Christian, Parsi or Jew by rehgion unless it s
proved that any such person would not have been governed
by Hindu [aw or by any custom or usage as parts of
that law 1 respect of the matters dealt with herecin if thess
Acts had not been passed.
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CHAPTER IT

MEETEI MARRIAGE AND DMVORCE

Concept of marriage :

Marriage, 1n Meeter law 15 called Luhonghe This
expression combines the words Lu and Hongba Lu means
“head” or “bone™ or “head of family” . whereas Homgba
means ‘to solemnize’ or ‘to change’ So, it may be “head
changed or solemnized,” “bone changed or solemnized,” or
“head of family changed or solemmzed ™* Amongst the
primutive mstitutions of the Meeteis, marnage 1s the most
ancient and most developed one. Marriage 15 the man-
date of Samgmah; religion, which 15 a part and parcel of
their family law. A male or female if born on this carth
1z bound to solemmize marnage, and he or she musi leave
his ymage before departing from this world. The lives of
issueless or smpotent couples are bad omens before the
eyes of others So when an unmarried or impotent male
or female dies, there shall always be special rite of Chupsaba
at the time of cremation. This 1s unavoidable, because it

15 beheved that an unmarried or impotcnt person dies
thrice.”

1. Morrangthem, Kirts : Hindu Ordringeidos Meiteisinggee
Chatnurol +  The Lanmei Thanbee, 21 ( June-July 1983 );
Maycogbam, Tomchou : Merter Luhongba, The Lgnmel
Thanbee, 5 (April-May 1983), and Yumlembam, Thoibee
Loima : Luhongba - The Kanglerkhol, 14 ( Apnl 1984 ).

2. Mowrangthem, Xurti: Mompun Sgmay Hougatlakpa
Amasung Chaokhatlakpa, 56 { 1977 ).
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Kujaba :

The most important ingredient of Meetes marriage cere-
monies lies 1n the concept of Kugba, which construdes
with onc big carthen plate called Aombi, contaming the
prescribed quantity of husked rice, a bapana hand of odd
numbers, the prescribed fruits having pgood smell, perms-
ssible lom cloth (dhoti ), shict turban, comb, scissor, nail
cutter and kmfe This 1s a gfl ficst miven by the groom
to the bnde on the day of Herpngpor mtual function, and
secondly 1t 15 given by the bride io the groom on the day of
marriage solemnization The Jast ceremony 15 quite distinct and
pecalar from the first perfoimance that was a simpler form
of only a mete giving and taking of the permissible gift  The
five fingers, each from both the bride and the groom, are tied
together by a garland composed of permissible yek-salar colour
and on 1t the Kuyaba s placed for 8 while ull the completion
of the rites It ts the startmg point of a new hfe. The
underlying significance of Kuwjaba 1» that both the newly
married couples have acquircd equal shares of life’s burden
under a joint hand

The concept of Kujaba consists of four elements, viz , the
earth, the food grains, the cloth and the accessories The
theory 15 that the couple will require all these elements for
therr livebhood The tymng of the knat shows that while
achieving these life elements, both the bride and the groom
have been divinely umited into one blood belonging ta the yek-
sala1 of the groom?.

Marnage 1s the act of giving freely the daoghter to
another salai without changing her yek-salal ¢ Kujaba 1s the

3. Yumlembam, Thoibee Leima Luhongha The Kangleikhol,
21 ( Apnl 1984 )

4. Morangthem, Kirth - Hindu Ondringeida Meitergee
Chatnarol : The Lgnme: Thanbee, 22 ( July-September
1983 )
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blesstng for starting a new view of Itfe, the winding up of 8
past chapter of life and changing the head of the family from
father to husband®

Authorities on Marriage

The writings of Thoukackanba may be considered authori-
tative with regard to the concept of Meeter marriage He says:

*The Yek-Salai and Sailuk are forbidden to marry

each other. They are however permutted at seventh

generation

The foreigners arc  permitted to marry Meeter women

after acquiring Meeter yek, salai, and sailuk

If the parties belonging to prohibited degrees
1ignorantly eloped, they shall be separated from
each other before their cohabitation  Such gurls
shal! be treated as unmarried and are allowed to
marry with another person with all formal rites

If the eloped girl spent two-thiee nights at the
house of the groom, she 18 forbidden to marry 1n
any formal nite including Eshaiphu ritual

The marnage of such girl shall be peiformed with
only singing the prayer, garlanding between the
groom and the bride, and Listly prostrating to the
audicnce who are witnessing their marnage

The marnage of unchaste, widow and widower shall
be conducted with only showing a bow of reverence
to the witnessing andience ™"

{ Enghish traoslation by the author )

5  Thoibee Leuma . Luhongha . The Kangletkhol, 14 ( April
1984 )

6  Thokchom, Thoukachanba - Thouram Pareng Asuba,
101-102 ( 1980)
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The most accepted marriage in Meetei society is the
marriage of virgins, because virgin marriage 15 nothmg other
than divine marnage.

Agamst the will or without the consent of the}girl
there shall be no formal marnage ceremony A kidnapped
girl shall be separated and be regarded as an unmarried grl.
She may be allowed afterwards to marry with another person,
with all rituals?

Forms of Marriage

As to the number of forms of marriage, opinions vary from
one scholar to another. However, we may consider only four
forms of marriage. These are, viz, Hamnaba { engagement),
Chenba ( elopement or love ), Chingba Phaba ( capture) and
Loukhatpa ( recogaition of unsolemmzed clopement )8, The
purest form 1z Hamaba or engagement, but the most accepted
form 15 Chenba or love marriage However m any form of
marriage virgin marriage is regarded as divine marriage The
pre-requisites of marriage by engagement are, namely (1) Hamna
Chatraba (begming the bride) ( u) Pakaa-Walnoba Yengha
( astrological examination of both the bride and the groom),
(m) Yathang Thunaba | exchange of consent ), (v} Warorpot
( gving the final consent ). (v} Heyingpot-Heifing Kharm
{ miving of presents) and at last (vi) Apok-asa thaba
(solemnization or ntes of marriage) The pre-requsites of
marnage by elopement or by love are only the last two, that
18, Helyngpot-Heiying Kharai ( giving of presents ) and Apok-
asa thaba (solemnization) of which only the last one 15

7. Yaikhom, Kondumsana Meete1 Meeter Eeyek Salai
Taretkee Thouram Pareng Asuba, 17-18 ( 1982)

8. Morangthem, Kirti: Hmndu Ondringeida Melteigee
Chatnarol The Lanme: Thanbee, p 21 ( June-July 1983):

and also, Motrangthem, Chandra Panthoibee Khonghul,
28-48 ( 1972,
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obligatory, since the former may be combined with the latter
The last two forms of marnage ( by capture and by
recognition } do not constitute a pariicular form mn the strict
sense of the term, because these are distinguished only by
the nature of solcmnization. In the case of ‘capture’ the
marrnage shall be completed only by solemnmization (ritual
function, or in the absence of it the ‘recognition ceremony'),
and, in the case of loukhqipa the marriage shall be completed
only by a nomnal nte of marriage which 1s a secial recogni-
tion of the elopement, and which muay be said to be an
exclusive recognition of widow remarriage commonly
practised by the marned peivons now-a-days The re-
marrying widows and widowers may have earlier ssues at
the time of ‘recogmition cercmony’ The law permits 1t

Conditions of Marmapge :

A marriage may be solemnired between any iwo Mecteis,
if the following conditions are fulfilled. namely

(1) neither party has the same yek-sulai at the time of
MArriage ,

(m) at the time of marriage ncither party falls within the
prohibited degrees of Surruk Tinncha, Pendinnaba
Puwhinnaba or Ecomnaba ,

(m) the parlies are not within the dogrees of prohibited
relationship  and are permitied to marrcy each other
by their customary faw,

{iv) the parties have attained puberty?,

9. ‘There is no established authority for the marriageable
egge On the other hand, there are few opunions on 1t
For reference see, thid, Dr Kirtts Manipurr Samay
Hougatlakpa Amasung Chaokhatlakpa, 57 <the marna-
geable age for boys and pirls were fixed at 30 or25
years respectively during the reign of Kimng Chandrakirti
( mineteenth century A D ), and K Bioy’s Naothmg-
kkong Phambalkaba, 20 King Nanthmgkhong ( mn the
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(v) the bnde s not a wife of somebody and the groom if a
marned man has taken permission for the marriage from
his mother (1f alive ), or from hus first wife
(if the mother 13 not alive ) at the time of marriage ,'® .

(v1) the groom has not more than four wives at the time of
marriage ( because only five wives are permutted )11

Ceremonles for Marriage

A Meetel marriage may be solemmzed in accordance with
the customary rites and ceremonies of either party thereto.
Such nrites and cecremonies include the Le: Chatba or Le: Koiha
{ that 1s, the flower offenng of three times or the taking of
seven rounds by the bride separately around the proom but
before the sacred water) When the third {lower offering 15
made or s¢venth round 15 taken Lhe marnage becomes
complete

There are opimions on the position of yek during the
ritual function of a marriage While performmg the rites of
marriage, the yck and surname of the bride remain as before,
but after i1, her yek has been changed 10 that of her husband
In case she becomes a divorcee, she retamns her divorced
husband’s yek At the time of remarriage for three or four
times, the yek-salai of her last husband shall be taken for any

seventh century A D. ) performed love marriage at the
age of 15 years.”

10. Sanabam, R, * Yu-thakpa Amaosung Nupee Lonbabu
Karamna Thinggadourtbq The Lanme: Thonbee, 78
{ July 1984)

11. Morrangthem, Kirti . Hindu Ondringesda Meiteisinggee
Chatnarol . The Lanmer Thanbee, 22 ( July-September

1983 ) - “The Meetet Kings are bound to marry at
least five wives™
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rite. This is supported by the Mecter proverb—“The woman
has neither surname nor clan ( or in Meetei, Nupigee Yumnak
Sege1 Lerte ). 712

Varions Forms of Marriage rite

There are five forms of marriage as practised 1n Manipur.
They are, namely the Andro, the Awany Sekmar, the Pheryeny,
the Leymalam ( Leimaram ), and lastly the Kangfe:. They are
geaerally confined to the territorial himitations of their
inhabited village. The titles also carry the name of a
particelar willage They are more or less similar to the
common form of Meetel raarringe system However, most
commentators, like Silam Chaoba of Andro, Yumlembam
Yaima of Awang Sekmi, Angom Mang: of Pheiyeng, and
Ningthoujam Ibomcha of Leimalam, cpmed that these
practices sull retain or fellow the oniginal ries of Meete
sytem of marriage of Sanamahi religiont®,

Luokhrabl, Taman and Pakbra

The term 'Lukhrab:’ signifies a woman whose husband
15 dead. Husband 15 any person with whom the woman has
established cohabitation For at least one full night, and such
cohabitation may be performed in any one of the prescribed
marrage form or in a2ny other form  There 1s no prescribed
period for becoming a Lukhrobi, because any woman shall
become a wife of a person on her completion of cohabi-
tation with such person. The term “Tuman™ relatcs to such
woman who stays at her parental bouse as & divorcee Pakfra
18 the roasculine form of Lukhrabr A hosband whose wife 1s
dead and lives in single shall be known as Pakhra The

12. Yumpaba, Tamphajao On Meete:r Customs ( MS ), 1-2.
13. Keisamcha, Yaima Comments on Practices of Meete
Marriage { MS ), 9, 16, 19 and 26,
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three terms carry socially lower status amongst the members
of the Mestes community’* Persons in all the three
categories may have remarriage with due observance of
customary law  The only bar 15 prevalent in Sage: Piba, who
15 not allowed to marry any of them Unlke the Das: coneept
m traditional Hindu law the Mecter Luwkhrabi 15 more
resmectable than the Hindu Dav, and bestows a status of wife
upon the woman There arc woman acquiring socrally
lower status in Mecter socicty. They are Mou hallakpr,
Chelfurab: Nupi or Chinglurabr Nup: 19

Exogany ( Yek-Salu ):

A person cannol marry a girl or boy belonging to any
surname of the same yek-salm Tor Mangang 1¢ek-sola: there
are two hundred and thirty surnames carrying different names
Like Akhom, Ahanthem, Sanabgim and so on 1hese surnames
though of different names belong to the same yek-salm
Likewise the Afmman )ch-safai has 194 the Limang has 100,
the Amgom has 132 the Mowang ha< 121, the Klha-nganba has
56 and the Lerwangthem has 66 surnames, all of them follow
the rule. One person of & particulur yek-salar can marry any
girl or boy out of his or her yek-sala: except ‘Sairuk Tinnaba,
‘Mungnabz or Leomnabi®’, '‘Pendinnaba’ and ‘Pee Tinnaba’
The Sawruk Tinnaba denotes the acquisition of a common
ancestor by two or more surnames of different yck-salas
Some surnames are illustrated as below

14 Yumpamcha, Budhichandra Meiter Lewmagee Maran
{ Meeter Dharmu ), Meite:r Loiming Leechat Matrel
Nat ( Custom ), 49-55(n d )

15. Mou hallakpis such woman who stays at her parenial
house as a marricd returnee, Chelfurabi Nupris one
who 18 an eloped rcturnee, and Chinglurabs Nup: 1s one
who 15 a2 Lidnapped returnce,
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Surname Yek-Salai
Kongpam = Mangang and Angom ( two yck-salats )
Konsam = Mangang Leisangthem, Khuman, Angom

and Motrang ( five yek-salais )
Konjengbam = Kha-nganba, Leisangthem, Moirang and
Angom { four yek-salais ).

Tiere are one hundied and thurty four surnames
including the above three surnames which have two or more
yek-salais 19 They are saxd to be Sarfuk (Seiruk) Tmnaba and
therefore canmot marry each other though they belong to
separate yek-salais A Konsam canpot marry any Muoagang,
Lersangthem, Khuman, Angom ot Mowrang Howcver, exception
1s made by some authonties available at the seventh genera-
tion 1n all cases of yek-valer and sawruk, five generabions n
case of Mungnaba, thiee generations n the case of Ecomnaba
or Eemungnabg 27

Marriage Practices :

During the ancient time, the boys could visit the house
of the girls in open courtship  This prachice 15 10 vogue even
at present in some remote Meetel villages  The boys and the
girls used to communicaie then fechings through the medium
of lolh songs. A boy would sing a meamingful song from a
distance at the dead of might to atiract the attention of &
particular girlat home [Incidentally girl also mught reply
through another song, singing it leisurcly as il without much
sigmficance so far as her own guardians were concerned '8

16 Kewampat Meeter Thougal Marup Meerer yek-salar,
25-64 ( 1942)

17. Thohchom, Thoukachanba Thouram Pareng Asuba, 101
(1980) , and Lanangbam, Achou Mectreihakkee
Abumaida Lounaba Yabg Yadaba ' Sowvemr-Tenghbgn
bagee Yaon, 21 ( 1980 )

18 Ningthoukhongjain, Tombi: The Stor) of Khantba and
Thoibs, Introduction XXXIV ( 1976 )
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There are a few marmage practices m certam sub-
communities of the Meeteis in Mampur. Some of the more
mgnificant of them are discussed below,

Kwatha Practice The Kwatha willage regards their
marriage system as a state of social status  The bridegroom
should be at least 25 years old and the bride at least 17 years
old This s the marriageable age according to their custom,
After marriage, the bridegroom has tostay at the house of
the brude for a paitod of 5 years  This 15 known as Yaweng-
Inba. After the supulated period, the wife alongwith her
husband will come back tothe house of the latter for Living
there perman~ntly What.ver the hushand carns durmg his
stay at the house of his wile will be added to 1he earnings of
his wife's family They also adhere to the prohibited degrees
of marriage Among the supens (clans) a person belonging to
Sorokhaibum Sage: can marry only a person of Angom Sager,
Tokhellambam Sage1  Layshram Suager and Nigthoujam Sages
Inter-marriage within the clans s stryctly barred Likewise,

person of Takhellambam and Angoni Sugeis cannot marry
cach other,1?

Andro Prachice In Andro willige there was no
engagement systeml of marriage in the ancient period In love
marriage the parenis ol both the bride and the groom are
required to rccopnise the marnage The recogmition results
in legalising the marrage For martiage engagement, there
arc preliminary functiins hike faiyapot Puba, Waroipot Puba,
Heymgpot Prby, Mangam Chakkumba_ and Thou-Chanba. Thou
Chanba 1sa peculiar system, not found in other marriage
practices of Meeter commumty According to it, any
married male just after tne completion of six months
married life shall start taking part 1n the cremation functions

19 O Ibochouuba. Kwatha The Backbone, Yol. I, No.
1L 15 ( June }35, 1982 ).
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of the willage, The unmarned onesare forbidden to join
any cremation.

If marriage 1s by elopement, 1t 15 performed with the
rite of Heymgpot only 1 spouses belong to the same yek,
they would be separated 1f they donot agree, they would be
exiled to Haochongban village and treailed as out-castc Their
descendants are also restricted to inler-marriage with the
Andro wllage Polygamy 1s accepted, but comsidered a
disgrace on marriage lfe There 15 no limitation on the
pumber of wives A malc cannot marry the sister of the
deceased wife Marriage with a widowed siler-in-law,
either of elder o1 younger deceased brother, 15 also not
allowed. Marriapzs with the mother's sister and with mother’s
sister’s daughter are also prohtbited Howover, daughters of
mpther’s brothers and daughiers of palernal aunt are not
within the prohibited degrees Remarriage 15 allowed
provided 2 woman 1s Iegally divorced Elopement marriage
1s completed by the parformance of the rite of lai-tin Thabg
only. To marry a woman of the same yek, to commut
adultery, to abduct a woman fro.n the husband’s house and
to abduct a2 girl whose marriage engigem:nt 15 alrcady
finalised, carry grave penalties

Awang Sekmai Practice: The Awang Sekmai Practice
has two loims of marran®, viz  clopcmieat and cngagement.
In both the forms consent of the bride 15 a pre-requisite to
the marnage cercmony The prelimmary functions are
similar to (hat of Andro pracice Wine, ment or fish,
sweets, fruits and betel nuts are the fostive articles However,
for the rite of Lovw-tin Thaha, only fruits like banana and
flowers are the essential sacred articles oflered to fourteen
deitses, namely Enie Lennarel Larnngthou Sanamali, Apokpa,
Kewrunghanha, Yum Urep Shonen, Yang Nincthou, Salgrlen,
Koubru, Lowyarakpa, Thangjng, Maryng, Wangparen, and
Lomlm,
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The prohibited degrees of marrtage n the Awang-
Sekmai practice are yek and Sawuk Tinnabg Those who
violated this customary rule were excommumicated and
exled to Haochongban willage Their descendants were
barred from coming back to their origmal village and their
daughters are not allowed to marry the origmnal settlers
Remarriage of women who are divorced or widowed 13
accepted. If both the parties have consented to each other,
the nte of loukhatpg shall be performed. The children of
remarried widows have no bar for ritual functions and inher-
tance of property.

Pheiyeng practice Like the Awang Sekmai, the Pheiveng
practice has two forms of marnage, vi7, engagement and
clopement Engagement i1s preferable 1n the public eye.
However, consent of the bride 15 to be obtaed as a
prelimmary function to thc marriage. In clopement, the
marriage may be solemnized immedmately Just after the
consent of the eloped girl has becn obtained  Thas 15 called
Loukhatpg Though Loukhatpa s not conducted, the rite of
Lal-tm  Thaba most be performed, which 15 & bar to polygamy,
because those couples whose marniape has been solemnized
with the nite of Lai-fin Thaba arc not allowed another ride
of marriage doring their lLife ttme. This customary rule 15
not n force 10 any other Meeter communuty

Leimalam practice In the Leimalam practice there are
two 1mportant and accepted marriage forms They are,
engagement and elopement. There 18 also another type of
marriage by captore, which 15 always penalised with the
forfeiture of three buffaloes and five pigy, or other heavy
penalties imposed publicly, Engagement marriage 1s the only
commendable one, because the formal rite of marrage 18
compulsorily to be solemnized in this type For elopement
the nite of loukharpa excluding Lai-tin Thaba 13 the generally
accepted solemmzation, (f the bride’s family does not offer
to the rite of Las-in Thaba or Apok-asa thaba which 1s the
commonly aciepted formal rite of marnage in Mcete: law,



KHAINABA ( DIVORCE): THE GROUNDS

Meaning of Divorce :

Divoree 13 Khatnaba, n Meeter law, The method of
divorce of the Meeteis 13 the simplest form on thig earth.
In ancient Meetel law there were conditions permuiting the
husband to commit polygamy and permitting the wife to
estahlish secret cohabitation with a person other than her
husband The customary law allowed divorce from each
other, and lastly the legal posiuvism sanctioned some sort of
penalty for infringement of such laws.,, There are ancient
records enumerating the grounds of divorce

1 ) When the wife does not please to her husband,

11) When the husbapd dishkes the character of s wife,

) When any of the co-wives revolted against another
wife,

1v) When ecither of the spouses becomes insane,

v) When the wife (5) 15 13sucless, disobedient, immoral,
out-caste or handicapped, and lastly

vi) When there 15 aay circumstance compelling either
of the spouces 1o divorce.

Procedure for divorce ( Khainaba )

The procedure for divorce 15 very simple. Either spouse
may inihate divorce. If the divorce 15 imtiated by the husband,
he shall give bride’s price to the divorced wife. If the divorce
1p instiated by the wife, the wife shall give groom's price to the

20. Momrangthem, Xurti : Khainba, Hanjinngba Amasung
Angang Chakthak: The Lanmer Thanbee 20 ( October

1983).
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divorced husband If the divorce 1s done by mutual agree-
ment, the children should be taken by the divorced husband
In case of children below 4 years the mother is the custodian
of her children 1In such cases her husband shall give her
matntenance of nearly twelve bags of paddy, which
equivalent to the one year consumption of one person
Strictly speaking, there 18 no fised amount of maintenance
allowance It must be sufficient to maimntain both the mother
and the child In case of female children the option of
restdence 15 given to the children  For the sons, the father
i3 the rightful claimant Even for the daughters the father
has better mights about the claims of residence of the
children Tn all cases the amount of Rs 50/-was fixed for
the price of cither of the spouses, 1t was the old rule At
present there 15 no such sy.tem For recohabitation of
marned lLife a simple form of mutual agreement between the
two spouses is required ** The wife when she likes to desert
her husband, may quarrel for the right or wrong cause with
her husband and then she may divorce im  This method
of desertion may be applied by her husband too *?*

Wa-Loithoknaba :

We-Loithoknaba v the confiymation of divorce'.
Divorce acquires a binding force only after this formality
In this formahiy both the parents, the soger pibas and
elderly locul men together orally enquire from the spouses
They decide whether divorce 1sproper Itis a simple form
of social recogmtion of divorce If any divorce has been
confirmed by Wu-Loithoknoba then there 1s restriction as to
recohabitgtion of married life ( or the coming back of the
wife to her husband’s house ) A divorced woman whose
divorce has not been confirmed by Wa-Loithoknaba shall

2], Yumnamcha, Tamphajao : Commentary on Meele:
Custom ( MS ), 34,
22 Chonglhamcha, Nganba , On Divorce { M8 ), 1
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stifl be treated as only an absentee to their cohabitatiom.
Such absence may run for years, orfor only one day, If
the wife dies at her parental house before Wa-Loithoknabo,
her divorced husband must perform all rites of her death as
her lawful husband, During the pre Wae-Lotthoknaba stage
she cannot remarry annther person If she does so, the
remarrying husband, must pay a fine called Mangkar (usually
half of the expenditure of earlier marriage ceremony ) to the
earher husband. If the earlier husband does not agree wath
her act of remarriage, then there shall have a matrimomial
dispute between the divorcees, and the final decision shall
only be given by the law court *?

Hanjinnaba:

The lteral meaning of *‘Hanjinnaba” 15 the recohabi-
tation of both the divorcees or the coming back of the
divorced wife to her husband’s house Itis customarily done
before Wa-Loithoknaba. However, therr act of recohabiiation
15 free from any binding because 1t 15 always at the choice
of both the divorcees They may establish their married
Lfe ignoring all therr prestige and marital status JIn the
naeantime any divorced woman who 15 staying at her parental
house 15 commonly konown as Mou Hullaskp:, who 15 agan
treated as an unmarried wife 74

In recohabitation, the woman has more ngbts than
the man, because the divorced wife even after having had a
remarned life or, having lived as a concubine of another
person, may again become his wilfe However, the practice
1s regarded associal evil In this regard the following rules
may be noted v*

23. Ibd. | pp. 2-3.

24. Ibd., p. 6.

25 Moirangthem, Kirtt, Mewrer Customary Law . The
Lanme: Thanbee, 2-4 ( December 1983 )
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The himitation of conjugal rights 1s three years from
the date of divorce.

The divorced wife belongs to the surname or famuly
of her husband uvatil a remarriage with another
person is rezsumed.

There shall be no formal marrage ceremony for
any remarriage of married or divorced woman.
Her second husband 15 always abhorred by the
society.

The formal marriage 18 only onceina woman's
Iife. However, a woman without a husband has
a social stigma and therefore, remarriage of such
woman becomes permisstble

There 1s no hard and fast rule 10 divorce, because
it 18 complete when the wife has gone or escorted
to her parental house, provided her husband has
consented to 1t.

If the divorce 13 not confirmed within thiee years,
then such divorce shall be presumed to have
been confirmed naturally

Any claim of either bride’s or groom™ price ( if
anses) shall be made within three years from the
date of divorce, and such claim shall be void If
made after the lapse of three years divorce.

No claim of any type shall be made or given by
the wife to her husband in case the latter 1s
unwilling to the restitution of thewr conjugal life.
If the divoice 15 caused due to the negligence of
the husbaad who dishikes to any restitution, then
beis liable to pay claim or compensation to his
wife In such cases also the limitation 1s threc
years



CHAPTER il

LAW OF SONSHIP

Concept of Sonship :

The concept of sonship amongst Meeters onginated in
Sanamalu religion. It denotes the son and the daughter having
been equally born of their parents. However sonship relates
to the chuldren of male 1ssues 1n particular, who are born of
acouple marrted. Exceptions to this rule do eust as the
Meete1 customary law s very liberal in the recognition of
any children, serespective of thetr individual or social status.
The concept ol sonsh.p under Meeter law may be said to start
from the fifth month of pregnancy, as the nite of Kokthok-
chumthokpa recognizes the relationship beiween the unborn
child and its parents.

The levirate or “myog” system of Hindu law 13 not
recopmised 10 Meeter law ' A somewhat similar type, called
Angang Yaba or “'child accepted” 1s recogmsed, which must
be a declared form of sonshup when a child is accepted to be
adopted as one’s own born one In case of 3 woman who
has children of two husbands, the eldest son of her earlier
divorced husband enjoys more legal rights than the son of
the latler husband, provided her funeral oblations are perfor-
med by the sard cldest som of the earher husband. The
children of the latter husband are treated as thore of a
cancubine * Son; bron of an unchasie woman have a lower
status than the sons born of ceremonially marmed woman.

1. Mowrangthem, Kirt1 :  Manipur Samay Ilougatlakpa Ama-
sung Chaokhatlakpa, pp. 56-57 { 19761,

2 Moirangthem, Kirt1 : Hindu Ondringeida Meiteigee Chat-
narol : The Lanmet Thanbee, p. 3 { November 1983 ).
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Even the children of the fiest husband are treated as legitimate,
where thosc of the second husband are illegitimate. The system
of adoption has existed from time immemorial The adopted
child usually enjoys the same rights as a child born naturally.

Emnds of Sons in Meeici Law

The followtng are the ten forms of sonship in Meete: law:

Pok chaba Macha ( Legitimate son )

Ayokpa Macha ( Adopied son )

Ayaba Macha ( Accepted son)

Chellukpa Macha ( Brought son )

Lannaba Muacha ( Son begotten by another )

Mapamashak Khangdaba Macho ( Fatherless son )

Mueerollakpa Mache { Son of pregnant bride )

Lonnabt Macha ( Concubing son )

Poktaba Macha { Step son )

Aronba Macha ( Secret son )

The legitimate sons arc those who are born 10 lawful
wedlick The present social practice recogmses only legi-
timate sons, adipted sonsand slep sons. A son1s Iterally
trealed 4s legitimate son, 1f the sox ol any type 1s once
accepted by th: father with duc recognition by the society.t
Except sageipirs 2l of then may bz said to bz more or less
legitimate

The law v not well articulated and developed in the
arca of sonshup Undoubledly a son born 1n a lawlol wedlock
15 legitimate son, but every olher son who 1s not born
of a lawful wedlock 18 not illegitimate 1f his parentage 18 well
establishied and the father ow1s h'm as hig son. The father can
even to the cuclusion of a son who i1s bormn out of
lawful wedlock, give all hus wealth  Thus the distine-
tion between a legiimate and illegitimate sons as recognised
m Hindu law 15 unknown to Mecter law.

3 Chongthamcha, Noganba: Meites custom and Usage
{MS), p. 20
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Adopted Soms:

Meete: law recognises two kinds of adopted sona, First,
when the adoption of a son iz made by issucless spouse,
and secondiy when adoption of a son 1s made by a marred
couple having children Adopted son of issueless parents,
has the nght to inherit the properties left, whereus adopted
son of a couple having 1vsues has no such nght

The adopied son of pareats having children 15 separaied
from the family by giviog him a reasonable sharc in the
property However, this custom cannot he followed where
the adopted son was already an adopted son of some other
person through Sage: Chak-Khangba, which 15 the [orm
of social recogmition of adoption Sometimes there 1s another
form of adoption m which the father of the divorced
daughter becomes an adoptive father of s daughter’s
son or daughter Suoh daughter's son or daughter retamns
the name of their father, including the surname

Adoption of Unborm Child :

Accepted son or Macha Yaba 1~ another form of
adoption in which the putative adoptive parcnts purport
to take an unborn child i adoption 1n thesc forms, the
adoptive mother shall assume the mother’s role as if she
had delivered Lthe adopted child and pretends so just
tmmediately after the birth of the chid  All nte. relatmg
to thebirth of child shall be performed in the name of
the adoptive parents This type of adoption does mnot
require Chak-Khangha, which 15 always a  pre-requrcite to
any other type of adoption of grown up children Adop-
tion af fully grown up children must b2 confirmed by such
ceremony of Chak - Khangha. In the absence of the cere-
mony the adopted son’s right to inhent shall b. relegated
to the second category , and brothers, paternal uncles, and
their ‘nearest rclatives will be ranked above such adopted
sons.

4. lbid., pp 1516,




64 Meetei Low and Usage

Adoption Capacity :

Customarily, adoption 15 made when the adoptive
parents have no issue, particularly no male 1ssu¢ Commonly,
male issues are taken in adoption. Females are adopted
only m cxceptional cases based on the wunavoidable cir-
cumstances of Lhe adopted female child. Normally. the
adopted child should be from necar relatives of the same
surnam~ Barrmg Muslims and the Yaithibis ( outcastes ),
any child of any yek salai or of any community may be
adopted The primitive law allows adoption of any chhd
even belonging to the hill or foreign community, irrespec-
tive of their social status The highest class of the society
may adopt a child of the lowest class. The adopted child
may be llcgitimate or one of 1l heaith ‘There 15 no
recognised prescribed qualification as to the adopted child.
The Meetel custom also did not prescribe requisiies relating
to the method of adoption or rules goverming the capacity
as well as the capability of the adoptive tather mother
or person giving 1n  adoption  There 1s no restriction as
regards the number ol children who may be adopted

Adoption by Females :

A female co-wife who has no issue 15 allowed to
adopt a child born of another co-wife of her husband.
A lemale may after the decath of her husband, adopt a
child if her husband consented to such adoption during
his Iife tme A female whose hosband left no male 1s5ue
during lus lfe-time or WBefore leaving for hermitage may
adopt a male chill at lcast to continuz the male line of
her husband’s descendant

Righis of Adoptee :

The adopted child 15 the sole legal heir to the pro-
pertios of s or her adoplive parents, The adopted child



Law of Sonship 65

and the future born children of the adoptive parents have
equal nights in all cases In the matter of adoption there
18 no distinction between the hill tribes and the Meeteis
under the primitive laws of the Meetes,

The concepts of famly and sonshp under Meeter sys-
tem resemble the Patnarchal family and Patna Potestas
concept of early Roman law.



CHAPTER IV

THE DOWRY SYSTEM

Concept of Dowry

According to Meeter belwef the concept of dowry has
its source In Lewshemion Artba Puyva, which mentions the
giving of ‘doonpot’ as early asin 15000 B C ' “Aoonpot™
15 the dowry of the Meeters, the literal meaning 1s the free
gift or presentation only essential to hvelthood The first
historical dowry article for a poor person, as mentioned
mm the puyaic literature, wzs a bamboo mat For the
kings 1t was In considerably Lirge quantities viz, 100 slaves
100 elephants, 100 horses and so on 1n groups of hundred
Around the end of third century B C . dowry in the form
of cloth angd as articles of marriage rites became a custom
which was obligatory under any crcumstance  Thie was
not dowry at all n the sirctsense of the term as under-
stood to-day Only a few artidles which were within the
capacity of any common person, besides certamn permissible
articles of rites as permitted by Sanamalu rehigion were given

1 Chongthamcha, Nganba Meiter Customs gnd Usages
(MS), 14 (1984), Okram, Kumar Manipuria
Nunggee Yug, The Sourerir Tenghonbagee Yaon, page
(wy (1980) * The discovery of stone work from
Mactu willage of Tengnoupal District ( now Chandel
District ) of Manipur depicts the existence of human
bemngs a- early as 100,000 years ago, which has
assimilation to the Northern Indian. Chinese and South
East Asian stone age civilization™,. See also Frunk and
Wagnalls : New Encyclopaedia, Yol 1, page 17 (1983)
Biologically, modern human beings had m  pre-civilised
social orders for more than 30,000 years before (hen
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by the bride's parents to the newly married couples as aid
for establishing a new home.

The customary practice 1s that the family of the girl
gives a dowry according to their means Normally, a lerrum
cloth 1s a compulsory dowry. The groom's famuly reci-
procates by presenting a bridal gift consisting of a phanek
{ female garment ), mmap/u ( female chadar ), gold orpaments
and other precious presents If both the parties are of
the same social rank they will also give cloth to therr
close relatives, but If they were not of the same rank,
only the party of lower rank gives 1o that of the higher.
All th: dowy aricles except the gyld are displayed mn
an op.n space where the marriage cetemony 18 held

Royal Dovwry

Twenly f[ve pars (62 50 acres ) of paddy fields were
tn be gnen In the marriage of cvery princess as dowry,
which was also a revehue free estate This practice was
[ollowed by the Kings of Manmpur. These paddy fields
later on came to he kaown as ‘Kkarpas” land till to-day®

One important point to be mentioned 1s that under
Mcelel law, the dowry property, ncluding all gifts and
piesents to her, 15 owned by the brde throughout her
Iife  She has abselute nght over the propeity She may
sell, give, or dispose of 1t ather will Even after divoree,
she rtetamns her exclusive right over the property. On her
dyming intestate such property devolves as her property
according to thz law of intestate snccession

2 Ningthoukhongjam Khelchandra: Lam The Sahiva, p.
19 { May-August, 1979)
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Quantity of Dowry Prohibited -

Meete1 customary law prohibits excessive dowry !
Moreaver, the burden of dowry 1s borne equally by both
sides of the parents of the brides aswell asthe parents of
the bridegroom The bnde’s parents are to give only the
essenilal requirements The bridegroom 1s required to giwe
suflicient hernngpot 1o the brides party before or on the
eve of marmage ceremony. If any problem during marnacse
evel arises, it Iv in connection with the omission or com-
mpssion of certain obhgatory rituals by either party of
the marriage Dowry problem seldom arnes.

Present problem :

To give dowry has hecome a duty of the bride's
parents ¢ According to the capacity of the bride’s family
the quantity of dowry 15 customanly fined Before the mfluence
of the Hindu way of lLle on Meeter society, dowry in the
form of loc:l (agricultural and, or handicraft ) products
was actually given The mam occupation of the females
was weaving and such wooden handloom tools and appli-
ances relating to weaving like Tarcng, Kaptieng, loom,
shuitle, 7aor, Tumanz and other accessories for Kinwaneph,
wcre gtven as dowry  Necessanies for running a famuly along
with cloth of local product were the dowry articles. Before
the advent of modern education unmarned girls were well
taught 1 poulliy, farming and weaving with embroidery.
As 2 custom those cloths made by them were not used
by her family, and all were given as dowry at the time
of hermarriage Anstocrat families give lerrumpin of high
quality along with valuable articles. The dowry of the princess

3 Mayengbam, Tomchou Meter Lukoneba: The Lanmer
Thanbee, pp 8-9 ( April-May, 1983 ).

4, The Lgnmei Thanbee Vol I, Nos 6 & 7,p. 22 (1983),
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were fixed 1n hundreds per item. Rcvenue exempted land
and slaves were alvo among other things given as dowry
n ancient times &

Bride’s Price ( Mangkat ) :

The family of the bridegroom give asa price for
tzking the bride, somec cash or gold 1o the family of the
bride  However, this 1snot @ common practice of the
society. The practice 15 called Mangkat or Bride price
The meanmng of Mangkat i that the bnide, alier her death,
joins her husband’s lamuily 1n the language of Meeter
Aabui, it 15 the "Sundu’. Il Maughot s not given, the
bride 15 not pernuited to jom her husband’s grave and
her corpse shall be escorted to her parent’s grave with
proper rituals  This s called Mangtfunby  In the Thawan
Thaba Puwya 1t 15 stated thal the King Thawuen Thaba
handed over the dead body ol ns wife to his Ffather ip-
law who was a Khuman King, alter escerting to the latter's
1essdence  The pupas ike Panrhoibee Rhongkul and Nongpan
Pombee Luwaoba also suppori this customary Jaw

To retorn the mangkat 1s to return the expenditurc
mcurred 1n the marriage, 1n the sense the Mangkart 15 also
given by o marned woman 1o her earlier husband on her
remarriage with another husband 1If a girl whose Heyuigpot
has already been received, marries another mman, a Maunghat
equivalent to all the cxpenses incurred by the groom’s
family in the marriage shall be given to the groom’s party
If she marnes aiter the marnage ceremony has bheen solem-
nized, a larger amount of mangkat 1s given  The widow whose
husband 15 dead and who also could not give mangkat was Lo
be penalised by marrying ber to the younger brother of her
husband. 1t 1s mentioned n the Poireiton Khunthok Puya®

5. The Lanme: Thanbee, Vol. 1, No, 8, p. 19 ( 1983)
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Ewagok Hanba :

The significance ot bride’s price 15 to show respect to
the woman folk and 1t s couudercd a sign of digmty.
It 15 known amongst the royal clan as Awagok hanba
Tnangws Phiyen Ngamba and Kuweba. hwogok hanba s
commonly performed at the marnage ceremony of prince
or princess For the groom’s side they shall distribute
¢clothes amongst the rclatives of the 1oyal clans of the bride
If this 1 no! dope, no pnncess 15 a'lowed to marry,
Kujaba 15 ihe giving of Kiya Pelang cont. mung husked rice,
sweets and  betelmit by the groom to the elders of the
bride’s family  Awwba signifies paying ollerings to the god
of marriage 1he oficred articles are customanly gihen
enher to the picom’™s fumuly or to the bndds family
This customary law could be relaxcd only ai the instance
of the marruge ceremonies of the prince or princess and
the royal descendants [Lor them the m. pghatl custom of
womdn I1s un reveise torm To marry 4 prncess 15 Con-
silered the neredse in theny pude  The expensive Anagod
hanba 15 performed coither by the bride or the groom who
marries a Rajkumdr or Rajkumari  In both the cases the
royal fanuly shall reccive the benefit of Auagok fmba

impact of Hindu Society :

Owmng to the mpact of dowry system of Ilmdus,
Meeters arc now on a competiive race of dowry even
though therc 1s no demand for dowry It has now become
a social problem as the giving  of some dowry 1s regarded
as obligatory on the part of the bride's parents 7

6 The Poirerion Ahunthok which 18 reproduced wn the
Lonmer Thanbee, Vol 1, No 8,p 19 (1983)

7 Yumlembam, Thoibideima  Nupeegee Aoonpot Hathavi
Karino - The Nanelvikliol, p 16 ( September 1982 ).
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The commentator attempts to find out 1nslances since

1980. The following questtons have been raised by the
commentator :

*Which articles were meant as dowry in prnimiuve
society 7 What 1s the concept of dowry? Is there
any relation betwcen the dowry and th: mamied
. life ? Is there any ongnal relationship between the
dowry and the marrniage laws ? Who 15 taking the
dowry > Who 1s the giver ? Do they { the parties
of both the bride and the groom ) commit the gving
and the taking of dowry under a system with mutual
understanding 1o each other or otherwise do they
perform at their own scparate wills *  Is there any dowry
demand ? What things are donc if no dowry was given
in the marriage™ /

Dowry deaths There has been no ““dowry death™ il to-
day m Meetel society The bride carries more value than any
sort of wealth of high quality Hisionical evidence shows that
the King always married a girl belorging to the poorest
family withoul any objection from the society and wilhout
any bar of the law® However, with the mmpact of Hindu
souial system there 15 now likelthood of dowry demand. The
Meetei society has been a Hindu dominated souiety for the last
250 years, but the dowry as prevalent amongst Hindus
could not so far pollute the munds of thc Meeter people
as the virtues of the bride are considered more valuable
than the wealth of any dowry?

Dowry Custom : At prosent the dowry value ranges
from one thousand rupces to fifty thousand Thereis a
hkelihood that tbe practice of dowry as prevalent 1n kElindu
socicty muight be adopted by the Mecter peopls '?

8. The Kangleikhol, p. 9 ( Oclober, 1982 ).
9, Ibd,p 2l.

IC. Kha Nganba, Khamba : Avonpotkee Matangda Kang-
leipak : The Kongleikhol, pp, 20-23 ( October 1983 ),



72 Meetei Law and Usoge

As we have sard earlier there are al least four or five
marriage practices in Manipur. All have the dowry practice,
but it 1s confined to their traditiopal way of gwving and
taking the gift articles, In the mamage practices of
Andro Sekmai, Leomalam and Pheiyeng, the samo rule
15 followed.1?

11. Keisamcha, Yayma: Comments on Meere:r Marriage
Practices (MS), pp 9, 15



CHAPTER V

MEETEI LAW OF PROPERTY

Concept of Property :

The concept of property bas been described to be the
most complicated and extensive branch of jurisprudence.
The Meote:r concept of property is also a complicated one
in Meeter socicly individuals were first treated as proper-
tics of the Xing The King could give and take certain
ndividuals as his own property, and such individuals acquired
thc prescribed status as servant, slave, maid, attendant,
bride and reward. Sometimes, the sons or daughters were
given as security for debt to the creditor. In the prumitive
socicty, the Meeter Nagas practised ‘‘head hunting”, 10
which the man tricd to collect human heads for gaining
the status of the rickest or most respected porson m the
tnibal society ( because the richest was one who had the
greatest pumber of buman heads (skulls) in bis lLife,

Slaves as property :

Slavery may be said to be ouc of the oldest insti-
tutions of properly 2 1t is called Naithang i Meeter
system. Slavery extended even to the next gencration as
a hereditary one of the father i a person who was a
slave dicd indebted The law was that the survivors of a
debtor are lrable to pay the debt incurred by the father.

1. Sen Gnpta, N C . The Evolution of Law, p 85 (1962).

2. Iohnstone, James* My Experiences in Manmpur and
The Naga Hils p 119 ( 1971 ), Sce also L. Chandra-
mamn : Manipur {tihas, p 199 (1970)
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The survivors of the deccascd debtor, who left unpaid
principal and interest, became the properly of the creditlor.
They were to work as slaves during their whole Iife or
untl! they could pay all the debt including interest due
to them However, this system s not m force at present
in Manipur as 1t was abolished at the instance of British
Mantpur Government 1n 1891 A 12

Species of Properly .

Ker and Nai werc the long standing mstitutions of
propeily. The Cheenegwrembi Khonglup was also an institu-
tion of prupeity The scnplures of Lnowu Ahongbee may
be doscribed as a Code based on the concept of property
The Laliup 1» also an msutution of propaity i the form
ol fand revenue or national income, Ii 15 the Ilabour
rendecrcd by all male subjecis in the 16 to 60 age
groups, tor at least 10 days in cvery 40 days of the
year It was made voluntary i theory but none irres-
pective of wealth or soclal status, was allowed to avoid
this duly Those who could pay cu-h insiead of aticnding
te Lallup werc [ree {rom 1t Women werc exempted from
it Fxcept the smiths and the carpeaters all were assigned
to cultivation, mulitary dutics, road construction, wrrigation
and other public utiity works of the Siate Insincere and
inefiicicat workers were punished, Thes system  was aboli-
shed by the British adininsiration cxlended to Manipur
m 189] 4

Shel » the coin of the Mceteis  [n ancient Mamipur
coms of both gold and silver were used  Latcr on, 1t was
replaced by the coins made of metal &

3 Lessangthem, Chandramam  Mampur Itnhas, p 204 (1970)
4 fbd, pp 204-205
5. Ihd, p 207
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Sheigao ( Shelkhao) and Phungga Lairu of the Meeteis
carry the characteristics of property. Shelgae 1s the bag for
keepmg current comsand currency motes since time smme-
morial. Phunggs 15 the hearth kept by every Mceier house
It 18 associated with the goddess of wealth #

Women’s position .

The husband 1s the mastcr and 15 entitfed to deal with
the woman more or less as with his title inherited in his cattle
or slaves. It 15 because of the fact that wn patriarchal society
marriage 1s always marriage of dominion and it always leads
to the acguisiion of an amount of authonity over children,
who are looked after by the father rather as an acquired
?mpcrty " The same was the positionin ancient Roman

aw

Aet 15 oniginally a Naga clan who became a servant of
the Kmg Nar v origimally the third son of the parents
who became aservant of the King  In due course of time
thesr descenddnts became a small slave community who were
treated as properly of the King, queen, nobles and Mibuslers
of the Mccteww  They were given as dowry 1n the marrage
of the princess, as reward to the nobles and Ministers for
their muliary achtevements, and as remuneration to the judges
by forfeiting from the convicted oncs who possessed the Nai

There 1s another nstitutron carrying the same title of
Ked, meaning the food granary house, which 1s the first
orimn of the immovable properiy

Landed Property .

The ancient Mecter law pravides that land belongs to
the King as under indirect law ® The produce of the land

6. Takbellambam, Bokul Meeter Lenot, 73-74 (1983),
“It 1s not Phungge but Phongka ot Phongga™
7. Sen Gupta, NC . The Evolution of Law, p 35 ( 1962 ),
8 N Khelchandia . Lam The Salutva, Vol 10-11,
Nos 40 41, p 18 ( May-Auvgust, 1979 )
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was collected as land revenue, Land was divided mto ¢wo
viz., Ingkhol ( homestead, and gardening land ) and Lou
(paddy field ). The Ingkhol was revenue free, while the
Lou was to pay revenue

Administration of Land .

By establishing a department called Lowrung Shang, the
king appointed several posts to look after the low-ingkho!
The Head of the Department 15 called Lourung Purel  Paddy
produce was given as land revenue The man who collected
revenue was called Phournngha

The lou ( paddy field ) may be said to be the oldest
institution of property The Puyawc hiterature compares the
lon to gold mine and the paddy produce to gold

There were the posts of Lourungba, who-e duly was to
survey the land, settlement and revenue collechon  They
werc salaricd porsons and privileged ones  Nune was allowed
to raise disputes with them.®

Revenue free Lous

The revenue free estates are, namely Nmgthem lou,
Lugun lon, Sipar lou, Manarou, Panggal lou, and Loirou
Ningthem lou belongs to the King, the co-queens, the royal
brothers, the princes and their wives Every princess was
entitled to 25 pars ol lou ( 625 acres of paddy field j at che
ume of her marriage as dowry, such land came to be hnown
as Kharpos land in future The arca of Ningthem Jou way
resiricted by law from time to t'me, baciuse none ncluding
the King wuas allowed to posse:s or own land in excess.
Lugun lou belongs to the Brabhmins Lvery Brahmin was
entitled to one pori of lou ( 2.5 acres of paddy field ) at the
time of sacre.d thread ceremony Such lou was barred trom
any transfer to anybody else except leiting out to some
body The lou was liable to be forfeited in case the Brahmin
died without a single survivor { wife or children ), Only one

9. Tie Mashin Puya (MS )
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half of the lou devolved upon his survivors The other
remaining half was taken by the King “Sipai lou” belongs
to the malitary personaels. Tt was given in different quanti-
ties to the personnels on the basis of their ranks When
the Sepoy dies without a male 1ssue, such lou was reverted to
the King The only exception available was that if there
were any surviving male 1ssue, one lourak (125 acres ) was
left for him  The daughters and his wife had no such
rnight It was the law that the Fully grown up sons of
the sepoy shonld bhecome a sepoy on the hereditary principle
and by then each was entitled to enjoy the prescribed paddy
field during the tenurc of service as salary Manarou
helongs to the awardees, and after his death the lou goes
back to the King If hus descendants continue in possession,
they shall pay revenue of 12 paddy pots per annum per
parn  Panggaliou s a kind of Manarou This kind of
Ion does not go back io the King, because the descen-
dants of such gallantry awardees were entitled to inhent
Lairou belongs to a particolar dewy. Tt can be let out.
Thesc are cultivated by the Ker who are herelitary slaves,
and can be rcleased only by buymng a substitute 1n one’s place

Revenue Assessed Lands @

There arc paddy fields paving an annual revenue and
they are, Phamlou, Tounarou and Sarkari Phamlou belong,
to the nobles and a nommnal revenue 1 the form of one
paddy pot per year per pari was pmd  Tounaron 13 of
iwo types, onc 1s the purchased low and another 15 the
lou brought under cultivation for the [irst time, The King
was to accord permission for bringing virgmn land under
cultivation for the first time The first year of such lou
was revenue free The first possessor 1s eniitled to sell
and let it out But after a lapse of 3 years of collivation
he shall pay an anoual revenue in the form of hushed rige,
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Sarkar lou belongs to the King as well as 1o the owners
in therr piivate capacity, These are culuvated by their
servants, or by other hired laboures Commonly, ihe
slaves were the cultivators They were treated as tenants
All of them were gtven cattle and agrnicultural tools and
accessories by the King. or by the owners

The collected paddy gramns were kept in the State
granary called Ker The dues were enllected without n-
terest However, some form of interest was taken and given
by the willagers

The village pastorage was free from land revenue
Every village was 10 nave a fixed heundary for pasturnge
The willagars were collectively responsible for any incident
or cnime that occurred n the pasturage and they were
t0 be fined Il found guilty of an act of commission or
omission, Any encroachment on the pasturage was duly
tried according to customary law  TF cattle of one village
trespasses another, the owner was tried by the compelent
judge according te law and equity 10

Partition Position of father

There existed no distinction betwean ancestral and
seif-acquired property A father 15 the absolate owner of
all the property in his possession, whether anczestral or self-
acquired, movable or mmmovable In b Wfe-time, 4 lather
can deul with his property in any way he Lkes He may
pive away some or all of ks property 1o any one he likes,
even 1o the exclusion of all or some of his sons

In <ase o frachional share in 4 joint estate 15 sold, the
purchascr has a right for the parution of that properly only
and lor possession of the share hought by lm,

A mother cannol herself demand pairtition, butif a
partition tikes place bztwsen her sons, she 1~ entitled to a

10  Ningthoukhongjam, Khelchandra Lam : The Sahitya,
page 24 { May-August, 1979 )
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share equal to that of a son after deduction the value of the
Nupimaral ( woman’s property ) if any, she may have recerved
from her husband or father.in-law A wife 13 not entitled to
any share m the praperty of her husband and cannat demand
a priition during hus Iife time as he 1s the absolute owner of
the property 1n his possession

Women's Rights : Partition and Malntenance

Tf a son dies before partition leaving the mother as his
heir. the mother 15 entitled, upon o partition between the
surviving sons, to receive a share as heir of her deceased son
as well as 2 share 'n her awn ripht The vhare as an herr
of her deceased son1s mot woman's property, as property
mmherited by a mother 1s not woman's property at all

As property, ancestral or self acquired, can be disposed
of by the owner by will or otherwise, n widow can be
deprived of the share that she would otherwise pet on parhi-
tion hetween her sons  But if the whole property 15 thus
willed away, the widow by virtue of her marmage has a
nght to maintenance out of the propetty of her son

A sonless step-mother can demand partition as between
herself and her step-sons, after the death of her husband A
sonless step-mother 15 entitled to a share on partition between
her step-sons, but her share 15 not determtnzd by customary
law That varics acenrding to the circumstances and also
according lo wishes of her late hushand  The status of the
family and amount of property left by her husband are also
determining factors

The Mceter custom has not yct established any definite
share of mothers ( lcft as widows of the same hushand ) who
take merely thewr share on partition of the property by
their sons

Share allotted to s mother on partition hetween her
gons 1s given to her in lieu of, or by way of provision for
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her maintenince She s, therefore not entitled to share if
a portion of the joint property 1s divided and the bulk of 1t
remains undivided provided sh: can be adequately main-
tained from ihe undivided property [t 13 very difficult to
dea! with the question whether a grand mother can or cannot
demand partitton and what would be her share when the
property 1s divided between her sons or sons and grandsons,
as instances of this nature have been few on account of the

fact that jotnt property to that effect s very rarc m
Manmpur

Brothers take equally on partition between themselves.
The share of a deccased brotheris 1aken by his heir Each
branch takes ite { Machagmiatung wnna) per siripes , hut the
members of the branch take per camia ( Mikok Yemna) as
regards one another

Woman's Property

Woman's propecty may be erther Ningol Maral or Nupt
Maral, which 15 the  property of a woman over which she has
absolute power Nwmgol Maral refers to the property of
unmarried woman whereas Numt Maral refers to that of
married woman

The followwng 1s the Iist of several descriptions of
woman's property in Meete law

() Aoconpot which 1s the dowry gwven by the parents at
the time of marriage ,

(u) Anything movable or immovable given by her
parents or other relatives afler the marnage ,

(i) Property acquired by inheritance,
There 15 ong refinement which should be noted. Movable
property 1sa pure woman's property while in the case of

immovable property, she can enjoy it during her Iife time.
but after death, it will devolve on the heirs of the person

through whom she gotjt For esample, If a married woman
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gets some immovable property as an heiwr of her deceased
father, that property will devolve on her son after her death,
not as her son, but as an herr of her father from whom she
got 1t.

(v) Properly given in hieu of maintenance ,
v Property acquired by mechanical art,

Property acquired by a Meeter female by mechamcal
art, or otherwisc by her own exertions during the mother-
hood. widowhood, Mou Hallgkpi, or Khainaba 1s Nupi Maral.
But property acquired by such female during coverture 1s
Nupt Maral only when her husband consents toit, and not
otherwise
(vi) Property obtained by adverse possession , and
(v}  Property purchased with woman’s property

If any property or moncy s carned by an unmarried
woman or a widow or a hallakp:i woman by her own exer-
tions she 1s the full owper  Simylarly when 2 woman recetves
a mft from her father, mother, brother, husband or some
other relatives, she 1s the full owaer of that property Even
if her husband gives her his landed property, she becomes
the full owner of it Galts given by stranger to a married
woman during the husband's Lfe time are her property and
she becomes full owner of 1it. A girl becomes the full owner
of the property given to her as dowry by her parents and
olher gnardians at the time of her marriage The same be-
comes her property {Nupr maral) A girl becomes the full
owner of the articles given to her by her husband, parents
and other relatives on the eve of her marnage A wife 1s
the full owner of the property given to her by her husband
alter her marriage with him and she can claim the same at
the time of her divorce from that husband. And so also she
becomes the full owner of the property given by the relat-
ives of her husband after her marnage with him Un-
chastity 15 not a disqualification against 2 woman inheriting
property nor does 1t affect the extent of her control.



CHAPTER VI

Meetei Law of Inheritance

Some basic Institutions

Inheritance according to Meetes social system originated
with the primitive institutions, namely (1) Phungge Pokpa,
(2) Yumnak Pokpa, (3) Sakhai Pokpa, (4) Sala: Pokpa,
(5) Phurup Pokpa, (6) Tatbang Pokpa, and (7) Malem
Pokpa 1Inthis respect the following proposition 1s establi-
shed on a conceptual study

““Daughters having a separate surname,

persons belonging to another Yumnak Salai
daughters belonging to the same surname but
not of Phukamaba. persons of the same surname
but not of the same sala1, are excluded from
the ines of paternal ancestor  Next to them

are any son, married daughter belonging to a
Meetet sala1 and any other person ™1

Another mstitution 1s the law ot Primogeniture, in
which the eldest son of the eldest wife stands first as the
legal heir, 1n preference to any other son of the wfe or co-
wives. 8 But this law was confined to the royal families
only, and was probably not always honoured.

1. Laihraba, K Meeier Apok Lol (Part-1), pp 14-15 (1980),
2 Roy, X History of Mampur, p 34 (1958),
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The most recent mstitution relevant to Intestate
property s Panggal lou, which are paddy fields acquired by
military personnels through the achievements of their war
gallantry This was the only catcgory of landed property
which the Jaw allowed to be inherited by their descendants *

Traditional Institutions

The traditional Meelel law recognises seven institufsons
of legal heirs who are quahiied (o succeed to the property,
but in accordance with the usage of the community ¢ They
are as follows :

Phongga In the first category are the members of 1he
“Phungga” of the deceased Piba (because the head of Phun-
gega must be a qualiied head of the Tanmuly ), but excluding
sons, daughters having a separate Phungga and the maids
and servants of any category A Phungga may be very
small consisting of only one or two members, hke the
deccased alone or with Jus wife or may be very big consis-
ting of all children, grand parents preat grand-parents, grand
children married daughicr in-laws and their husbands, and
adopted children A Phungga 15 a family {a household
fanuly in the strict sense of the teim ) having a common
household desty, (Sanamiahe, Letmarel and Phungga Lairy),
a common granary slore, and 2 common landed property.®

3 N, Khelchandra Lam  The Sahiya, p 21 { May-
August, 1979 ).

4. Laishraba, K Meerer Apokiol, pp,6-10 ( 1980 )

5, Phungga 13 lteially known as ‘‘famdy hearth™ but
1s associated wrth deity 1t 1s a family acquining legal
status 1t occumes 2 unique place in Meeter society,
If 15 always enlivened with fire The fire cannot be
extingmshed at any time  If the fire 1s exungwished the
belief 1s that the fanmuly shall go to run,
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Yamnak : In the absence of any member of phungga all
the members belonging to the Yumnak of the deceased are
entstled to hus intestate property Yumnak 1s the extended form
of phungga. It consists of phunggas having a common
surname and yek-salai and such phonggas have
common Yummangba, and 8 common Pibaship called
Pibarel (Head of several sage! Pibas)

Every Phunggd 1s associated with three great pods
namely Mangang, Luwang and Khuman, and also with
another goddess, namely Tmoinu Ahongbee Mangang
18 the omnipresent god pervading during the morning
hours, Luwang 1s also the omnipresent god during the
evening hours and hke-wise Xhuman pervades during
the night Lime These three gods are treated as the three
great teachers of human lfe.

These deities are represeated by the symbolic hearth
maiptained at the centre of every Meeter famildly The
gods are believed ommiscient, and ommipotent Thereisa
tri-legged device called Yatshaht having three legs, one
leg by representing one God. The goddess of wealth
18 represented by a symbolic digming mark called
Phungga Lairu which means the pro-creator of Phungga,
the abode of Imonu Ahongbee Tn sum phungea 1s the
abode of three gods and ope goddess of Sanamahism.

The cunstomary practice of worship of Phungsa 15
that every night some husked rice 1s offered to the
burming fire of phungga at bed time Al the time
of offering, the names of gods and aoddesses
shall secretly be uttered and prayed for pros-
perty and bringing wealth to the family keeping
the phungga. The prayer 1s normally done by the
male head of famly, but n his absence the female
head 15 allowed to do. But on therr instructrons or
in their absence the famuly junior members of either
sex are allowed to do
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Sekbai Sakhai consjsts of several yumnaks (surnames),
each one carries a disinct name or title but having only
one salal and one common ancestor called Naota. A person
1s said to be a Sakha: of the deceased, if he belongs to the
same yek-salai of the said deceased.

Salai In the absence of a person belonging to the
degree of sakhai, any salal member 15 entitled. A salai

means any person who belongs to any one of the seven
yek.salais

Phurup : In the absence of any member of a Salai
any member belonging to a Phurup, consisting of several
Salais (or seven yek-salais) of the deceased 15 entitled to
inherit the intestate property A Phurup may cousist of

several salais or yumnaks, but shall have only a common
nationality

Taibaog Tatbang consists of onc or more phurups.
Howcver, a person who has acquired the character of a phurup
and worshipy Sanamahi, or who s otherwise a Meete; and
1s said to be atatbang A taibang 1s entitled to inheritance
to the intestate property of another taibang in the absence
of the preferred ones

Like the¢ Samamahi shrine, its importance 15 not
the least The shrine s strictly preserved that none 18
allowed to touch the objects of pliungga by feet. If
touched he or she 1s obliged to apologise to the
deities by bonouring the shrine at the forehead but with
the help of fhngers Another obligatory custom 1s
that no hre of phungge1s permitted to give away at
sun set and also not more than thrice n a day

A Phungga 1s so cstablished by the birth of a new
famly consisung of wafe, husband, children and
dependants 1t there is a phungga there shall be a
separate family acquiring thestatus of a corporate
body. Thus the place of phungga became rather
important and significant 1n the field of Meeter inher:-
tance, which bemng the main source of the law of
property
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Mailum Any person who 1 a non-Meetel, butis a
devotee of any faith of Sanamahism 1 2 Malem and he 18
entitled to the intestate propurty of another malem m

the absence of all heirs
Inkeritance to Woman’s Property

As for inhertance regarding the Nupemaral propet iy
(woman’s property), when the woman possessing 1t dics
intcstate, there appears to be no dilference between It and
her other propeity. This apphes cqually to both movable
and immovable property irrespective of the source of the
same

There 15 no  established rule which governs the mmhen-
tance to the woman's propeity when she dies  intestate
Howcver, fiom thestudy of the nituie of Meeter law it may
be ascertained thit the unmartied daughter the mained
daughter and the son atc all legal hewrs in their order of
prefeience to the carlir one

Male Predominance  lnhcritance s traced through the
male ine The hoadship of the family bulongs to the father
Such family consists of the father, his wile or wives, his
descendants  and 1dopted son and the aped dependent
pircnls  The espinvon of the {amily v done along the
lines of agnatic kinship as kinship 1s counted through males
only The peh-safar which was developed out of the famuly
15 4 group of families or kindied, whe are related to one
danother through miles alone  The Mceter society 15 a male-
oriented one. Even, the male line extended 10 the uxorilocal
fumly system  This 1s very common in the cise of a family
headed and controlled by arich widow who has a single
female wsue and who has noadopted son 1If there 1y an
adopted son, the nale ine of the deceased husband of the
widow shall be established thiongh male descendants of
the adopted son At the same trme the law of Meetes
mhertance pliced the 1enites ol the deceased 1n the second
category whereas the widow and his childeen are in the first
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category. The widow who remained unmarried 18 the only
guardian of the property left by her deceased hushand who
was a house-holder and such rights remain so long as she 1s
the guardian of the surviving children. If she has a right of
remarriage. under matrilocal system and if such marriage 18
permutted by her n-laws or (in the absence of mm-laws ) by
her relatives and the locality, then she retains her sole right
over the property left by her deceased husband Her second
husbend has no nght over the property left and acquired by
such widow Though the Meete: custorn permits every woman
to have at least one husband, the law of inheritance dees not
permit every husband to imherit or dominate the whole
property acquired or earmed by his wife 1 the above
circumstance

In the matter of mheritance, the male 1ssue 15 called
Piba und the fcmale is called Ningol. The latter 15 always
secondary to the former. The youngest son u called Khomes
Khomdon. He inherits the share of the property of his
parents The law is that partition 1s normally done during
the lfetrme of the Father By separatton, the property
excluding the self-acquired properties of the daughters (if any)
are distributed equally among the sons. including unmarried
minors and thewr parents, n which the latter shall bave a
lion’s share for the maintenance of unmarried daughters (if
any ) Ia the absence of any male ssue or adopted son,
the daughter 15 the sole hewr, This 15 the law of mheritance
practised amongst the Meeteis

A brotherless daughter marrics a man who will stay at
her residence under uxorilocal system as Ningol Mawa with-
out sacrificing his yek-sala; and surname Unlike the Purrika
Putra of Hindu law, the Meete: law does not permit a man to
change his yek-salai and surname through his wssue. The
maternal grandfather cannot become the father of lus
daughter's children. The male line of a sonless father may
be retained only by an adopled son However, 1In case of
mheritance, the davghter, her children, and her husband,
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have the sole right and they are therefore entitled to intestate
property For succession and inherntance they are treated
as legal hewurs of the class I category

The distribution of movables are customanly done
through the principle of Chokthung Phithung 1t 15 the giving
and taking of all permissible shares for movable properties
which are essential to a separate family The immovables are
distributed 1n accordance with the concept of Sharuk Tamba.

The Andro Practice An Andro son who maintains his
parents mherits Lion's share  There 1s no distinction between
an adopted soa and one lawlully born son in the matter of

mhentance The daughter has no exclusive right n mheri-
tance because 1t 1s the parents’ imherent right Ifthe d.u-
ghter maintains the house of her parenis, she 1s entitled to
inherjtance equal tothe share of the son The property of
1ssucless parents shall be mhented by the ncarest relatives
If the man 15 survived by ius wife, the latter has the night to
enjoy during her life time  Afier her death, the nearest kin
will inhenit her properly

If the adopled son of the widuw belongs o another
surname no propa:ly shall be inherited by him  The dowry
af a woman consisting of landed piroperty may be inherited
at her will by persons belongmg Lo her husband’s family or by
the adopted son No dowry conssting of landed property
goes back to her »arents.

The grandson does not inherit except through his
father's wealth A posthumous son has the same right as a
son born before husband’s death

The Awang-Sekmai Practice  All sons equolly inhent
to the property. The joint homestead property including the
landed property where it stands shall be inherited by the
youngest son, unless he has been disfavoured by the father

The daughters have no ngtht to nhernt the property
Divorced daughters are given landed property for residence
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only. No paddy field 15 assigned to them. However, as
a custom, they must be at lecast maintained by their nearesat
linsa The property of issueless parents shall be imherited
by the nearest kins.

If the husband 1s survived by his wife, the latter is
enlitled to mherit her husband’s ptoperty. After her death,
the nearest kin of her husband shall inherit the property.
8he cannol dispose of the property at her own will

The dowry consisting of landed property 15 at the dis-
posal of the woman who 1» the real owner of such pro-
perty She may give it to her son, daughter or any other
person

An 1nsanc person does not inherst the property

The Pheiyeng and Leimalam practices : The Pheiyeng or
Leimalam inherifance of propeity 1s more or less sumilar
to the Andro and the Awang Sekmai practices described
dbove In the case of Pheyeng, the youngest son gets the
lton's share

Right of Residence of Divorced Danghiers . Divorce
daughters cannot claim residence as of night wn the Ingkhol
belonging to their maternal uncles, and the lLife interest of
their divorced mother to reside 1n her parental house can-
not be cxtended to her divorced daughters in their turn as
decided by the Learned Judicial Commissioner of Manipur®.
The question 1nvolved was 1 Manipur whetber a divorced
daughter 1s enutled, as of right, to live in the house of her
maternal uncle where her mother s living after her divorce,
The house in question I1s not of the mother of the divorced
daughter, but belongs to the brothers of her mother, In
Meetet law, a daughter after her divorce has a rnight to
return to her Mapam and to live there for her life-time
duning the divorced period  Mapam only means the father’s
house, not the mother’s parental house The mgkhol! or
the residential landed property 15 the properiy of the brother

& Hidangma}u_m—ngoi Angoubr Devi v Sh, Nongmaijng
Sharma, AIR 1953, Manipur 8.
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of the divorced mother 1n the present case. The Court
therefore concluded that divorced daughters cannot claim
residence as of right 1n the ingkhol belonging to their maternal
uncle and that the life interest of their divorced mother
to reside 1o her paternal house cannot be extended to her
divorced daughier 1n their turn

Right of Inheritance of Remarried Woman's Son: Under
the Merger Agreement His Highness the Maharaja of Manspur
remains as the religious head of Manipur State, This docu-
ment would be binding on the parties over a dispute
relating tu inhertance 7 There arose a question on the
cross-religious 1mpact on Meeter Law —whether pinda given
by the son of a icmarried woman can confer spiritual be-
pefit on his father or not. Inthe case of inheritance, the
question shall be determined by the prevaihing local custom
or usage as remarriage of a widow 15 practically unknown
mm Hindu Shastric law Thercfore, the Court held that
Hindu Meeters shall enjoy their onginal Meeter law 1n
supersession of Hindu law  1n the matter of inheritance,
even 2 mere umon of a4 mun with a divorced woman
without violatng the norms of prohibited degrees 1s recog-
nised and applied to the Hindu Meetets also Thus the
husband by such muarriage has a4 night to inherit the wife's
propeity ( because there 15 no such term like stridhan 1n
Mccter personal law ), 1o preference to her falher, though
the latter 1s entitled to mhentance, Owing to absence of
louhhatpe ceremony, the wife may be boycotted from social
functions, but her 11ghtto mheritance cannot be curtailed
and conscquently her husband also cannot be deprived of
his nght

Inheritance fo Hindu Mectei Woman’s Property : Like
4 Sanamahl: Mceter, a Hindu Meeter [emale inay acquire
property by mechanical artz or otheiwise by her own
exertion duning maidenhood or she may do duning cover-
ture or during widowhood Properties so acquired are

1. P Likiar Stngh v Mampak Singh, AIR 1956, Man, I8
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stridhan according to Hindu law Since the Meeier custom
15 extended to Hindu Mectes, mheritance to property of

any marned woman Is governed by the order of prefercnce
shown below
“(1) Unmarned daughter, (2) Married daughter who
13 unprovided for, (3) Marred daughter who 18 pro-
vided for, (4) Daughter’s daughter, (5} Daughter’s
son, (6} Son, (7) Son’sson, and (8B) Husband ***°

Socio-Economic Aspect of lohentance : On Lhe socio-
economi¢ aspect Dr. Kirti’s comment may be quoted @
“The law of succession and 1nhenitence of the Meeteis
were mainly based on socio economic and family condi-
tion of the clamants The law of equity was also
4applied. The property may be either movable or
immovable The study of the vast puyaic literature
does not yield a concrete 1dea mor a clear picture of
it  However, immovables are distinctly shown as land
Valuable articles and monectary values were of no
impoitance The paddy gramms produced {rom land
was the rcal wealth Land beionged to the King

Succession and inhentance to the movabie pioperty
1s normally done dunng the Lfe time of the father
( the owner of such property ). The clder brothers
<hall have a scparafc famly alter a dwelling house
for cach of them has been constructed This 15 a
custom of long standing

Customanly the youngest son shall always stay
with his parents, but this custom has no legal posili-
viam Sometimres the youngest son has a separate
family or has maintained a wxiloneal famsly. I he
likes 1t, his vacancy 1s filled up by one of his brothers
who shall inherit the prescribed shares of his parents

and thereafter the remaiming property s distributed
amongst them equally

8 P. Liklai Singhv M Mapak Singh  AIR 1956 Man. (8
9 M Kirtt Hindu Ondrineeida Metteigee Chatnorol  The
Lanmer Thanbee, pp 4—6 ( December 1983 )
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Inheritance to Ingkhol ( immovable landed pro-
perty excluding paddy fields ) shall be done on the basis
that every som 1s a tenant m-common There 15 no
jount-tenant system The eldest son gets the extreme
southern portion of the ingkhol, the next second son
shall get the next southcrn portion but to the north of
the eldest son’s share, and so on, 1n which the youngest
son ultymately shall get the extreme northern poriton,
This custom may be modihed or stopped if there1sa
mutual agrezment amongst themselves The share of
the daughter 1s given as her dowry at her marriage  If
she becomes a divorcee or fukkrabr { husbandless wife )
and a retuince she shall be piven a resident 1n her
parental mgkhol This 1» a customary mandate
‘{ English translation ),”

Legal heirs to Intestate property ., I kirti roughly
classifies legal heirs to ntestate property as foliows

Helrs of 1 emale dying intesiate

Class I category =Husband

Class II category=Son (%)

Class IH categot y=Daughtet (s)

In .he absence of these three catcporics, the propeity
shall devolve on the lines as prescribed 1n the case of a
male dying intestate

Heiirs of a Male dying infestate

Class I category = Son (v)

Class II category= Son’s won (s )
Class 111 category +Son’s son’s son {5 )
Class 1V catcgory=Elder Daughier ()
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Parental Intestate Property

Class T category = Son (3)

Class II category = Unmarned daughier.

The daughters are noteatitled to take property during
the life-time of their brothers However the brothers will
maintain her aed provide for residence. It 15 obligatory
under the Mectel law that a daughter 15 allowed to stay i
the house of her brother as a matter of right

Sonless Parentsl Intestate Property :

Class I category = Daughter (s )

Class Il category = Any other person prescribed by

custom and usape,

The Law of inheritance mn respect of sonless Parental
Intestate Property 18 still & dcbatable one  The anctent law
(s that i the absence of daughter the intestate property goes
back to the King 1t was pnimitive or 4 lately living law.
The family relatives had no right to take the property unless
there was a sanction accorded by the King and his country.

L.AW OF INHERITANCE OF HINDU MEETEIS

Amongst Hindu Meeteis the followings are the rules of
mheritance 19

There 18 no suoch distinghon as ancestral or self
acquired property neither movable nor immovable Father
1s the absolut, owner of all the property in his possession
whether ancestral or self-acqmred Even in s life-time he
can give away some or all of his property to anybodr he
likes and to the exclusion of all or some of his sons. Daug-
hters are excluded from inheritance in their father’s property

10. The Codification Committee Mampur: Customs (MS),
Chapter IV ( 1960 ).
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in the presence of the son or sons or her brothers This
power of the faiher s identical with the power of the father
under Vedic law,

After the death of the father, sons ipherit equally the
property left by him In the absence of 4oy son, grandsons
take theu place and shall have the same share The ruole 18
that all the sons of the deceased father will sharc equally
In the absence of any son, the widow succeeds to the pro-
perty of her husband m which she has only hfe-interest She
1s not entitled to alienate that property wnhout any legal
necessity and permission of the Court This rule also
resembles that of Hindu law governing woman’s hmited
estate

Daughters succeed and share equally the property left
by their father in the absence of son or widow Alter the
death of father, provision 1s always inade for marringe of the
viegin daughters before 1ts divisien between the inhentars

Funeral expenses of the deceased, arreirs ol tand revenue
and other Government charges, debt incurred by the deceased
and any other expenses arising out of legal necesuty which he
would have spent had he hived, ike maritage of the virmn
daughter and the like are the first charge on the property
before distributing amongst the successors

A widow ( Luklwabr ) 1s entitled to be maintained out
of the property leit by her husband along with her sons
Generally some of the property are left apart from her
maintienance which she enjoys during her Life time, After
her death the propetty goes to her sons or daughters as the
case miy be A divorced diughter ( Hallakp: ) has night of
abode at her father s place so long as she does not remarry

Ifa man dis without leaving any widow, son aad
daughter and thewr descendant, his property 1» inbented by
the brother of the deceased and 1n hi» absence by her sister
In casc of a womn dying leaving, her hasband, sons, and
daughters, her property 15 inherited by ber hu<band i the
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first instance, 1 his absence by the sons 1n equal shares and
in their absence by her daughters This 1s the general custom.

An unmarried woman, a widow or a divorcee (Hallgkp1)
18 the full owner of the property which she earns by her own
exertions. In case a married woman receives 4 pift ora
present from her father, mother, brother or some other
relatives or their friends, she becomes the full owner of the
property. A girl becomes the full owner of the property
given to her by her parents or guardian as dowry at the time
of her marriage and so also of the articles given to her
husband, or other relatives on the eve of her marmage She
can claim all such properties at the time of her divorce.

If a widow dies intestate her property will devolve in
the first instance on her sons, 1n their absence, her grand
sons, and 1n the absence of bath, the daughters will (nherit
and i their absence, their sons In the absence of all the
above, property will be inherited by the collateraly ot her
husband, who thall be the nearer will be prefencd to the
remoter

A divorced wale does not inherit any property of her
husband by whom she has bsen divorced or whom she has
divorced Similarly, a divorced husband does not inhernt
any property of lus wife whom he has divorced or by whom
he has been divorced

Preferential Order of Inheritance and Swvccession : The
following 15 the preferential order of inhenitance and
succession .

**(1) Son, (2) Grandson (3) Great grandson, {4) Widow,
15) Daughter, (6) Daughter’s son, (7) Father, (8) Mother
(9) Brother of whole blood. (10) Brother of half-blood,
(11) Brother's son of whole-blood, (12) Brother’s son
of half-blood, (13) Brothers son’s son of whole-blood,
(14) Brother’s son’s son of half blood, (15) Sister, (16)
Swster’s som, (17) Paternal grandfather, (18) Paternal
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grandmother, (19) Paternal uncle (20 Paternal uncle’s
son, (21) Paternal uncle's son's son, (22) Father's sister,
(23) Father’s sister’s son (24) Paternal great grandfa-
ther, (25) Paternal great grandmother, (26) Paternal
grand uncle, (27) Paternal grand uncle’s son, (28)
Paternal grand uncle’s son's son, (29) Father's futher’s
eister, and (30) Father’s futher’s sister’s son
In the mheritance, son excludes daughter The widow
and unmarnied daughters are entitled to mantenance Al-
though 2 son inherits the property of s father, butif the
son and the mother do not live in agrcement, or 1f the
married daughter or daughters are divorced and come to
hive at their father's house, they will be entitled to residence
The mother 18 entitled to maintenance also

Tuostrations :

A son enjoyy unfettared rights io sell homestead an well
as the house, but he 1s bound to accommodate his divorced
sisters, at his new residence
(1) Sons, grandsons and great grandsons and alike inherit
together and succeed (o the estate of the deccased as
coparcencr. The following ilusiration will make it clear

Figure— 1
A ( Deceased )
_ I
1 | 1 1
B( Alive) C ( dead) D (dead ) E { dead)
! | |
F ( alive ) G (dead) H (dead)
| 1
I(abhve) J (dead)

|
K { alive )
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Explanation :

So, the son B (of deceased A, his father), the graadson
F, the great grandson I and the great great grandson K
inherst together, F taking the share of C, I taking the share
of s grand father, D and K of his great grand father E.

(1) A widow of B deceased who has diad without kaving
any male 1ssue or has died issueless, inherits equally with
other brothers of her deceased husband ( after the death of
her father-m-law ) but she would get life interest only. She
canact alicnate such property without any [egal necessity and
permuission of the Court The daughter or danghters if any
ol such a widow will inbetit that property after her death.

(i) IFfa man dies leaving two soas from oae wife and
one son from another wife, all these three sons will inherst
equally and not by mothers The same principle applies if
he has sons from three or more wives

(iv) Inthe case of alast holder leaving his two step
brathers ( from the second wifc of hus father ) and two sons
and a daughter of hus own deceased brother, his property
will bz inhertted by his two step brothers, and the sons of
his own brather, the latter dividing equally between themselves
ihe anc third share of thesr deceased father ( as if alive ).

Figure~ 2
First wife Sccond wife
| I

T ]L )
B(son) C(son}) ( son) E (xon)
1

) | |
F {son) H (son) G (daughter)

Explanation: B dies leaving his step—=brother D and
E and the sons, F H and a daughter G of uis own brother
C In this case, the propeity of B will be djvided into thres
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ghares. D will get 1/3rd share, E will get1/3rd share, F
and H will equally divide the remaining share 1{3rd of their
father and they will get 1/6 each

(v) Ifope dies leaving the widow of lis deceased son and
a full brother, the widow of his deceased son will mhert to
the exclusion of the full brother

Figure—3

i
X J Owaner of property ) Y { Full brother )
I
S ( Deceased )

|
W ( His widow )

Explanation X dymgleaving Y his brother and W the

widow of his son S, The property will devolve on W o the
exclusion of Y

(vi) In case one dies leaving 2 grand daughter and a
brother, the grand dauoghter will inhent the property to the
exclusion of the brother of s grand father

Figare— 4

| |

X ( Owner of property dying ) Y ( brother )
i

S ( Son deccased )

|
D ( Daughter )

Explsnation. X dyming leaving Y his brother and D

his grand-daughter, D will inhent to the exclusion of the
father of his deceased

(vli) In case one dies leaving a father and a grand daughter,

the grand daughter will succeed to the exclusion of the father
of the deceased.
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Figare—5%

T ¥
X‘ ( holder of property ) F (father )
|
Z (son deceased )
|
D ( daughter alive )

D, the grand-daughter of X, the holder of the property
dying will succeed to the exclusion of his father F.



CHAPTERt Vii

The Law of Conversion

Conversion of Community

According to the scriptures ot the Mecter people, the
Puyaic concept of conversion may be said to have ongi-
nated 1in one community called ‘’Chakmarmmgba®™ which
existed around 20,000 B C1  After o few centuries the
Chakmarmgba community turned out as Nongpal, Ke
Ke Urok and Usha on matnhineal basik but by calling
them as Salas From these four salais there again came
out nine salais, namely Nongpal, ke he, Urok, Usha, Limong,
Maoirang, Nongvat Kinuman, Sarang Letshangthem and Tesharot
respectively  Ar that t'me women enjoyed more rights than
men. Out of the nine Salais, there emerged thirteen sur-
names Around the third century B C, all disorderly
commumties, sub communitics, and surnames were remodi-
fied and converted into seven yek-sala; and they together
became the present Meetet race  That 1n short 15 the pro-
cess of comversion from Chakmarmgba to the seven yek-
sala1 { or Meeters) through the centuries 2 The process 1s
not conversion of religion but conversion of community.

The Sanamahi philosophy of religion does not lay
down a clear distinction between the Nagas, the Lois and
the Meetess ¥ The Munslims )oined the Meeter society be-
fore the people professing Hmdu rebigion ( Vedic religion )

1 Chongthamcha, Nganbe Meeter Customs and Usages
(MS),p 9 (1984).

2. Did., p.11.

3. Moirangthem, Kirt1 . Meeter Customary Law, The Lanmei
Thanbee, p. 4 ( December, 1983 ).
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migrated to Manipur and became pert of Meetei commu~
oity They spread therr descendants m hundreds through
Meeter women who were their first mothers 1n the history
of Mushm mhabitants 1m Manipur However, there was no
law allowing or dsallowsng the Mecte1s to adopt or convert
Mushms mto Meele: society There 15 not even a single
evidence showing conversion from the Mushm to the Meeter.
It 18 debatable whether the Mushms dislike to be con-
verted to Sanamahism. As for the Lewr and the Nagas
It 18 certan that they Iike it and the practice of Meeter
conversion was seen In plenty 1n ancient time,

The method of Conversion to Meetel: The method of
conversion to Meeter 1» very simple  Converts have to avord
bad food habits and follow the principles of purity At
the time of conversion, the XKing and the elderly persons
of a surname which the convert should join, shall simply
give their consent (o the conversion  After the performance
of a simple nite, the convert joms his or her pre-arranged
surname by getiing a yck-salai allotted Thus 1 Meeter
society, conversion 38 more a matter of societal change
than change of a rchgion Conversion of children born of
a Mecter woman hy a non-Meeter husband 15 also ¢ffected m
the same way. The luw of conversion 15 very [iberal and
clastic becavse the commumty wanted to increase 1its small
population by possible method of multiplicaton This
continued upto the eighteenth century A D.

Counversion to Hinduism : From the eighteenth century
A D. onward conversion to Hindursm kitown as Nonghhrang
Eerruppa took place ;m the faigest scale when the King
of Mampur declared Hinduism a State religion.4 People
were bowever forcibly converted mto Hinduism. Those who
were unwilling were exiled or punished severely All the
available scriptures of Sanamahi religion were reduced to

4. Roy, J . History of Mampur, p 41 (1938).
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aghes,® Even the Meeten yek-salaig were converted to
Hindu gotras.® The greatest champjon of conversion to
Hindwsam was King Pamheiba of eighteenth century A. D.

Reconversion fv Sasamshism: From the twenheth
century onwards, the process of conversion took a reverse
turn Reconversion to Sapamahi religion started. The
process of conversion from Hindv religion to Sanama-
hism started during the reign of King Churachand Singh
(1891 A.D. to 1941 A D.) of Manipur,” when several
religious organisations ardently took the task of Sanamahi
revivalism, through the service of Nongkhrang Eehanba.

Sanamahism and Hindwism: Though thers have been
conversion to and reconversion from Hinduism as mentioned
above, major porttons of Meeter law remain the same
tull to.day. The Mecter custom and usage 1s practised
by the Meeters and they naturally retain their own customary
practices irrespective of any religion.

Samamahism aad Islam: In casc a Mceeter husband or
wife who 13 a Hindu by religion converts himself or herself
to Mohammedanism, the marriage 1s 1pso facto dissolved.
However, a wife belonging to either Mecte: Hindu or Sanamahi
Meerer 1s still entitled to maintenance from her husband
( converted to Islam ), if she does not remarry and has got
no property left by her husband to depend upon A Mestel
Hindu on cooversion to Islaim no longer remains as guardian
of us minor children. On conversion, a Meete:r woman
loses all her rights aitached to inheritance of property
whether self-acquired or ancestral, according to the

Codification Commuitee® However, Meeter women who
were converted {0 Mohammedanism by marriage in a

5. Ibid., p. 2. T
6. Sairem, Nilabir . Mampurt Samajda Dharmagee Yaol :
Houpk Houpk Omba Phibham (MS), p 1 (1983)

7 Ibid,p.2
8. Codification Commuttee : Mampuri Customs ( MS ),

Chapter XI ( 1960 ).
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historical romance retained some of their original customs
relatingto marriage, divorce, adoption and maintenance.*

Sspamshism and  Christisnity :  Conversion to
Chrstianity, however stands ona different footng from
legal point of view. Unlike the Mushm converts, the Mectei
Christian converts are not excommumcated from Meetel
society They are allowed to stay under the same roof of
the house after becoming a Chmstian convert The effects
of law concermng inheritance and succession remain a3
before. In other spheres of customary law they stand on
the same footing with Meeter Sanamahis Oanly at the time
of conflict they may Jost their rights unless they have
reconverted to therr original rebigion either Sanamahism or
Hinduism
9 Ningthoukhongjam, Khelchandra Cheuharol Kumbuba,

n, 22 (1967). Codihcation Commutieec = Mampur:
Customs, Part Il . Mohammedan customs { M» } 1960 .
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APPENDIX -1

THE IMOINU AHONGBELGEE TUNGNAPHAM+

Ways of Life onacceptable to the Goddess | Lairelbee | :

O Lotd of locds, please hsten to me These are my
own manners or ways of life and 1 shall take this opportuanity
to delincate the bad mannets and ways of ILfe of human
beings I have rejected at the time of distribution of favouor
and wealth by me

OTard please hear  For those mortals who ate moody
and worricd all the ime those who sit on broken beaches of
wood winging thar bands those who sleep carly m the
cveming ( twilisht 3 those who rudely violate the chastity of
young girls—thoss human bemngs [ male ] evenif they are
promuncat 1n the society, lack virtue and real quality Ido
not visit their houses nd zive them favour

O Loid, please hearken! Tshall descnibe my own nature.
Ihnse mutals who apnly to their han the water used for
washimg then hands and mouths after thur meals, o1 use
therr lom cloth fo clewning th:n hairds and mouth , those
who cut the wood af mght and are 1o the habit of sleeping
mn darhoess those who 21t on the floor and talk scratching
their cars with their fingers and who beat their own bodies
with therr hands producing sound , those who cannot do
plain tallang, why are not easily sitisfied with what they
got, and covet wealth—1I cannot visit the houves of these
people and give them anything

#Translated by -Dr Na.om;—l{ha,;endra, Engllbl_l Depart-
ment, Manspw1 Univeruty from the oniginal text of Yumnams
cha Budh;chandra Imoinu Ahongbeegee Tungnapham, 5—24
(1981)
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O Lord, pieasc hear' Iturn awayfrom the houses of

the man who have iphuman manners, who eat forbidden
things and who sleep naked at might.

O Lord, please hear ! Iturn away from the houses of
thosc men who throw away on the froot yard the water
which has been used for washing fish or rice or humaan fect,
who eat thewr mecals m the darkness of night, and who
while eating, touch or put their hands m the vessels
contaiming salt or fish or uncooked rice I refused to give
them any favour |1 really canmot go to the houses of men
who eat the re in the coohing of which the laddle has
been broken, or the rice which has been cooked 1n the
pot already used tor coohing vegetables and who eat their
meals sitting on the floor without any seat | turn away
from the houses of men who rub therr bodies with the
off exhacted from SHLKCHAP (rce and who make flower
gatlands aud put them round their own necks.

O my Beloved please hear! Thove men who walk
under creeping plants or under the poles of cloth-stands
and gates , those men who walk through the fencing of
the gardens—1ihe lives of these men are worthless and worm-
eaten. 1 1efuse to give them lavour and wealth [ cunnot
stay even for & moment atthe house of those men who
abuse and beat and hick and send back home thetr wives
in tears tor no lault ol theirs —~the wives who hive becn
absolutely well-behaved, sincere and faithiul to them and
who bave worshipped them o» paople having divine powers.
Agan, those men who because of uncontrolled jealousy
and desire, rudely violate the sanctity of the mind and the
wishes of their women who worship their husbands, whose
bodies are pure and clean, whose voice 15 sweet, whose
minds are devoted and dedicated, who will not listen to
irrelevent talks and those who will always mamntan the
geavity and solemuity of thewr appearapces m the presence
of their husbaads—the lfe of these men will be futile and
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fruitless. Icannot throw even a single glance at the houses
of these men.

Manner or ways of life of women unacceptable to the
Lairelbee.

O Lord, please hearken ! Let me record the manners
or ways of life of the [emale group disliked by me Those
women who change their dress daily to beautify their
external appearances even though therr mind and heart are
dirty, those women who utier sweet words when their mind
18 mmpure ; those who laugh loudly with all their faces,
those who have secret affairs with the opposite sex , those
who get excited at the sight of men even if they bave
their own husbands - thcse women are hollow and wordless
I dishke such women and I turn away from their houses.

O Lord, please hear ' Those women who use poisonous
words, who are used to intrigue and who disobey and
challenge the words of their husbands- these are the women
of bad characier 1 cannot visit the houses of these women.
In addition, I refuse to give favour to women who are
talkative, rumour-mongors.

QO my Joved One, please hcarken!' Women of bad
manners and wrong attitudes , women who cat with big
mouthfulls —I am aguinst them. I dislike women who are
furtous and violent by nature and speak stamping on the
floor, I turn away from the hopuses of women who out-
wardly accept the woids of their husbands, but 1a reabity
take them n other ways.

Women who go to the houses of therr neighbours
daly and who listen attentively to the motivated words of
others are who usually put to shame 1 avoid the houses
of such women, The lives of men who become mmtimate
with women whose husbands have died recently are seriously
impoverished. I refuse to visit the houses of such women,

O my Beloved, please hear, [ turn away from the
houses of the women who sweep the floor by swingng
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the tps of the broom widely or who sweep when some-
one 15 cating the meal. T cannot give favour to the women
who do not wash their hands with water after handhng
a broom Further, 1 refuse to visit the houses of those
women who leave the lefi-overs of theyr meals scattered on
the floor, or who leave such left-overs of their eveming
meal upattended throughout the night

0O Lord, please hear' | turn away from the houses
of the women who make the floor of their housss dirty
with dust falling from therr fcet and who walk on the
floors producing heavy thudding sound [ refuse to give
wealth to those women who use their feet at the time of
cleamng the floor of their houses. 1 dishke women who
put on dirty clothes and whose clothes arc marked with
spots of sitting on them, who are in the habit of
catching lice or who catch lice when they chat with others
and whose bodies are dirty producing foul smell. No
favour can be given to them

O Beloved, please hearken'! I avold women whose
voice 15 dull, who throw scowling glances, grumbile loudly
and show their ange: pulling long faces 1 dishke women
who sleep at night keeping the main floors of their houses
dirty and umswept and get up mn the morning with dis-
hevelled hair rubbing their cyes and start the day geiling
out of the house through the back door I cannol give
favour and wcalth to those women who bite theiwr teeth
and chide their children using harsh words and who 1gnore
the woirdy of their husbands [ also turn away from the
houses of those women who are mongers of news and
rumours and who are in the habit of disclosing the secrets
of thewr families to their neighbours.

These women who nowsily take out uncooked rice
from the pot, use all the contents without leaving any-
thing 1 the pot and while cooking, stir the contents of
the cooking pots vigorously producing sound, smell the
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cooked contents m the laddle and pour out everything
from the cooking pots—those women are avoided by me.
I refuse to visit ther houses, Women are forbidden to
cut the fruits of creeping plants bke pump-kin. They should
not collect vegetable from the garden at night The houses
of the women who neglect these rules are not wisited
by me.

O Lord, please hear! Women who are not devoted
to their husbands, who do not look after therr in-laws
properly, who speak 11l of their husbands 1n the neighbour-
hood, who trample on the clothes used by their husbands,
and whoe kick their sons and daughters by way of pum-
shing them—these are i1l maanered women whom T dishike
and whose houses are not called at by me Further, 1
refuse to visit the houses of women who cook rice and
vegetables without washing them, who cat meals from plates
put on foot-prmis left on floor who hide pieces of fish
m the cooked rice 1n order to eat It unseen by others.
who walk across the plates contaimng meals and who do
not wash therr hands and mouthy afler eating the meals

Women who take paddy from the store-house by
pushing out Jeamng the basket direcily against the main
heap, who draw the paddy affecting the top of the main
heap and who take away the paddy without throwing a
httle quantity of paddy back to the main heap —the houses
of these are generally avoided by me 1 cannot do them
any favour. Again, I turn away from the houses of women
who spit on their palms when they pound rice, who nomily
remove the husk from the rice and who trample on the
flat basket used for the purpose

1turn away from the houses ofthe women who touch
their wardrobes and purses early in the mornung when they
get up without washing their mouths and faces Women
whose clothes are only partially wet when they take their
bath, women who do not use filtering clothe when they
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collect water, who carry the water-pots with therr hands
and not onvtheir heads and who go in therr houses with-
out wringing the water properly out of the wet clothes
they are wearing those are women whom I avoid and for
whom I can do no favour I turn away from the houses
of women who kck tools and weapons used by them,
who keep their houses dark at nighi, who consume their
food and spund thewr money without proper planning and
without anything left for the future, and who do thewr
works without proper planning I refuse to give them
any favour or wealth

O Beloved, pleasec hear ' Women who have the habit
of spitting on the front yards of houses or the corners
of the rooms, women who walk ina crowd swinging the
edges of their clothes—the houscs of these women are not
visited by me and no favour 1s done to them T am against
women who refuse to regard the human body as a temple
for the spirit, women who frequently shift the place of the
hearth with the thres-legged 1ron support ( yotshabee ), the
three legs of which stand for the divine enhities looking
after the maiwn room of a house, and who cannot recognne
the sacred places m all the rooms of o house meant for
divine beings and who fail in performing the nccessary
riies and nituals 1 refuse to vimt the houses of these
women and to give them any favour

Ways of Life of buman beings acceptable to the
Lairelbee :

O King of kngs, Eternal source of Lfe' Let me
sing of the good manners and good ways of Iife of human
beings acceptable to me O Lord, please hear'! I tum
towards the houses of human beings who always remember
and worship the divine powers controlling theirlives and
who ung of the glories of eternal source of life. I visit
the houses of these people and stuy there giving them
wealth and property
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I go to the houses of human bemgs who are pure
of heart and truthful. I give them weaith Men who can
control therr mind, who are kind and helpful to the poot
and the weak , men who can forgive other’s faults ; men
who are kind to their inferiors ; men who keep them cool
at the provocation of others and who are not inflamed
by the words and complaints of ther wives—T turn to-
wards the houses of these men and give them favour.

O Beloved, please hearken' T always visit the houses
of men who are calm of mind, men who keep their words
and struggle hard for fame and achievement and mve them
favour and wecalth [ like men who are not Jealous of
other’s property and who struggle ceaselessly to complete
thetr works 1 intentionally look for the houses of men
who regard aged people as their parents, who respect the
words of seniors and who follow the path of hife with humiiy
and wisdom and give them favour and wealth

I turn towards the houses of men whose minds and
bodies are clean. men who know what to do and what
to take, and men who earn therr livelthood by honest
means. Men who are soft to the cruel, men who are not
casly affected by the cxteinal beauty of girls and men
who never stray away from the path of manhood—these
arc the men [ tavour with wealth and advanccment n
hife.

Men who regard therr wives as the gqueens of their
honses, men who lay fences around their gardens, men
who shut their gates properly, men who fill their gardens
with the variety available o the market, men who sit on
their verandahs and contemplate, men who are aware of
the passage of time and do not faill in the performance
of therr duties controlling their domestic lives and perform
the necessary nites and rituals—I stop at the houses of these
men and favour them with wealth and property.
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Manners and ways of life of women acceptable to the
goddess Lairelbee ;

O Lord, O Source of all Lfe, O Beloved pleass
hearken ! Let me ming of the manners and ways of life
of the good women whom ] like and sppreciate’

O Lord please hear ' Women who regard their husbands
as divine beings, women whose voice 1s soft and sweet,
women who can soothe the minds of their busband, women
who perform theirr dutics throughout the day and night,
women who look after the management of their domestic
lives effectively~they are the women whom T like and who
are my frends [ wisit (heir houses daly and favour them
with wealth and children

O Lord, please hear! Women who obcy ordeis and
who are not fickle-minded, women who eat only when their
husbands cat, women who always sneak the truth and
whose minds are open and sincere, women whose eves are
meant only for their hushands, women who look afier ther
children with love and aflection, and who alaayy thinl, of
the welfare of their husbands- these wie the pood ., lochy
women, who are gueens of thar howswes [ oalways Lwn
towards therr houses and Tavode them w.h abundance of
money, food and clothes throughout then lives

Women who move away fiom the puh ol old people
and do not walk on the shadows of their husbands women
who have no 1!l feeclmgs towaids their neighbours, women
who do not go to thewr neighbourhood daly for fire and
who keecp the familv fire-place alive all the nume, women
who do not go to the neighbours for any shortage in the
family and who bear all such shortages siently, woren
who can bear the harsh woids of their husb .nds and the
mocking attiiudes of theic neighbours and who are calm
of mind and steady n purpose—these aic women whose
houses are visited by me

O Beloved, please hear ! Let me «ing of the manners
and ways of life 1 preler
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Women who have calm minds, women who wear clean
clothes, whose-lom clothes cariy no marks of sitting onm
them and whose bodies are kept clean, women who hide
their faces in the presence of strangers and who show
their faces mn the presence of their husbands, women who
try to beautify therr internal lives and not their externals,
women who are calm of mind and who thoughtfully laok
after their houses—I ke these women and favour them
with wealth and property

O Lord, please hear! Neighbours coming to borrow
fire should not be obliged th-ec umes a day Monks
ceomung to beg rice, the poor and the weak coming to
beg money should not be obliged three times 1a a day
Even africnd should not be allowed to take money perso-
nally from the purse Strangers and friends even should
not be allowed to take paddy, rice salt and fish perso-
nally from the store rooms, nor <hould they be allowed
to take tools and weapons person.lly from the store-rooms.
If such things are allowed, weallth and property will be
reduced I dislke women who allow such ways of life
their houses, they are bound to become poor Women who
are aware of these weaknesses and who follow the correct
ways of hfe are my favouriies 1 stay with them and
favour them with abundance of ecverything.

O my Beloved, please hearhen! Let me sing of the
manners and ways of hfe, 1 appreciate I dislike women
who cook rice and vegetables bought From the markei
without first puttmg them in the vessels meant for storing
them Women who surrender whatever they have earned
from the outside world to the domestic goddess looking
after the houscs, women who know how and where to
gtore, women who first mform the family demes before
they take money or rice—I always stay with such women

and ncrease theirr weailth
O Lord, please hear | Women who take the permus-

sion of the houschold gods and goddesses bgfore leaving
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their houses and mform these divine beings when they
come back home, women who know and worship the house-
hold gods and goddesses, performing the necessary rites
and rituals these are the women whom I lLke and favour.
Women who keep the yards and the rooms of their houses
clean, and swe.p them regularly, women who know how
to arrange things—1 visit the houses of these women and
favour them with abundant wealth and property.

What is to be done early in the morming

O Lord. please hear ' Human beings who utter the
name of the Almighly early in the morning when they
awake befoie they pget down therr beds, who arrange their
hair and clothes they have been wearing durmg the might,
who organise their thought propeily after ther sleep, who
get down their beds and step on the floor only afier they
have offered their prayeis to Mother Goddess Earth by
touching the pround weth therr fingers fizst and then rasing
them to their {oreheads, who breathe i deeply through
the unobstructed nostril and who, after reaching the veran-
dah, offer prayers to the Sun God these mortals are bound
to be favoured by Fortune,

Early in the morning when they get up human bemgs
should turn their cyes away from bad and uogly sights,
Getting up i1n the moining i the beginning of the day's
Joutney 1 turn towards the housc of mortals who follow
the rules given above and favour them with wealth and
property

Daiily Routine

O my Beloved, O Lord, pleese hearken ! Early 1n
the morming after getting up, the rooms of the houses
should be properly swept After washing the hands and
mouths you should worship and offer water, flower and a
lighted torch to MANGANG SIDABA, the god of early
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hours of the day. After this yon should start domg your
duties,

At noon when the sun 1s up over-head you should
leave your woik for some time and offer prayerz with
fruits, flowers and lighted torch to the god, LUWANG
SIDABA At might you should flrst sweep the rooms of
the hou<e and offer prayers along with fruits, flowers and
fire to god KHUMAN SIDABA Then you should rest
for somettme ultering the name ot the Almighty and then
teke up the work for the might Mortals who obey these
rules are bound to prosper. 1 mntentronally visit themr
houses

O Beloved, please listen' The hearth or the family
fire-place should be keptinordur Three legged supporting
frame of iron representing the three pods looking after the
house should not be touched with foot or walked across.
Understanding the importance of this, a fre should be
bwilt vp in the fire-place and offers of prayer and rice
should be madc to hre. People who do this wall prosper
m their hives The top corner of the fire place 1s my plage
where people should burld a coffer and worship me Itis
forludden to walk across this  Understanding this properly,
if mortals worship me daily by offering the cooked nice
and vegetables at the place just after the cooking 15 over,
they will not suffer from any kind of shortage.

At might when the day’s works are finished the rooms
of the house should be propeily swept Then, the King
of gods LAININGTHOU who has established himself in
the south western corner of the house and the etcrnal
Mother, LEIMARLL controlling the middle rocm of the
house should be offered prayeis  After this, a morial should
get up and, uttering the name of the Almghty, be ready
for sleep Mortals who follow these rules are bound to
prosper.

O Lord of lords, O Kmg of kimgs O Source of lfe
and the world, please hear attentively ! 1o record the many
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manners and ways of life of human bengs 1s as difficult
and imposwible as the counting of the stars 1n the sky,
the send-particles on the banks of rivers and drops of
rain water

I have recorded and listed 1n detail my own manners
and ways of Iife T turn away from houses of men and
women who have bad manners diliked by me. T refusc to
visit their houses and shut my eves when I sec them.
Thete men and women are bound to suffer throughout
their Iife, not having cnough to eat and to wear, and
unable to feed and look after their chldren properly.
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The man who does not know how to step falls to
the ditch A hasty feet leads to dandy traps One must
look before he jumps An envious man who wants to
make his fortune by stealing others’ property 15 liable to
be m chains To tell lies to the listeming ears of mankind
1s also hable to correction by cudgelling A narrow mouth
showa the bread back He who s in the habt of stealng
others’ property runs the gauntlet Just as murder will cut
so also flatter based on gilded truth will be out The man
whose eyes are bigger than his belly 1s subjected to attacks
from utter shame. Procrastination 18 the thief of time
The man who changes his mind 1» 1n the character of
chameleon and will score nothing inr life thereby becoming
a Jack of all trades but master of none

2. There are seven enemies or perilous 1lllusory traps
to which man falls a prey He who cunnot fiee himself
from them will never attain beaunitude or salvation He
who 158 not aslave to passion can overcome those power-
ful enemies The byetraps are -eymng a thing where it
18 not due and to see a thing whers due, love where 1t
is not due and wvice-versa, to be a prey to flattery Is
casldy influenced by imstigation. not taking care of what
Mrs Grundy will say, everjoy, everlove, everstate or un-
derrate proper value, to be unduly specious, to cajole a
man by sweaning, always trymg to find fault with others,
to stir up bhostility between lovers, to threaten man by

®This 15 & translapion of Shr1 Sanasam Gourahar
Smgh from the ongmal text of Wahengbam Yumuao

Langlol, 1—17 ( 1966)
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shouts, to flatier & man with lies, not knowing what one
ought to do, creating i1ll spitc between kinsmen. to cause
wfra dig, not knowing how to behave with ¢lders, not
knowing how to deal with the youngsters, not looking
before jumping, not wary of future, to work out a man's
ruin, to flatter a man to his ruin, subjected often to shame,
1o suffer from bemng shallow-witted Mankind 15 caught
in these traps every moement Not wary of these he knows
not the kind of trap into which he fallk A man ought
to keep company with the considerate so that he may not
be vehemently bound by these traps

3 To be puffcd up with egoism or pride 15 commen.
surate with drinking liquor But a man should not demean
lumself or need not himself cower don’t underreckon
your name All other men should be viewed as having
the same hind of soul , unmindful ol divinity, one laus
to get heppiness Nobody knowy what happened m s
previous birth, he v blind 1o what has been destmed or
ordained , there aie reiuins of days weehs, months, yedrs
iIn a cyclic ordei and renewed But time past mm mdn's
hie never returns Physical decay gradually happens and
not renewed They wecar away gradually like the whet-
stone A constantly used sword pets blunt  They aie un-
like the wnakes which 1enew thamselves by casting off sloughs
The road n fiont becomes shorter and behind becomes
longer Just a the paddy stoch becomes thinner for the
gradually take-off, so docs lhife too We cannot stop the
motion of the sun nor can we present the moon by her
lon Likewise man's body 1s subjected to debiity of
nerves, becomes bent down and homp backed. The teeth
loses its edge, the sole beccomes worn out The eye gets
wrinkles and crow-foot, the eye sink mmto the sockets—
these lead to changes of facial shapes, the nerves of the
wrists float up steps get stumblingsy

4 The breath spent out in uttering every word shoriens
hic Life 33 so short that wrthm 1s spar, promises remain
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unfulfilled. Semiority and jumority m age cannot be
exchanged. Life 1s such that seniors caanot necessanly dic
earlier than junrors Life 15 as short as the dew-drops
that dry up soon 1o the sun Tust as a dry leaf 1s blown
away by the wind, the human soul flies away unawares
Just as a lecch steps on to apother blade of grass, no
one can prevent the soul from flymg off Tt vanishes like
the bustlng of a bubble

5 One's near and dear ones somns, daughters and so
on will be left bebind, they cannot accompany him like
the ghroud Just as Charon ferres the soul across the
river Styx after death the Guru ( Pieceptor ) and the sacred
name of God only will take one™ soul m 1s royage
deross the bridge to heaven and takes 1ebirth according
1o what he performs for the destiny of th. next birth

6 God does not allocale the destiny or decree of
4 man 1m his Iite  Just av a porler moulds and shapes
the pot the man 1s the architecl ol his own destiny  1f
a man doey good and plous decds 1 hus Life he will be
born 1In a higher status and vice-versa accoiding to his
performances This 15 what we call God’s decree The
heron searches food with his leet and the duck with hys
beak For human bemgs what he does determines his
destiny  Seli rostraint 1s to be practised Idleness be kept
dway as an unknown thing Little drops of water fills
up awomans pilcher Likewse small beginnings lead to
greatest things There 15 nothing lotd by God God
does not approve of cvil things It Lheje be a thing as
lotted by God, a thief will not steal uihcrs property
Stealing 18 an act of the (hiefs cieation When a man
furts with another married chasie woman does God pievent
him from doing so declaring that adultery 15 an offence ?
God pever mtends man to do evil thiags

7 Whatever 4 man does 1s daily 1echoncd and enters
nto the regster of his performances. Ihe uprigni man
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never quarrels with his destiny nor accuses his fate. He
knows the dark side of Lfe He has a clean heart mside
and outwardly also 1s clean. Plamn living and high thuaking
18 his motio. He wears a clean cloth, howsoever tattered
it may be and regards with due reverence his elders as
men of superior wisdom whom he 15 to obey. He 15
patienl hke treecs and does nol remonstrate with anybody
who speaks ill of or defamc even his good and mnocent
father by throwmg aspersions. He subdues his anger,
does not puff up with bus hugh rank to which he 1s rased
by dint of ls sheer idustry He uses his eyes rightly
without any rhetoric The cye if wiongly used as by a
green-eyed monster hills the owner The inward eye 1
the right eye The bind swces better and more than we
do, with his clean heart A man's cye with a clean heart
can see heaven all the directions 1n their true perspec-
tives and what not The dried gourd can be concealed
by the texture of cane pieces closely hmit So remains
God mmvisible But the eye ol the upright can see God
and keep him in communium ds he sees things mn a crystal
bottle Blessed ate thosc who have such clean hcarts and
clean eyes Such intellectuals who think and view thmgs
brightly ahlke closed 1together and pass therr day-to day
Iife happily and can discein clearly the onigin and dests-
nation of the human soul Such i1s the idea) philosophy
of hfe of the upright men and women This 18 the wealth
of the soul

8§ Man wants things from God without prayng for
them That 1z, he wants the fruits without labour. God's
dispensation of things 15 1 diverse ways. As his assign-
ments are varred the sun v muan's eye m the day time and
the moon shines at night The sun and the moon do not
taterchange their positron  The large-sized elephants do
not go near the hon The cow fears the smell of the
tiger Rats avoid ncarmcss with  ubiquitous cat  Snakes
leer away from the Garuda the King of tirds Another



simile 1s that fitc and water are intersoluble or inter liqui-
dated The birds get strength from strong winds. Fish
bve 1n vast sheets of water as thewr home. They don’t
give up therr own company, Bamboo and timber are mot
compatible Fish and meat are not to be cooked together

A sour frun if taken with salt 1s palatable, it does not

turn the edge of teeth The flower—cherisher young man
and fruil-—cherisher girl love cach other and hve together
with one muind without forgetting each other

9. As you sow, 50 you reap A man 1s known by
his deed.. The four-fouted ammals, birds, bamboos, trees,
giass, the ranety of flowers, fish and so on remain n the
siune shape and desrgn withoyt change of form for every-
time tley are born The tree which produces sweet fruts
gives a birih to the same type, the better Sodo flowers
and fish Fot human species, as faces differ 50 15 tempera-
ment As dnty shapes their ends, accordmg to the
rusults of thur deeds, some become genius with superior
wisdom Imibed with good lessons and endowed with
high mtellect they become courtiers and nobles of kings
though born of poor famrhes Therr talents are their
ludders  An educated person by keeping good company
becomss unmnent  The intelleciuals through books of wisdom
can visualise the past and futurc  There are aflluents who
gather ~uength from his subordinates  The skiliful business-
man alwo can exercise influence There are persons who by
dint of therr gallantry save many lives and nise 1n this
world There ate lives also whp by cheating pull on
with therr lives There are men who can rise by satis-
fying kinge by his making ornaments etc  There are persons
who God overhead and heart within rule the country
There are persons who take it that whatever they do from
their own whims are done from the dictates of God. So,
unable to resist tempiations they marry two wives and
become polygamists with the result that they become poor
and illothed To t1y to catch iwo fish at ome stroke
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catches ncither. Between two stools one falls on the ground.
The unwariy who attribute what they do to God camnot
fare well The mewing cat gets no much food The silent
dog eats much

10, The son of & gold merchant svw'or who from
birth wishes to make fortune from the same trade fails to
execute his scheme by fajlure of keeping good company
For want of guidance and advice from his superiors and
owing to his lack of skill his attempt sailling the boat
collapses, the boat dashing apanst the bamk It 8 Lke
funnng a losing coocern It may be compared with a
person who in the markel not knowing bow to sinke a
bargain, pays price of a thing weighing m gold but brings
only 4 piece of dazzling piece of glass Such 4 man 5
like the young of the crab which eats up its mother’s
body, hke the weevil which eats 1nto the timber on which
it settles, hke salt which eats mnco the leal which wraps
it, like the rat which tears up the cloth which serving
a8 1ty house provide the lymgin chamber of its kids and
like fire which totally burns up fuel which isits resort.

11 W.cked persons men of obscure origm, a high-
stcpper men of insincere profession are bke a bitch which
bite ity owner  He is a darc duvil howst with his own petard
and ends lite a5 such A mdn of unsteady mind and of
hasty deusion 15 degraded to a4 lower level A man of
mild temperament and patience lives eminenily upto the
end ot his Lie Soft speaking coupld with humulity and
politeness and telling the truth can accomphsh his works
like the soft bamboo picces which with their buding capa-
city cdn make a big house edihice A sharp small tocl makes
with its cutting and whittling abilily various small ornaments
and turmiture A small shear can goad and control an
elephant to Lhe bidding of its driver The reins of a horse
controls its sprees. The tilhng bullock also step up therr
ploughing works by means of 4 sharp-pointed small imple-
ment which goad them. Women 100 by smeue and pure
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allegiance to then husbands can make them amendble to
what they say to their husbands and their husbands too
never become [laithless to them If truth s spoken with
humility one ¢an attain the sumum bouum of life. Hes
never slandered or becomes scandalous and also mever falla
into death-trap

12 A bush in which there 15 a higer 15 more and
more enriched by luxuriant growth of grass and the grass
thickets also become the resort of the tiger. That 1s to
<ay they interhelp each other on reciprocal basis, With
full knowledge of this coniext i a man 1 loyal to hns
superiors and elders and treats his subordinates like his
sons and establishes a spinit of amity, harmony and concord
butween them, he flourishes with success in life  Politeness
and genulity 15 to be displayed to every man When run-
nmg enands for hus supertors he should not grumble
dt 4ny tiouble that he may experience 1o downg so, He
should not mention remuneration for doing anything It
will automatically come It there are no pupils how a
teacher can get the appellation “Teacher” * If the circle
of kmsmen or kith and kin 15 not large how the Piba
(the head of the ¢lan) will be of wider influence  If friends
are nol of same status loss of dignity will follow. If not
guided or tramed by a teacher man of any trade s little
respected  One should not wash the duty linen in public
If guidud by these who practise *Kall the <nake, spare the
rod’ and who has fathin God, the mdan will succeed in
life Only such wise and enlightened men will be chosen
as guides lo be associated with  This will be talisman for
succesy m life
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aThe Langyen explains the duties of human beings attri-
buted by God Uka-Lekha mentions the manoer, behaviour
and discipline to be observed by the devotees during the
ntual funchions , the Kangdrum consists of different forms
of rites, The Meifioubarol shows the ongum of famly
{ sage1), yek and salai ajong with the penealogicsl data
of human beings m severul ritual forms, the Ahonglon
relates to marnage ntes , and the Nahairol mentions the
pre-requisite rites of any function for memory culture,”?

The ancient laws based on rehigion go back to 1000
B C2 Mangang Laimnghal dictated divine laws to Nongda
Lairen Pakhaengba ( first century A D ) Being & ruler he
was acquainted with justice, equity and good conscience
in the sphere of judiciary He excluded his queen from
the state administration

The Loina Shinlon -

King Vaophangba ( fifth century A D) compled a
Codc of Conduct, called the { orna Shinion 1t was a glossary
of rules governing the King, the principal queen, the co-
queens and his other wives, the royal clders, the servants,
the nobles and the close associates An excerpt of the
rules 15 given below

“There shall be no open wisit to the King The
King shall be met by a due process of conduct.

1 Chongtham cha, Nganba 1s 3 modern commentator.
The researcher intervicwed Tum by investigation He
s possesstion of important Puyas i Meeter manus-
cnipt

2. Mutuwa, Tombi. Imphal Vol I ( The Cultural History
of Kangleipak), 7—9 (1975)
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The King cannot go out of the palace for no reason,
The King shall speak quite seldlom The command
of the King 1s law, so he shall have only oneor
two commands mm a month If his commands are
unacceptable and bad, he may be requested for
reconsideration The noble and the Mimsters shall
visit the King only when they are called on hum,
The King 1s governed by polygamy, however be
shall stay only with s principul queen at night
and with other queens and wives 10 daytime Any
matrimomal dispute between the King and his queens
shall be settled by a women's court consisting of
mne female jndges who are zll elderly women of
both the King and the queens. The King and his
famly members shall be téspected with relational
names, like Sanamahi, Tampha, Sana and Tbungshija
Imitation of the Kmngin any form 1s an offence and
ghall be punished Rewards of different catepories
varying from catching a tiger to gaiming a war victory
arc made avajlable to any cihzen irrespective of
social status The queen shall have no double mind
and shall not be a miser for the welfare of her
people. If the King has a double mind the country
shall be 1n cnsis. The nobles, the saints, the Mimisters
and the learned, all ahke shall advise ihe King
and shall disclose everything in prediction or other-
wise the country shall be saved from injustices.
Justice cannot be denied by the King under any
circumstances. For the offence of theft of cows,
the thief shail be severed off hus leps. The looter
shall be punished by sevening off is hands For
telling l:es the mouth shall be severed off by slow
cutting For committing adultery with any queen
or of kidnapping of somebody’s wife shall be made
bund For commitiing sexual intercourse with his
own sisters or father's sisters, the offender shall be
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punished by disgracing the public He who 1
ignored of King’s honour shall be exiled out of
the country, For those revolting agawnst the Kmng
ghall be sentenced to death, and all shall be des-
troyed to the root because it 1s an epidermc The
enemy of the King s the enemy of the country
and he shall be bamshed He or she 15 stretly
forbidden to marry the same yek or the prohibited
degrees of either the paternal or the maternal line
The widow Is prevented from joining the mtes of
umgnglar The woman whose husband 15 dead, her
way of Lfe should be changed. or otherwise she
shall be treated a lower status, ( Inghsh trans
latiom )3

King Naothingkhong (Seventh century A D ) was another
great law giver He allowed love marmage &t the 1ge of
fifteen, even without the consent of both the parents of
the bnde and the gtoom  Bot such marriape way considered
inferior to marriage by engigement Polygpimy wiv a ~ocitl
institution  There was no himitation of the number of wives
Even the King umselt had nine wives Dowry ws actepted
subject to the will of the bride's pir nts  Rehigion was
a statc subject. Cremation was in practice. The succe
ssion to the intestate throne wasto be declwed before the
cremation The eldest son if qualifiid was the legal herr
to the throne There was one court ke depariment called
*Tampakyum™ conusting of women elders of royal famly
It decided cases of matnimomal disputes between the King
and his veveral other wives It could ask questions o the
King The eldest queen was recognised as the queen of
the country and she was always with the Kmg on the
throne The social status of women was cqually treated
with men The command of the King was law He was
the religious head also 4

3. Omam, Bhogeshor: Loma Shinlon, 8—14 ( 1967)
4. Kangwam Bioy : Lammingthou Naothmgkhong, 22 (1980).
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King Ireogba (tenth cemtury A.D ) was also a law-
giver who learnt rehgious precepts from Kharam Thadou
Maichou. An excerpt of his Iaws 15 given below -

“He who 15 wicked, immoral and inferior shall never
respect his parents, shall never regard his elder brothess
and sisters, shall never obey to their sogei prtba He
who 18 not a man shall never follow his teacher’s
advice, shall ncver respond to his loving friend and
shall never fulfil any help sought for ( Fnglsh tran-
slation )."*

The Loiyamba Shinyen :

Kmmg Loyamba ( eleventh century A D ) 1s regarded
as the real compiler of the above “Code of Conduct" and
sometimes the code 1+ called as the Loiyamba Shinyen after his
name He made several jobs professional, the worth-men-
tioned are, viz., weaving, dyeing, carpentry, medicinal etc
This was the assignment of a particular trade or occupa-
tion given to a particular famuly { Yomnak) The Code
wos to be followed by the King, the queen, the nobles
and ordinary subjects in thar deabng with one another
Everybody in the Kingdom had to do his or her duty
No one was allowed to infringe the “Code of Conduct™
prescribed by King Loiyamba—whether one was a noble,
a commoner, the queen or even the King himself Any
one found infringing the dictates ( irrespective of his or her
poution) had to pay a fine equivalent to the price of a
slave There was rule of law egquvalent to the Hindu
views of Law and Justice All peuple including the King

5 The Leikharol Puya ( MS):
1Mee Mabuk Phattaba, Maril Chumdaba Mateek Khang-
daba Hakhiba Yathangbu Hiktokpa Adumba Mee-
smgbu Mee Natte ( Meetei text ).”
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must bow down to law The King collected tax from
the people in the form of “Lalup *'¢

King Kiyamba ( fifteentn century A D ) wni another
law-g@iver who modified the original code The following
rules are a fow he added to the Code

“No person shall use shoes, umbrella, or carry the
seat, or run the Blacksmuthy, or the carpentry m the
market place No finder shall become the possessor
of any article left by the owner in the market No
arrest shall be made 1n the market area Donalions
in the market are forbidden, si done the donor shall
be forfcited all his belongings The finder of any
article shall give it to the Pheida, wno i» the Supirin-
tendent of the market, and while giving su there shall
be at least two, four or five witnesses  lhe Pherda
thall do jusiice while disposing of such articles  Rice
produce or paddy fields shall be given to state servants
as their salary When the Kwing vismits the market,
everyone who 15 present m the market shill fave
the honour of the King by suting on their respechive
seats The King shall be pleased to the giving of
fruit presents { English translation) 7

King Khagenba ( seventeenth century A D ) added
some rules, and a few according to therr importince, which
are .

“'None shall interfere with the King while he v 1n

drcourse  The act of chewing of betel nuts, of

flowering or of secret lalking in presence of King

arc stnctly forbidden, and the person violated thns

rule skall be made imprisonment Revenue shall be

collected by cash or mm produce theteof ( English
_ translation ) * &

6. Ra) Kumar, Jhalajt A Short Hmrj of Manipur,

57-59 1955)
7 Khulem, Chandrashekbar : Loiyamba Shimen 1662
{(1975)

8. Omam, Bhogeshor , Loma Shinlon 45—65 ( 1967 ).
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The Chatna Shillon :

King Pamheiba (eighteenth century A D ), the architect
of Hinduism enlarged the original body of Loina Shwmion
under the title of * Chatna Shillon,” meanming “‘Constitutional
Code’ It consists of several constitutional bodies each
assigned with a distinct state function A few important
provisions are reproduced as belrw

“There shall be a Cheirap consisting of the King,

the queen, and other sixty three members from amongst

the Ministers, nobles, armies and executives [t s

the highest decision and rule makmng body Some

other imporiant stale organs are the Ahgilup, the

“aharup, the Punglup and the Phamdon Khullak. There

shall be a women’s court called Parhia to try cases

relaung to women There shall be such state depart-
ments, namely Phetda Lawrup, Maba Shang etc and
some important posts, \i7 Angamba, Hulak Phanba,

Kwarnngh, Shinnatba, Shelungh, Thumpanrungbi, Nga-

rungh, Trunght etc  ( English translation ). ™%

The Reyal Chronicles

The Cherharol Knmbaha the Vwgthowol Lambuba
and 1lie Nmgthourol Aumbaba are not the least important
for the sources of Mceter custoins and usages The Chei-
tharo} Kumbaba 15 a royal chionicle and a record of -
terna! and external events during the reigns of Meeter Kmgs
from 31 A D onwatds to ths present time Most of the
events relate tothe mvasion of the Metter Kings catching
of carnivorous tiger, wild elephant, pumshment of crimunals,
banishment of armed hostiles, descnbing of suicide by
hanging The common in frequent wncidents of suicides by
hanging of young women shows that wome: were not
adequately protecied by criminal laws. The society scems
to be conatrolled by the might of the Kiung, of wild beasts,
and of the natural phenomcna The three elements depiet

9. Ibd., pp 15-41.
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the custom and usage of the people along with the system
of adminwistration including village commumty

The Khamba Thoibi epic .

The ancient social system of the Meeteis 15 the social
relationship amogst the eeven independent prmcipalities,
samcly Manggng,*® Morrang, Khuman, Luwang, Angom,
Chkengle: and Khata The following 12 an excerpt from the
epic about 1t

“The secial customs. dresses, languages varieties, arts
and culture, forms of Government, hair styles of men
#nd women the designs of the restdential houses, the
shape and size of the pulamquin, the war weapons,
the economuc standards the domestic arlicles utensls
and crockery, the headgears and costumes for dancers
and dresses for distinguished personalites 1n state
functions, the general profession of people, the place
of art end culture nthe society, forms of courtship,
expectation of life food habits, staple food of the
people the relation berween the principalines, whether
the dead were cremated o1 burried, religious farths,
whether the principalities wete water tight compart-
ments, [here 15 no easy answer 1o any of these
questions The story 1n bolicved to have been woven
around an dactual happ:ning in M urang sometimes
between the eleventh and the twelfth century A D

Theie was a common food hab, a common
language, a common culture with varrations and
emphasis fiom principality o principality within  the
same formula of the cultural framework, same hair
style i all the puncipalities, the harr styles differing
of course between man and the woman everywhere

9a. Mangang was wrongly comned as Meifer or Nngthoupa
by the influence of Hinduism of Bengal ongm.
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It Is believed that man also had fong hair Each
principality had its exclusive statc emblem and colours,
the relation between the principalilies was one of co-
existence and non-interfeience 1n one another’s internal
Affairs, the princpalities were not equally strong at
any given piant of time, the strangest or more influen-
tial at any given pomnt of time enjoyed the de-facto
sovereignty over s weak neighbour or netghbourers

The traditional house Yunyuo Lahhan Tabha and
the pattern of the out houscs aic believed to have
been In existence duning the tmw of the Khamba-
Thoi strry., Rice was the staple food of the people
who might hive been non vegetarans til ther conver-
sion to the Hindu fold Fven now Mdmpun Hindu
( Mecter ) eat fish, althouph epg and meat are for-
bidden Khamnu and Thoibi wore phancks the
stiped Manipunt women's thick  gaiment, upto the
breist as soon as lhey become full grown girls Un-
married girly cut the lormal portions of their hair
and then face looked hke bloaming flowers This
tradition continued tll recently .

The civilisatton was rural. People did not have
many wanis. Plomofion of art and culture recerved
mdaximum scctal pattonage  Games and spoiis played
4 great role i the soud Life of the people There
was high respect for gallantty and bravery The
distinguished nobilittes  used well decorated palan-
qums to and from thewr offices Many of the court
and official transactions must have been verbal.

The boys could visit the houses of the girls
open courtship Such cowtships were tortures to
the boys and gnls as they could not enter into open
conversations There were accepted norms and formulae
to commumcate the sentiments of both sides The
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boys and the girls used to communicate thewr feelings
through the medium of {olk songs

The expectation of Life in the early days was be-
lieved to be long

Thonglen lved for three gencrations 1o

10 Ningthoukhonggam Tombs " Ihe Srory of Khamba
and Thothr  pp XAXI XAXY (1970)




APPENDIX—1V

IMPORTANT SOCIAL NOTIONS

Ancient Social History :

The ancient social history of the Meeteis mentioned
the Mecter concept of creation theosy  The forefathers of
the Meetes were boin in Manmipur  The seven yehs {salan)
ortgindted from Kangleipak { Manipur) U The seven tribes
( yeks ) played promiment role i the formation of Meetel
sociely It grew 1m and around villages They ate a fine
race ot people, the cleanest of the clean poople of India
both m their pcrson and their ways and habits 2 Then
dress s simple and pecnliar but thev all wutc the same
class loin cloth irrespective of wogial position or tconom ¢
condition  In eailly ume, the quihifical on of a bride was
adjudped by the quality of cloth she wiare and the gual-
ficiion of a groom was deerded by the sl of mart gl
atly and Mukaa-Aanezer ¥ Unmand gnls beamr | wide-
loch han styl. a5 a symbol of prcsusation of viginity
Since the eighteenth ceatury the killine of a Birahmin be
vame a gravest offunee Lven the King had to aodnatc
the thione to  absolve mimwdl ltom the sin of killing o
Brahmin 4 llowever society dous not illow the supremace
of the Bialomin

1. Muwowa, Tombt  fwpial, 3ol 1 ( Gl History of
Kanglupak 2-—3 ( 1975).

2 Roy, 1, Hitort of VManpe 24 and 174 75 (1903)

3 Mukna Aang_ci 1 a combination of 11.. hand wresting
and tree-style hockey, all ate of Meeter ongm 11 1s
very popular ull to day

4 Roy, ¥ . Ihvery of Mampui 59 (1956

5. Hastings, James  Laciclopaedia of Religion and Lthis,
Vol. Yill, 402 (1964 )
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It was the custom of all subjects to pay their respects
to the King by bowing down beforc hum Mushims were
exempted from i1t but alluwed to do only *Salam.”6é The
worship of Sanamahi by a prince was regarded as a sure
prelimuinary to an atiempt by the worshipper on the throne,
and was reserved for the King alone 1 Even after the
acceptance of Vaishnaviun, Panthoii, Sanamaln, Umanglm
and other deities arc enjoyrng duc proposiion  Pakhangba
1s also consudered o be the sicred soul of ruling chief of
Manipur In the State flag ol sovereign Manipur there was
a picture symbolising Pakhangba, These deitres are side by
side worshipped by the Meeter Hindus.®

The sociefy or the State was neither a contract nor
an organism Y The King was believed to have been appomted
by God as King and sent by God for reigning the country
The Kimg was God to his pcople Somelimes the King was
elected on the haws of democracy There were organisations,
rules and obligations law for pleasing the King and for
bringing up the Meeter religion. To preserve the long standing
custom and tradition 15 the 1ule of law of Meeter society

The socrety developed from o stage of tribal status.
The legal system b.oiween Lhe pesod of the pnimitive age
and the age of the ctloicenment of the Indian Constitu-
tional law was solcly bused o1 gites, moral precepls, usages,
customs, memory ind King's command

The sventy s ualf Jynamie. Because the ancient
society wus sufficient {or Iinelhod. However, agriculture,
seasonal rain and rural civibsatien were the imbs of Meete:
village commumty Rie produce was amazing There was
no famine 1l theie were oo war  Articles were sold at

6 Roy, J, . Hutory of Mamypur, 106 ( 1958)

7. Ind, 177

B Ihd, 178—=-179

9 Mourangthem, Kirti  Mampin:  Samiay Iougatlokpa
Amasung Chaokhailahpa %4 { 1977)
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cheap prices. Tn the markets there were two systems of
oxchange, one by articles and another by coms The power
of nobles and the feudal system were a living practice till
recently The labourer and their wapges were at the wills
of the King and the nobles The cottuge mdustiy was renaark-
ably developed. In the result the handloom products and
the handicrafts cairy exiraordinaiy charms Imthe forests,
precious tumbers are available m plenty The lakes supply
all the demands of fish consumption to the country

There was foreign telationship fiom eairly imes Some
local products were a pood choice of the Britisheis and
the Buimese Communication and external aftairs were the
business ot the King Most areas of the country 1s covered
by the hilly and rurul boundaries The King and the deities
were being kept or stayed m the buwildings, whereas the
commeon people lived only in the thatching and kuccha
houses Gold silver and precious slones were meant for
the Kmg and hit descendants Santary was at its zewrth
except 1 the hilly and Loi regions

Various laws were dictated from time to time, The
King and hrs royal family on the onc hand, and the poor
commoner and the few middleclass families on the other,
tormed the early society The Paona, Lolup, slate service,
and slavery werc all the souices of law  Without the
consent or command of the kg operation of the Exe-
cutrve, Lepislative and Judiciary were all under Limutations
If the customary law were violated, the law bieaker was
made out-caste, hilled or exiled There was no such right
of the present time Slavery, and human sacrifice were
in vogue Many organisations weie extant for gracing the
King. The obligations of Laihaiaoba rilcs were considered
as higher than the pievaiing laws of the country. The
waging of war against the rulmg King was common

Muarried women control the market and markets aie
meant for womentolk There are mornming, day everung or
aight markets, which are run by married wemen. la paddy
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fields and 1 all walks of Iife, cacept war, women played
greater roles than the men toll

The hill and the plain tribes were not i the same
footing socially or politically There were valious depart-
ments 1o look after the Pangals {(muslhims), Lois (outcastes)
and Cheengmees ( hill-men) There was a peculiar type
of sciularism, aond 1t helped while mamntaming the peace
to a great extent

Prohibition of wine, suppression of immoral traflic acts,
prevention of gambling und eradication of theft weie the
negative tunctions of the state, because it remamed in the
hands of the society  Howeser laws were enforced to
check and punich the offcndeis

The art and cullurc of Meeteis are the charmy of
the other world Both men and women play games and
spoils, danc together and devote tn therr smure time n
music and roligious works The sockty was 4 society ol
wdar Imvasion  cvory house wds a contie of leaining martial
arts and culture  On the other hind the souety was always
freed from foreign subjueition  because ceven at the Lme
of politecal subjugation the soueiv 1emained ndependent
All men were dirccily or imdire.tly 4 wainior ot the country
To dic in the battle ficld was conwdercd the highest
reward in thes Iife To go cvin n the battle held was
considered to remoie their wins 1 hic  Behind them the
society was run by the women iolk

There was no praciine of child maitage Women gained
a sotldl status  There 1s simple divorve.  Re-marrrage atte
divorce 1s allowed There was total ub ence of cavieiSm on
soctal basis 10 The adoptioa of MHanduism a. the Stale
rebgion by royal edict (1705 A 1D} bicame 4 sucul and
political value ol the Mecter sowwty by separaning them
trom the rudder tubes nhabiting the hils and from (he
subordinate peoples vciupving the villey  However, by the

10 Hastings, James  Lacidopucdio of Rotigion and Eilucs,
Yol. VILI, 402 ([ 1964 )
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existence of carlier fasth ( Sanamahi.-Pakhangba }, the society
was saved from rumn.!1

Oxygamy was n practice Two great remarkable
evidences are, the quzen of King Pakhanghe (first century
A D) and Kwing Navthinghhong ( seventh century A D ).
the litter’s queen called Chinggurembs was 2 Hindu princess
of outside onigin, who also had brought ten attendants
belonging to Ihindu commumty Aill of them settled In
Manipur and theirr descendants became Mecters 12

The Mecters asseried their pride and racial superionty
even to their own wivgs  Such characteipstics ale  the
common habits of all the primitive tnibes t4

Re-marriage of womea wds a common practice A
woman could mairy as many times 4s she pleased or circums-
tances compelled 14 In ther priim Uve sociely raiders ouca-
stionally aitacked and killed the males women were then
cariied awady  Womwen population was nearly a commodity
Veiy oftun wonien reated up lild en ol several husbands
However, the morals ol the women were prolecled by some
soft ol means  Becau.e motality changes with (tme and
place  Tw sovwal condit s of the poogamtons of the
Mcocters weie ovdroazly prane 18

Foglsh records :

Thice vanetice of sactidice weie extlant diound the
first cenfurs A N They we the Chrnat { human sacrilice ),
the Kaial ( animal sacibee ) and the Majat ( cattle sacn-
ficc) The practice s‘opped 1t the advent of Potreiton

11 Ihid, 402
12  Wahenpba n, [bhohal Who was Nougda Luiren
Pahhangba ° ( MS), 21

13 Ibd, p 22.
14 Ihid
15. Raujhwnir, Thalapt Iwstory of Mampur, 49--50 (1965)
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the first century A D 18 Sir Jarues Johnstone had given a

commentary on slavery as follows1
“Slavery of a mild form exisied in Manipur, the
slaves being hereditary ones, or people, and the
descendants of people who had sold themselves for
debt, their scrvices bemng placed as interest for the
debt Very comnionly a Naga marrics a girl of another
Naga willage, thereby 1acurring a debt of forty rupees
to the father, debt buing the price of a Naga bride
The man not beng ablc to pay, his father in-law
says, “Sell yoursell, and pay me™ This 15 done and
the man pays the forty rupees and has to work for
hrs master till he can pay the debt something being
sometime allowed for subsistence, or they agree upon
a monthly payment which if not paid 15 added to
the prinupal The wife [nobably works and supports
hie fauly and if the creditor i a fairly good fellow,
things go smoothly, and the debtor never atiempts to
fulfil his obligations more than he can help The law
allows a man to tranafer him tervices to anyone whe
will take up the debt Great abuses arose because
the master took advantage of the coiiupt courts to
bind the slaves mote ind moie sceuicly inthe chains
of debts and then cvury efiort was made to escape
Sometimes ciscs of veay cruel il treatment happened,
quite conhiaty to the laws A lumnle child of only
4 years old was siclen from the custody of the widow
mother by the creditor for a debt of nine rupces
owed to het deceased Tither Such instance of slavery
was totally abalished at the nstance of the British
Polical Agents 1n_Mamipur ™17

16 Kb Yamna Poucnon Khumthokpa 1 (1971)

17 Johnstone James My Thice Ycars Eapcrrence in
Mampur and Naga Hilis, 117119 ( 1971)

¢ Sir James Johnstone was & Political Agent in Manipur
durmg the reign of King Chandrakirt: ( irom 1850 to
1686 A. B )’
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Clans and Classes of Meetel Society :

There were seven yeks, mine salais, four ponas, Phung-
ganms, Potshangbas, Ayokpas end Keis. There were the
results of two composite cultures, one from the east and
another from the west ANl the immugrants were allowed
to join ma particular yumnak (surname) and after yommng
became a Meeter The Salai could claim their nights guaran-
teed by rehgion Phungganar, Ayokpa and Ker are all secority
classezs of temporary status for the King The Phunggana
1s that the eldest son of the parents became Lomaba (close
associate) of the King, the second became Lalup (free-
labourer } and the third one Nai (slave ) of the King
They were used as a dowry or as a reward while distn-
buting prizes Poishangba did the work of watehman of
the betongings including the firm of the King Ayokpa
came from Naga clan They cultivated one pari (2 5 nores)
of paddy field per head Kei was the servantship of the
Kwg., Earlier they were Nagas

Social Relationship :

The Meeter society 15 classless and casteless sociefy.
However, due to more or less influence of the out-siders,
there are such localized names, namely /Imiphal Macha,
tanwai Macha, Hao Macha, Lot Macha, Yaulhbi Macha
and Bamon Mache All these names have both positive
and negative concepts of the term The positive concept
of Imphal Macha 15 the man who 15 & resident of Imphal
city and quabified as a gentleman, whereas 1ts negative
concept indicates the rude atirtude of the man towards
his fellowmen. The positive concept of Lawar Macha 1
one who s sincere and hone-t villager, whereas 1ts negative
concept carries the meanmng of most uncivilized persor In
the society. The positive concept of Hao Macha 15 one
who 18 very farthful hillman of the society, whereas ihe
negative coocept of Hao Macha 1s hillman possessed by
odd characiter The positive concepi of Lommacha 15 the
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man who 15 adorned with pure qualities of citizenship,
whereas 1ts nepative concept carries the socually boycotted
people The positive concept of Yaithibr Macha is the omen
to the forrign mvaders, whereas 1ts negauive concept dis-
closes the outcasie of the socicly. The positne concepl
of Bamon Macha 1 the priestly class who look after the
Radha-Krishna temples, whereas its negaunve concept shows
the cook in the service of the society There 15 no personal
classification amongst themwenes except the Bamon Macha
Any Yarrib Inr Hao o1 Lavai may become the socially
high Imphal Muachie 1t he or she resides 1o Imphal ety 19

Historically the 1ois etued 1n the horwzontal areas
of Manmur valley the lawhibs seuled wn fHgochongban
Samupal and Thoub | Khunow villages and the Haow settled
in the vast hilly areas Most 01 them excluding the Haos
have a peculiar Mceeter langudge a5 their mother tongue
but quite «imilir to Butiucse Linguage 1Y Playeny, Lermaram,
Sugnu Amdio  [hangga Selloi, K'unhhy! and Reaitha arc
mmportant Lot villages  However 10 the 10 «ebsg they do
not carry the negitive comeept of b pow a days simee the
negilive mandate 1sued Py 0 time when there was
monarchy m the e nity Movwr » ana Lobcr e g were some-
time wiangly Luatd o L vhgs like Andio and
fwang Sefmar v gy 0 e wilhipes a0 noe Lo villages
on the glound th ¢ tw piwe blodl u Meaier 1ace
originally seltled in these villages  Onily the histoncal Kings

18 Roy 1 Hicwy of Manjur 4 11954 )
*Unthe the Humdu owmaste ITos sl Man pur do not
cirry the oure te chiractuntne Becruse theie aie
mstinces of it In the seur 1250 A D some Chineswe
prisonas were allowed 1o seltie at o place called Suwsa
Kameng, Then doscend nts are still fiving a+ Lo commu-
miy m Kameng village ol Minpur  Chinese were
treated m a4 sense as Tor or outcesie ?

19 Mowrangthem Kot Mamipurr Somey Hoicetiahpa Ama-
ving Cheohbutiahpa 3y [ 1977 )
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made ther: jomed by immigrants coming from Burma,
China and the West 20 Besides them the kings sent the
offenders to them as asort of penalty m ewule, who were
consequently turned ocut a sizeable number before the end
of monarchical rule that lasted only after centunes,

There are such other classlest type of man called
Khangabok, Ningthoukhong or Brchnupriva whose ongin are
considered from the west (India) They n1re assigned
Meeter surname and recentlv have accustomed the Meeta
way of socal hfe 21

Primitive Tostitations :

The primitive nstitutions of the Mceteis may be saad
to have started from their family ( Mayum Phungpa ) with
special reference to human persom™s relation with famuly
law. Because ‘Phungga’ n the ongin of lamuly law 22
By 1nstituting Phungga ( hearth but a shrine ) the norms
of famdy law starled with distinction  Around the Phungga,
therc arc the rooms for davghters (unmarncd) son (eldest),
father ( elder man ), kilchen and so on  The famuly having
a phunpga 1s regarded asseciated with the ancient laws of
their forefathers, whereas the famuly having no phungga
19 regasded as a family without snch a law

The Sager Piba ( head of the clan ) occupues n unique
position in the nstitution of Phungga He 1s the head of
a number of phunggas belonging to a particular surname
of the same yek salu  Agamn the Kmgis the head of all
the Pibas who are in hundreds They used to heep such

20. Ihd, pp 25-26

21 Ibid, pp 28-34.

22 Yulembam, Thoibee . Yumballongee Hourakpham (Ongim
of Family Law) The Kanglekhol, No 4t pp 13- 16
( December, 1982)



142 Meetei Law dnd Usage

Puyas called Yumdaba and Yumkhar and by the iater-
pretation of these puyas apy injustice i Pibaship 1a ruled
out, The Pibas are the rehigious head within the yurisdiction
of their clan. Subsequently the Meeter family law deve-
loped with wsuch organs of Luhomgbe ( valid marnage ),
Khuinaba ( divorce ), Hanapnnaba ( restitution of conjugal
life ), Aoonpot (dowry), Ayokpa (adoption), Angang Chak-
thak { maintenance ), Tongan Chaba ( Partition ), Lanthum
( property ), Nup1 Maral { women’s property ), Aoon lou
( dowry paddy-field }, and Khubham Shithouba or Sharuk
Thungba ( inheritance )
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#MEETEI MUSLIM CUSTOMS AND USAGES

In Manipur Meeter Muslims have their own customs
which differ from Koranic law

Marrtage

For marnage there shall be an agent of the groom,
who shall obtain the consent of the bnde’s parents. After
having obtained the consent, an engagement called “Haijaba”
shall be conducted twice by the groom's side, earlier w
was to bs done thrice At this stage both the bride and
the groom should exchange their consents with each other,
In any case, the groom's engagement should be done only
after the bride’s consent has been oblained through her
parent®  Like the groom. the bride's side shall have its
agent By an agreement between the agents of both the
partics, the marriage shall be performed There are two
forms of marnage, viz, “Lufiongba’ or *“Loukhaipa’’. In
either form the Nikah ( solemnization) shall be conducted
by a Maulv: Before the Nikah the pgroom should give
three gold Mohors to the bride. On the day of giving the
gold, three agents shall be elected All the agents per-
gonally shall take the consent of the giz] by parole Ths
marnage 13 celled “Proposal marnage ™

Elopement 13 also permitted If a girl 8 eloped, at
fenst two agenis shall go to the house of the bnde te
give Information This 1s called ““Pgo hanba” They will
obtain the consent of the parents of the bride After-
wards they shall decide for marriage or recognition

®Translated from the Meete: manuscript of Md Ayub
Khan . Meete: Mushm customs gnd usages.
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(recognition form of marriage 15 called loukfratra ) The
parents of the bride shall decide the quantity of gold to
be given by the groom Esvery elopemcnt shall be given
such quantity of gold as fixed by the parents of the bride
If nat paid, some sort of fine called * lddat™ is impored
In all cases, the nature of marnage solemm:zation 18 the
same.

Unlike the Meete) curtom, there 1s no *Land-Tmthe ™
On any auspicrous day the marriage sha'l be solemmzed
in the name of Allah It s qute simular to the marnage
solemnization done in other Muslim countites  Theie 15 no
“bride price "' However, the cipenditure ncurred in the
marrage ceremony ¢ tahen as bride » price Gold s an
important thing It s also an obhgatory obhject in marnage

Dowry 1v given to the bride But the dowry articles
are arranged at the eapense of the groom Contrary to
ity the bride of the rich family shall take the property
she desires from the wealith of her parents There 15 no
customary obligation for the pgiving of dowry

A Mecter Mushim male may become a polyganust of
four wive> only Suvch polyzamist husband 15 forbidden to
practise discrimination  amongst his wives  Lgual treat-
ment must be provided otherwise he v not allowed to be
a polygamist

Divorce and Mamnienance :

If a wile 1s divorced with & chidd { or children ) she
should be given muntenance by her hurhad [ maintenance
15 not gven the help of law court. may be sought
for 1

The wife should be divorced by * Talak ™ If three
talaks are issued, then no recohabiatien 15 allowed IF

1 No such provision exits in the Mus'm law that
applies 1h other parts of India, Tt 1~ a3 clear umpact
of Meete: customary law.
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only onc talak 1s given, the recohabitation should be per-
formed within three months of the transaction of talak,
If the restitution of conjugal life 15 done withm three
months, no Nikak shall be conducted

The restitution of conjugal life with a wife who has
been divorced by threz consecutive talaks may be done
only after such divorced wife has become a divorcee after
she has had remarned with another person,

Property and Inheritance

If the wife dies leaving intestate property, the husband
shall inhenit the whole property

Mmlim Surnames :

Like the surnames of the Meeteis the Meeter Mushims
have surnames, bike Khullakpam. Makak mayum, Mera,
Eepham, Singa and so on

Converslon

If a Meeter woman 18 married with a3 Muslim male,
she should first convert to Tslam before the solemnization
of marrnage. Only after that the marriage called ‘Lou-
khatpa’ shall be performed If a Mushim woman 1s mamed
with @ Mecter male, the Meeter male should convert to
Islam [If he does not convert to Idlam the bride shull be
separated and !f she does not get herself separation she
would be given death sentence according to the scripture
of Holy Koran. If such death penally 1s impossible, such
woman shall he socially excommunicated by her parents
and relatives,



APPENDIX - VI

PROHIBITED DEGREES OF MARRIAGE

Several surnames within the degrees of yek-salar rela-
tionshup, Mungnuba, FPendimmeba, Shawruk Tinnaba and Pes
Tinngba are said to have prohibited degrees and they cannot
marry cach other If they wiolated this customary law
they were penanced, excommuniceted and exiled as outcaste
Of them the yek-sala) relationship 13 considered the most
important because of its wide rangs of legal boundary
covermg all the tribes belongmg to Meeteis, Nagas and
Kuki—Chins

Yek-Salai

Yek-Salor means surnames having a common ancestor
and the relationship so estabhshed thercof An first there
wors only threz Yek-Salais namely Muanpang, Luwang and
Khuman being derived their authorites {rom one common
ancestor From Mangang salai Angom and Moirang salais
and from Luwang salai Khaba-Nganba and Leishangthem
salais came out Khuman satar stands alone However
the seven yek-salais are 1dentical to each other Though
the seven yck-salals, viz., Mangang, Luwang Khuoman,
Angom, Moirang Khaba Nganba and Leishanglhem can
marry each olber persons belonging to the same yek-sala:
cannot marry each other, The only exception is avalable
to (he seventh generation of the same yek-salai of differemt

sageis,
Mungnaba
Mungnaba means persont having a common maternsl
grandmother of the fifth degree and persons falling withun

three different surnames with a common maternal grand-
father and the latter relationship so established is blood
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relationship called 'Ee-Mungnaba ¥ whereas the former
relationship 1s by relational name called Minggou Mungnaba

Pendinnaba :

Pendinnaba means persons belonging to diTerent yek-
salais but having a common maternal grand-mother and
such relationship 18 caused by a woman having 1vsues more
than one husband Descendants of uterine brothers born
of the great grand mother by more than one husband are
said within  the prohibned degiee called  “‘Lemmung
Pendmnaba »

Sbairuk.({inuaba

Shuruk-Tinnaba means persons belonging to the same
shauuk (clan) This 15 also called a "Salar concealed”
or Saqlmt lotpa Shairuk-tmnaba n of mamfold nature
Yeh's shativh-tinnaha, for example, the old Moirang and
the old Chengler are of the same shawruk, pichibited to
mter-marriage  Shuruk tmnaba consists of different shairoks
forming a particular group Thev are thosc descendants
whose ancestors at one time promised not to ¢ommit mter-
marriage between their descendants 1t was so0  happened
from an incidence cavsing therr lives sived from killing as
war victims by the winners in a2 battle field Sharuk-tin-
naba 18 dwvided mto Shawruk Achouba and Shairuk Macha
Ordinary Pendinnaba excludimg the Lemung Pendmnaba 18
called Shairuk Macha

There are four notable sharruks since time immemonat
whose descendants cannot marry to ecach other They are,
first Mungyamcham, Larrencham and Kanehujam sucnames
being scheduted as Waengang salut wrrespective of their yek-
sala1 , secondly Mmrane Anvuba and Angom salar . thirdly,
Sarang Leishangthem, Khaha Nganbg, Haorok Kontheu and
Moirang Ariba and lastly Achom, Yumlembam, Hidom and
Langmarthem Tellotpa Shangbom of Khaba and Angom Sala
res pectively.
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Pee-Tinnaba :

Pec-tinnaba means persons having2a common maternal
ancestor  Thoogh Saerem 1y the bloed ol Chengler they
are lreated as Mangang and therefore Naorem and Chenglel
yeks cannot marry each other  Atomr and Mekam are vaid
to be Pree-ninnaht  and hkewne Faonam and Thengcham
Khakokpam, Yinkokpam and Wangpacham  Lermapokpam
and Oinam «f Sanerbung, Charotham and Pakharembam
of Movang Iam of Ciunga makha and Laivkam of Li klao-
bung  Santlingbam ol Tenhanghiiong and Mouangthenm of
Shamwron  Shoatpant, Amigthow, nt Mempor Mavum a1 d
Amgthoukhonepnn  fangonpam and  Charoibum, Amak ham
and Tinwham  Hurdrom of Ura and Langorjam 16 obamw
and Wangk! i Muaghhom, and Lenhangthewn, Alher: and
drubom Salam nd T ongpoklol pom Thoungowmr 1 ond Moubam,
Lawngna  Trounue ' and Konthowom o\ Khoppdeh  Hudrom
of Teromgthen and Prambenham Yimnom Shanthinolam
and Phamuiy mham anl Sdam of Salsmhhone and Yumnom
Mebunglohpam  Lernapohpum and  Flyam Meaneom  and
Hurdrem ot Ienhang' tone  Wanehncunl nam  Ahan and
Leisam of Lambnin, Wanghlcnakpen ard Hoobanr Pasnam
Yimlenbary and K:ho'st Sanccfimicvun Hacbunr of Ahellup
tahpa and Ninethonbem ob Tha vah Wwkhom o8 Fhoubal
and Wulkhom ol T'v arg vek salu Voo pok Veangom and
Yensemmir: Yo ipok Hyar iy Aok Sandbam, favhiar:
of Bhodra Swmeh v bived and  Aslctit Khana  Chaoban,
L anhram of Thane Suegh’s tlosd and A/ trr Samnackimayum
having no yek «ildar  wangom and  Achokcugnger  nieyum,
Kevwen of henam wvillage and  Puor Lcrnarebam, Thoubal
YWalkhom and Sovonbim  Surcsam and * am Npauang-
banmi and Aiur'em  and lasily Yenghhon of Mangang yek-
salay  Konthowpam ot Chuneles and Samchets thom of Kobo

The above groups and their 1espective surnames are
within prohibied degrees of marriage upto the fifth or
sixth generattons  since  only the sixth and the seventh
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gencrations arc allowed to ntermarriage  Exceptionally
now-a-days many different surnames are found to go beyond

the prohibited customary rules, as for instance Angom,
Hyam and Salam have intcr-marrrage system to each other

Illustration ;

! Mangang
o
I I
Angom Moirang
2 Luwang
—_ — y—— l -
| I
Khaba Nganba Leaishangthem
3 Kbuman

Explanation —Originally there were only thiee yok-
salus  viz, Mangang, Luwang and ahumai In due course
of tune from Mangang. Angom and M »irung from Luwang,
Khaba Nnganba and 1eshangthem came out s separale
yeh-salars Khuman remaned alone.
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Lief)

Share of all movables

Prohibried Degree of blood
relationship

Engagement of girls
Recohabitation after drvorce
Pre-tequisite rtual fesuval to
a marriage

Changed or Solemnrsed



17.

18
19

U

22,
23

25

26

27,

28

29
30

L

Tmoinu Ahongbes

Inaphi
Ingkbol
Isaiphu

Kaptreng

Kei
Khainaba
Khununglon

Kokthok
chamthokpa

Kujaba
Kwagok hangba

Kharpos

Khome: Khomdon
Khwangphi

Lallup

(X1

(1)

Name of a Meetei scrip-
ture about the goddess of
wealth

Lady chadar

Homestead landed property

Religious pot contaning
sacred wrter

(K)
Wooden Instrument for
raw cotion
Granary or Servant
Divorce

Name of a Meeter scripture
depicting various ritey

A rmun] fonction performed
at 5 months old pregnancy
Pre-requisite articles given by
both parties to the marriage
Dignified gift given to the

marriage

Dowry landced property given
to the princesy

The youngesl son

Loin clotk

(L)

Voluntary contribution of la-
bour by male subjects to the king



32

3.

M
s

36.
kr}
8
39

40,

41
42,
43
44
45

46
47

48.
49

51.

52

Lei chaiba
Lei Kotba

Leishemlon
Letrum

Lonnaba Macha
Lonnabi Macha
lou

Loukhatpa

Lourungba

Lourungshang
Lou Ingkhol
Lourung Pure!
Lu

Lugun Lou

Luhongba
Luwang

Machagimatungimna

Machayaba
Malem Pokpa
Manarou

Mangkat

(X1)

Offering of flower by the bride
ta the groom
Taking steps around the groom
by the bride
Name of a Mecte1 Scripture
A Meeter cloth given as dowry
at the time of marriage for co
mmon use by the newly married
couple while slecping
Chrid begotten by another
Concubine child
Paddy field
Recognition to wed-lock
Scitlement oflicers or Revenue
collectors
Revenue Depariment
Landed propertics
Cheif Revenue Officer
Head or bone
Paddy field belonging to Bra-
hm:ns
Marriage
Name of a Meeter clan

(M)

Per stripes
Child accepted
Ancestor of the earth
Paddy field belonging to gallantry
award winnets

-Price piven by the defaulnng dinorcee



13

54

35

57.

59

61
62

63

65
66
67

68

70.

71
72.

Mapam

Mapamashak Rhang-
dabz Macha

Mee

Mechourol

Moeerollakpa Macha
Mecter

Me=cter1 Naga
Mikok Yeina
Morrang

Mou Hallakpi

(X1

Parcntal house of the macried
womcn

Fatherless son

Mun

Name of a4 Meetei Scripture
depicting the urcation theory
Pregranted chid

Origmal settlers of Manipur
Naga helonging to Meetei

Per capita.

Name of & Meeter clan
Retur.ee married woman

(N)

Nai

Naithang
Naota

Ningol
Ningof Maw g

Ningol maral
Ningthem lou

Noangpal

Norvgyai Khuman
Nup:1 maral

Slave or attendant to princess
In marrtdge

Slavery

Common ancesicr of sub-clany
belonging to women folk
Customary title given to Meete:
women

Customary titfe given to marri-
ed men

Unmareed daughter’s property
Paddy field belonging to royal
clan

Name given to 2 first sub-co
mmonity of Meetei
Name of a clan

Women's property



I
74
75
76
77
78.
79

%0
81
a2
L3

b3

56

87
hb
LY
90
9l

92

4,
95

97.

95

( XIIT)

(P)

Pari
Pendinnaba
Phaba
Phamlou
Phanek
Phangga
Phungg lairu
Pnangga pokpd
Phurup pokpa
Pokshaba macha
Poktaba macha
Pudinnaba
Puya

Land of 2 5 acres in area
Proh:biied degres of mother’s side
Kudnapping

Paddy field belonging to nobles
Lady garment

Clan or family hearth

Shrine of family hearth

Ancestor of the family
Ancestor of the nation
Lepitimate child
Step chuld
Prohibited degree of father's side
Meete1 scripture

(8)

Shagel chahhhangba

Shoger pha
S pokpd
Salat

Salar pokna
Sznamahi

S imamahism

Sarakari lou
S.arang Leigangthem
Shairuk tinnaba

Sharuk tamba
Shel
Shelgao

A fammly festival along with a
ritual function of grand feast
prohib:ting persons belonging
to another surnamc
Head of 8 particular surname
Ancestor of the same sub-clan
clan
Ancestor of the same clan
Neme of the supreme God be-
jonging 10 Meetel
Philosophy of Meete: Sanama-
hi1 cult or Meete: religion

Government paddy field

Name of a Meeter cian
Prohibited degres between two
different surnames

Share of immovable property
Money or curreagy

Purse



100

m
102
103

104
105

06
107

108

110

11

112

113

114

Singkhai
Shiphailoy

Tattang pokpa
Tamang
Taot

Tareng
Tex

Tesharot
Tounarow

Urok

Usha

W a-Toithioknaba

Yaithibt

Yek-Sular

Yummangba

Yumnak pokpa

(XIVy

Name of a Meeter scripture
Pacdy field belonging to mu itary
p=rsonnel

{T)

Ancestor of mankind
Woaden 1nstrument for weaving
Wooden weaving instrument
for threading
Woaoden weaving  instrument
for threading
Detachzd o, Distinet {from God)
Name of a clan
Paddy field belonming to the -

llers of’ viegin soil
(u)

Name given to a first Sub-com-
munuy of the Mectens

Namc given to a hrst Sub-com-
munity of the Meetas

(W)
Confimation divorce
(Y)

One time out-caste commauonity
in Manipur

Meeter clan system ( Seven in
number )

Stats of untouchable due to chuld
birth or death

Ancestor of the same surname
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Adopted son, 64

Adoption, capacity, 64
Adoption, unborm child, 63
Adoption, by females, 64
Adoptee, rights. 64

Ancient social history, 133
Andro, practice, 54, 88
Ampang yaba, 61

Aoompot, 66

Awang Sekmai practice, 55, 83
Bride's price, 69

Budhism, 28

Chak khangba, 63
Chakthusg phithung, 88
Chaumba, 12

Cheiraoba, M

Cheirap, 22

Cheitharol kumbaba, 20
Chingoi Eeruppa, 17
Chingurembi Khonglup, 74
Chrishianity, 28

Chupsaba, 45

Chupsa meithem, 13
Conversion, 108
Conversion, comununity, P
Conversion, Hinduism, 108
Conversion, method, 10¥
Conversion, Sanamahism, 102
Courts, composition, 21
Custom, 23



(XIV})

Customs and Usage, 4

Customary law, 4, 24

Customary right, 23

Customary rules, 4

Dharma, 10

Dharma sastras, 22

Deities, classification, 3

Divorce, 56

Divorce, grounds, 56

Divorced daughters, right of residence, 389
Dowry. ooncept, 66

Dowry, custom, 71

Dowry, deaths, 71

Dowry, problem, 68

Dowry, quantity, 68

Dowry, royal, 67

Eepanthaba, 12

Exogamy, 52

Extra-judicial, 11

Hallakp1, 94

Hanjpnnaba, 59

Hejjingpot, 12, 46, 55, 68

Heikru hitongba, 15

Hindu, 9

Hindu law, 22, 25, 28, 62, 91
Hindu Meetei Women’s property, inkeritance, 90
Hindu society, 70

Imoinu Ahongbee, 20, 30, 74
Imoinu Ahongbeege: Tungnapham, 10g
Inheritance, 23. 24, 93
Inheritance. institutions, 82, 83
Inheritance, male predominance. 86
Inheritance. preference, 95
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Taheritance, socio-economic aspects, %1
Inheritiace, Women’s property, 86
Ingkhol. 24. 76 89, 92
Iruknungsang., 13

James Martinear 3
Judiciai, 11

Jurisprudence, 4

Justice, criminal, 20
Kaching. Karai, 27
Kangla Ukrong Hongba. 13
Kangleipak, 7

Kei 74, 75. 71, 78
Khainaba, 23

Khainaba, grounds. 56
Khawnaba, Procedure. 57
Kharpos, 67, 76

Jhomei khnmdon, 87
Khoktnok chamthopka, 11, 61
Kujaba. 46

Kwagok hangba, 70

Kwatha. practice 54

Lai chaklon katpa, 15
Laiharaoba, 14 15

Lai keithelkaba, 12

Laiming louba, 12
Laininthou Nongshaba, 11
Lairou, 77

Lallup. 74

Land. administration, 76
Land, revenue assessed, 97
Laoglol, 31, 117

Lanna thouram, 13



( XVIIT)

Law of nature, 10
Leechat, 7, 10

Lagal code, 4

Legal heirs, 92

Leimalam practice, 56, 89
Loi. 23

Lou, 76

Lou, revenue free, 76
Loukbatpa, 23, 24, 49. 56, 30
Lourungba, 76

Lukhrabi, 51.52 92,94
Lubongba. 12. 45

Macha yaba, 63

Maiba, 14 19, 20

Maibi, 11, 151930
Malem. 86

Manaron, 77

Mangkat. 69

Mapam, §9

Marriage, 45, 46, 47 48, 49
Marriage, ceremonies 50
Marriage, forms 51
Marriage. practice 53
Marriage, prohibited degree 146
Mayangs 11}

Meeteis T 4 13

Meetei Culture 1%

Meetei custom 10 25 79
Meetei customary law 25
Meetei khunai 28

Meetei law T 311 25 23 28 29 13
Meetei lejpak 7



( XIX )

Meetei Muslim customs and Usage, 143
Meetei personal law, 23, 25
Meetei puya, 8

Meete: scriptures, 2

Mei potloi, 14

Mera haochongba, 17
Mera menrongba, 15
Mohameddan, 26

Mou hallakpi, 59, 81
Naga, 73, 75

Na, 74, 75

Naithang, 73

Nn3ol, 87

Ningol chakoubsz, 16
Ningol maral, 80

Ningol mawa, 87

Niyog, 61

Nupimarzl, 80, 86

Pakhangba, 15, 16, 26, 27
Pakhra, SI

Pangal lou, 77

Parution, position of father, 78
Partition, women’s right, 79
Penal law, 2

Pamlou, 77

Phaciyeng, practice, 56, 89
Phiroz, 14

Phourungba, 76

Phungga, 75, 83, 84
Phungga lairu, 75, 84
Phurup, 85

Pinda, 90



(XX)

Property, concept, 73

Property, landed, 75

Property, species, 74

Property, women’s position, 75

Putrika putra, 87

Puya, 29

Puyas, 124

Remarried women's son, right of

inheritance, 90

Rates, 14, 18, 19

Sayre1 chak khangba, 63

Sagei piba, 62

Sakhai, 85

Sakok salai, 8

Salai, 85

Sanamahi1 3, 7, 8,9, 10, 14, 15, 17,
26, 27, 28, 45, 65, 83

Sanamahism, 1, 2, 3 4, 5 26

Sanamahism and Hinduism 102

Sauamahism and Islam, 102

Sanamahism and Chrnistianity, 103

Sanamahi law, 4

Saro1 khangba, 17

Shankarcharya, 4

Sharuk tamba, 88

shelgao, 75

Sikh, 26, 28

Swpar lou, 77

Slave, T3

Sonship, concept, 61

Sonship, kinds, 62

Stridban property, 25, 90, 91

Succession, 91



( XXI )

Ta'bang, 85

Thawai, 9

Tounarou, 77

Tuman, 51

Usage, 3

TJsin, 18
Wa-loithoknaba, 58, 59
Womgn's property, 380
Yek salai, 26, 28, 47, 86 &7
Yek system, 6, 11
Yelhing thaba, 18
Yumshengla, 12, 18
Yaithubi, 64

Yumnak, 84



